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PREFACE. 


Can error, even by long continuance in the world, ever be- 
come truth? Can truth, because disputed and denied, be 
either less certain, or less valuable? Will Christians always 
disagree, and be estranged and separated? Will controver- 
sies about Baptism last till our Lord’s second advent? “ When 
he cometh, will he find one faith and one Baptism on the 
earth?” Every disciple of his should labor and pray for the 
restoration of unity and peace. Christian truth is now the 
same it was when it first proceeded from the mouth of the in- 
carnate Son of God, and from the mouths of his inspired 
Apostles. Christian truth does not change. It is never more, 
it is never less, than it was when originally revealed. Chris- 
tian truth is a Divine spring-head, always sending forth the 
same unearthly water, both in quantity and in quality. As 
the living, uniform, and unchanging stream flows on froin cen- 
tury to century, it may be more and more covered and ob- 
seured by objects thrown upon its moving surface; and yet, 
these extraneous and floating substances neither stop the pro- 
gress of the sacred river, nor alter in the least its character. 
It may be more difficult now than formerly to get access to 
the healing flood; but as we must either drink or die, we 
should disregard the difficulties, even were they more numer- 
ous and formidable than they really are. We must, with our 
own hands, cast out the concealing and hurtful novelties 
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which have been thrown in, either by superstition, fanaticism, 
or rationalism. What these novelties are, we can readily and 
easily tell, since all along the banks of the heavenly stream, 
from its fountain-head down to its present place, there are 
most faithful and trustworthy sentinels, who have accurately 
marked both the nature and the date of each addition ; Chris- 
tianity having a perfectly defined historical course, as well as 
an. undying historical life. 

To help his hearers detect and remove some of these novel 
additions to the pure and unalterable gospel of our Lord Jesus 
Christ, see this gospel with their own eyes, and partake for 
themselves of its grace and salvation, was the sole object of 
the following discourses, which, during an intense excitement 
the last winter, respecting the Baptismal controversy, the au- 
thor delivered, in the church of which he is Rector, to crowded 
and interested congregations. In yielding to repeated and ur- 
gent requests to print what he then said, he would bespeak for 
the volume a candid, thorough, and prayerful perusal, and im- 
plore upon its circulation the abundant blessing of “God our 
Saviour, who of his mercy saves us by the washing of regene- 
ration and the renewing of the Holy Ghost,” and who being 
himself “the same yesterday, to-day, and forever,” imparts 
the like character of unchangeableness to his own revealed 
truth. 

In justice to those who heard the discourses, it seems neces- 
sary to say, that in preparing them for the press, a few things 
have been omitted, in order to make room for some additional 
statements. 


Maruanp Recrory, Anpover, Mass., 
April 23, 1858. 


LOUTRON; 


OR, 


Wee ete oy er se. 


DISCOURSE I. 
THE MODE OF BAPTISM. 


The Greek of the New Testament a peculiar dialect.—Immersing, in 
the sense of plunging the whole body in water, cannot be proved 
from the New Testament.—This is shown by a careful examination 
of the root of the Baptism-words, 


“ Go ye, therefore, and teach all nations, baptizing them in the name of the 
Father, and of the Son, and of the Holy Ghost.” —Matt, xxviii. 19. 


In rising to address this large congregation, gathered 
from different directions, I am influenced by no spirit 
of controversy; by no feeling of hostility to any man, 


* or to any body of men. I set myself in opposition to 


no one, except so far as he may be opposed to the “truth 
as it isin Jesus.” Ido not contend with persons, but 
with error. As a minister, “Iam set for the defence 
of the gospel,” and am commanded by my Master in 
heaven, to “contend earnestly for the faith once de- 
livered to the saints.” This command I must obey, 
and when the faith held by our Saviour, his apostles, 
and the first Christians is attacked, I must defend it as 
best I can; though, at the same time, f musi “ speak 
the truth in love.” This I pray I may do, both now 
and always. Indeed, I can truly say, that it is love for 
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my own people and for this whole community, for 
whose best spiritual interests I am at all times labor- 
ing, that I am now constrained to depart from my usual 
course of pulpit instruction, and to call your especial 
attention to controverted topics. 

But truth has nothing to fear from discussion ; truth 
asks for examination. ‘The more truth is examined, the 
brighter will it shine; the more friends will it gain. 

I rejoice that this community is awake to the impor- 
tance of religion; almost any thing is better than re- 
ligious indifference. I am no enemy to genuine re- 
vivals; my constant prayer is, “Lord, revive thy 
work.” When people are spiritually awake, they will 
listen to the gospel; they will read the Bible; they will 
inquire into its meaning; they will ask, “ What shall 
we do to be saved?” they will go to Christ for par- 
don and life; they will learn to pray; they will be- 
come new creatures in Christ ; they will begin to live 
to him and to his glory. 

Seasons of religious excitement, then, though they 
have their dangers, principally because they are apt to 
be followed by religious deadness, as a heavy rain is 
often followed by a drought, are precious seasons, and 
should by us all be most carefully improved. When 
our neighbors and friends are awake in religion, and 
asking the way to heaven, we should all see that we 
are awake too, and inquiring for the same road. While 
the shower is falling we should be careful to fill our 
own vessels. May we each and all have grace to im- 
prove these precious seasons to our salvation and to 
Gods glory ! 

In the subject I have proposed for our consideration 
this afternoon, I know that many of you feel a deep 
and unusual interest. I am often questioned about the 
Mode of Baptism. Iam asked, “ What do the Serip- 
tures say?” My answers are always the same, because 
the Bible is always the same; it has but one voice; it 
does not speak one thing at one time, and another thing 
at another time. Its words and its testimony do not 
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change. Shall we not now try, through God’s help, to 
ascertain what are the words and the testimony of the 
New Testament, (for to this alone I now appeal,) con- 
cerning the way in which the Sacrament of Baptism is 
to be administered ? 

As Episcopalians, we have but two modes of bap- 
tizing—dipping and pouring, as you will see, if you 
will look into our Prayer Book. We do not practise 
sprinkling ; if any persons say we do, they do not un- 
derstand our usages. We are authorized by our Church 
only either to dip or to pour. We have no objections 
to dipping; all our ministers dip when they are asked 
to do so. Iwill gladly dip any person who requests me 
to baptize him in that way. but we also pour, and this 
most generally, particularly in this cold climate. We 
do not think the mode essential; St. Paul, in his Epistle 
to the Hebrews, vi. 2, may intimate more than one 
mode, for he expressly calls the Christian rite ‘“ Bap- 
tisms.” In our judgment, dipping is as good as pour- 
ing, and pouring is as good as dipping. You will of 
course wish to know why we think pouring in baptism 
may be lawfully practised instead of dipping. 

e believe we have good reasons for our opinion, 
and therefore I now desire to state, in as few and plain 
words as is possible, what these reasons are. 

I. Our first reason for practising pouring instead of 
dipping, is the fact, that cmmersion im baptism, in the 
sense of dipping the whole body in water, cannot be 

rowed from the New Testament. a | 

I here deliberately and solemnly assert, that this is 
the fact. I, however, do not wish you to believe it be- 
cause I say so; I want you narrowly to observe my 
statements, and closely watch my words, as I now pro- 
ceed to bring forward my proofs from the New Testa- 
ment itself. I request you to mentally eye my expres- 
sions with an eagle’s sight, and to mark them with the 
sharpest attention, because in no way are we more fre- 
quently deceived than by not carefully weighing and 
discriminating the meaning of the language we hear. 
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THE GREEK OF THE NEW TESTAMENT A PECULIAR DIALECT. 


The proofs to which I appeal in order to support my 
assertion, are in the Greek of the New Testament ; for 
it was in this language that this blessed volume was at 
first written, and therefore it is only by consulting the 
original expressions, that we can accurately determine 
what the Evangelists and Apostles intended to say when 
they used the words Baptism and Baptize. If we do 
not consult the Greek, we see the truth only under a 
veil, or under a mask; but when we see the Greek, we 
behold the truth face to face. 

My appeal is emphatically to the original language 
of the New Testament, not only because, in common 
with most Christians, I hold, with our Articles of Re- 
ligion, that ‘“ Holy Scripture containeth all things ne- 
cessary to salvation, so that whatsoever is not read 
therein, nor may be proved thereby, is not to be re- 
quired of any man, that it should be believed as an ar- 
ticle of faith, or be thought requisite or necessary to 
salvation,” but because the original language of the 
New Testament is a peculiar dialect of the Greek 
tongue, and as such, uses words and phrases in senses 
exclusively its own. ! 

The Greek of the New Testament is not the lan- 
guage of classical Greece; is not the language of 
Homer and Xenophon, of Thucidides and Demosthe- 
nes, but is a unique language, there being no other like 
at om the world. 

To describe briefly the language in which the Evan- 
gelists and Apostles wrote the New Testament, I would 
say—t 7s Hebrew, in a Greck dress. The sense of 
words and the forms of expressions are Hebrew, while 
the language in which this sense and these forms are 
arranged is Greek. Or, to make my explanation as 
short as possible—the writers of the New Testament 
thought in Hebrew, but spoke in Greek. Their heads 
were Hebrew, their tongues were Grecian. 

As a consequence of this fact, they are found to put 
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senses upon words which have no exact parallel in clas- 
sical writers. A single instance out of many which 
might be given, is all I now have time for. 

The word faith, in common classical usage, signifies 
persuasion, fidelity, promise; but in the New Testa- 
ment, faith means belief, trust, confidence. JI mention 
these peculiarities of the New Testament Greek, to 
show that 7 zs oftentimes positively unsafe to define 
Gospel words by heathen writers. 1t would be in the 
case of faith; and so it would be in numerous other 
instances. We do not get our religion from pagan 
SOUTCES. 

I have a distinct design in these preliminary obser- 
vations. You will be told, that, in classical Greek, 
Banrig~o always means Immerse, and therefore Barriga 
must always mean immerse in the New Testament. 
The consequence does not follow from the fact, sup- 
pose it is a fact, which, however, I shall not admit 
until I see it proved. Allowing, for the sake of the 
argument, that Bazrigo in classical Greek always means 
Immerse, it does not follow that it must always mean 
Immerse in the New Testament; any more than it 
follows, that the word “faith” in the New Testament 
must always have the classical sense. It is a conces- 
sion made by common sense and common justice, that 
every man, and, of course, every writer, must be allowed 
to explain his own words. If he himself does not ex- 
plain them, we must gather light wherever we can find 


it; always beginning, however, with men of the same 


dialect, of the same religion, and of the same pursuit. 
For example: take if you please, another illustration 
from our present subject. St. Mark says, as we shall 
soon see, that Baptize means to Wash partially, and St. 
Paul, who spoke the same dialect, and was of the same 
religion and of the same profession, says that baptism 
means sprinkling. No, says an objector, both St. Mark 
and St. Paul are mistaken; for baptize in classical 
Greek always means immerse, and therefore must 
mean immerse in the mouths of St. Mark and St. Paul; 
1* 
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although they expressly say it does not! This, surely, 
is both to deprive these inspired men of liberty of 
speech, and to contradict them to their face! Is pagan 
Greece of more authority than consecrated Palestine 4 
Are heathen writers to be our teachers rather than 
holy men who spake as they were moved by the Holy 
Ghost ? 

No: if it should appear that Banrig in the classical 
writers of Greece always means immerse, the fact could 
avail nothing against the recorded definitions to the con- 
trary by St. Mark, St. Luke and St. Paul. 

Not only in its truths, but i its very language, 
the New Testament is a book by itself; and for this 
reason, should be permitted, whenever it has a voice, to 
be its own definer and interpreter—a permission which 
is most unjustly and injuriously withheld, when this 
peculiar book is compelled to speak in the language of 
foreigners and aliens; when inspired Evangelists and 
Apostles are forced, by thrusting into their mouths 
senses of words they never used, to utter the phrase- 
ology of heathen Greeks! Should the authors of the 
New Testament be thus treated in all cases, a large 
portion of its heavenly light would be extinguished, 
and Christianity itself would, to a great extent, be lost 
in the darkness of paganism. 


IMMERSION, IN THE SENSE OF PLUNGING THE WHOLE BODY, 
CANNOT BE PROVED FROM THE LANGUAGE OF THE NEW 
TESTAMENT. 


On opening the Greek New Testament, I find that 
the word Barrigo, which means literally, I baptize, oc- 
curs not less than e/ghty times; and the words Barrio- 
pa and Banriowoc, which we usually translate baptism, 
occur teventy-six times ; making, in all, more than one 
hundred places where baptism in some form is men- 
tioned in the New Testament; a fact which, of itself, 
shows that this sacrament is of great importance, and 
therefore we should neither despise nor neglect it. 

I wish you here specially to notice that the Greek 
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words Bantiso, Bartiouwa, and Barriowoc, are, in our 
Bible, not so much translated, as merely turned into 
English words; our translators, in their impartiality 
and fairness, not wishing to force any other words into 
their places ; as, for instance, immerse and immersion ; 
but leaving every reader to ascertain for himself the 
exact meaning of the words baptize and baptism. 

The fact is, the Greek Baptism-words have, from 
a very early period, been adopted, without material 
change, into all the languages of southern and western 
Europe ; as, for instance, in the Latin Vulgate, a trans- 
lation made in the fifth centwry—Christians naturally 
preferring to retain the very words of our Lord and his 
followers, with as little change as possible. The loving 
example of the Vulgate was imitated by William Tyn- 
dale, the author, in 1526, of the first English transla- 
tion of the New Testament from the Greek; and all 
subsequent translators in England, with wise meekness 
and filial affection, chose to tread in the same ancient, 
common, and impartial path. 

Treasuring these important facts in your memories, 
you will love our venerable Bible the more, and be 
the more unwilling to see the daring hand of change 
laid upon its endeared pages. 

I said that the places where the Baptism-words of 
the New Testament occur, are more than one hundred. 
Ot these numerous passages, however, all but fiwe or 
sia refer exclusively to the rite of baptism; and there- 
fore cannot, for the present, help us in the least in fix- 
ing the meaning of the word; since the words Baptize 
and Baptism cannot explain themselves ; their mean- 
ing being the very thing we are looking after. To say 
that the Greek words Barrigw, Barriowa, and Barriojoc, 
mean immerse and immersion, would be begging the 
whole question. 

What is their precise signification we can gather 
only in these three ways: Lirst, by tracing their deri- 
vation, and seeing out of what other words they are 


Formed ; second, by observing in what sense they are 
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used when the sacrament of baptism is not intended ; 
and third, by noticing the meaning of the words which 
the sacred writers employ in their stead, and as signi- 
Sying exactly the same as themselves. 

Endeavor to follow me with your keenest vision, 
while I enter upon this threefold investigation. The 
texts which it will be necessary for me to examine, are 
not many, so that your attention will not be tasked 
either long or severely. 


DERIVATION OF THE BAPTISM-WORDS OF THE NEW 
TESTAMENT. 


1. We begin, then, our examination of the meaning 
of the Greek words which we usually translate Baptize 
and Baptism, by tracing their derwation ; or, to make 
the matter beviie by seeing out of what root the tree 
Barrigw and its branches Bartioua and Bantopog grow. 

The root of the tree Bartigw ig Bantw, which we 
might have turned into English by rendering it Bapt, 
and as it occurs only three times in the New Testament, 
we can very soon discover what is the shape, color, and 
fragrance of this underlying root. 

Let me here ask you to turn to your Bibles, and no- 
tice the three places where the Greek word Bdrrw, (SE. 
Luke, xvi. 24,) or, if we make an English word out of 
it, where the word Lapt, the root of our Baptize, is 
found. 

The first place is in the sixteenth chapter of St. Luke, 
twenty-fourth verse, where it thus reads: “that he may 
dip the tip of his finger in water ;” may dip being the 
translation of the Greek. word Bdnrw; or, if for the 
time we make an English word of it, of the word Bape. 

What, then, is it to Bapt? For when we have as- 
ceriained, we can then better determine what it is To 
Baptize, as Bapt is the root of the tree from which 
Baptize and Baptism shoot forth. 

But how can we ascertain the meaning of Buapt ? 
The New Testament writers nowhere tell us in so many 
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words. They give no formal definition. They have 
left behind them no dictionary. What shall we do? 
What? Why, sce with our own eyes. You and I ean 
each of us tell, just as well as dictionary makers, com- 
mentators, translators, and ministers. How so? Be- 
cause we can all see, whether we know Greek or not ; 
whether we are scholars, or are unable to read; whether 
we are adults, or are children; we can all see and 
judge for ourselves. We can all see with our own eyes 
in what sense St. Luke uses the word Papt, in the 
place before you, where it says, “that he may dip,” 
that he may bapt “the tip,” (in the Greek, the word tp 
means point,) that he may bapt the point “ of his finger 
in water.” 

It is true, the apostle does not say in so many words, 
what Lapt means, but he does what is a great deal 
better, since actions are always less equivocal, less 
doubtful in their meaning, than words, he acts out be- 
fore our eyes a definition; and this acted definition 
must be the true one, as there can be no doubt as to its 
signification. 

We will suppose, and the supposition is perfectly law- 
ful for our present purpose, we will suppose that Laza- 
rus was permitted by Abraham to do what the tormented 
rich man wished him; that Lazarus actually goes, in our 
sight, to a cup of water, and bapis the extreme point of 
his finger in the water, lifts the tip from the surface of 
the water, carries the single drop that hangs on the 
very end of his finger, and drops the little drop upon 
the parched and swollen tongue of the burning rich 
man. As we watch the thrilling scene, we all know, 
every man, woman, and child of us, without any one’s 
telling us either, though no word is spoken, either by 
Abraham, Lazarus, or the scorching sufferer, we all 
know exactly what bupt means; because we have seen 
its meaning acted out before our eyes ; and, having seen 
this acted meaning, we cannot be mistaken as to what 
it is. People may tell us, that we do not understand 
Greck, and therefore know nothing about the matter ; 
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but having seen with our own eyes this signification of 
Bapt enacted, we are, so far as this passage, in the 
twenty-fourth verse of the sixteenth chapter of St. Luke, 
is concerned, as able to give the correct definition of 
Bapt, as we should be, had we studied Greek from our 
childhood, consulted all the Bible commentaries in 
Christendom, and read all the treatises on the Baptismal 
question which have crowded the shelves of libraries, 
since the first appearance in the sixteenth century of 
the Anabaptists, or persons who insist upon rebaptiza- 
tion, in case baptism was previously performed, either 
in infancy, or by pouring. 

What now is the enacted meaning of Bapt? For 
we have all seen this meaning acted out before our 
eyes. The sharpest point of the finger of Lazarus de- 
scends over the cup, till this sharp point touches the 
surface of the water, when the finger is withdrawn, 
with a small drop of water hanging from it ; and, con- 
sequently, this slight touching of the water is to bapt. 

To bapt, which is the root of our word baptize, is, 
then, absolutely nothing. more, so far as we have yet 
seen, than to touch the surface of the water slightly, or, 
in other words, to bapt is to wet slightly and partially. 
This is all we can possibly make of its meaning. The 


. ° . =) 
shght touching is all our eyes saw, and beyond what 


they saw, we have no right whatever to go. 

If we go beyond the testimony of our eyesight, we 
misrepresent the Scripture. If we define by a single 
word, as our translators have attempted to do by the 
word “dip,” we then, with the defining word, bring in 
the different senses in which it can be used, and in- 
volve ourselves in endless disputes which can never be 
settled, till we go back, and see with our own eyes the 
enacted meaning; and, having seen it, adhere to it. 

For instance; the word Dip may mean either To dip 
totally, or To dip partially ; and having got a word, 
which, like a shield, has two sides to it, one white and 
the other black, one party in the baptismal field will 
shout Llack, Total, and Immerse, and the other party 


— 
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will cry White, Partial, and Pour, to the end of the 
world ; and even then not agree! 

Probably, of all single words in our language, the 
word Dip comes nearer to the meaning of the word * 
BLapt than any other; but, after all, it is only an ap- 
proximation to the exact and full meaning; only its 
imperfect representation; just as the most truthful 
portrait which can be painted is but an inadequate and 
unfaithful delineation of the real features of the face. 

For this reason, it is worse than folly to take the dis- 
cussions about the Jode of Baptism away from the 
enacted definitions of Lapt and Laptize, which we 
have before our eyes, and to bring these discussions 
into the field of uncertain verbal definitions, where the 
brawny arms of the combatants will beat the empty 
air in vain, and where their loud voices will utter 
“ oreat swelling words of vanity” to no purpose. Ma 
the Lord, of his infinite mercy, speedily deliver the 
Christian world from the further commission of this enor- 
mous and most pernicious folly! 

Where do we now stand? Having, by means of an 
acted explanation performed in our sight, and because 
acted and performed, most certain, reliable, and infal- 
lible, ascertained the exact meaning of the word Bapt, 
as it occurs in the story of the rich man and Lazarus, 
we can do nothing less than carry this definite and con- 
clusive explanation with us, as we now go forward to 
examine the only two remaining passages in the whole 
New Testament, where the word Bapt, the root of our 
Baptize and Baptism, can be found. 


Sr. Jonny, xiii. 26. 


If you will again open your Bibles, you will see the 
first of these places to which I must refer you. It is 
in the thirteenth chapter of St. John’s gospel, and at 
the twenty-sixth verse, and is as follows: “ He it is to 
whom I shall give a sop, when I have dipped it ;” 
(when I have bapt it.) 
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As in the case of Lazarus, so here, our Saviour helps 
us to the exact meaning of Bapt, by means of an enact- 
ed explanation; for in this same verse the Evangelist 

* proceeds to say: “ When Jesus had dipped the sop, he 
gave it to Judas Iscariot.” The phrase “had dipped” 
is, in the Greek, had embapt, or, as we should say, had 
bapt in; and therefore I am obliged to introduce to 
your notice another word which has Bapt for its root ; 
Embapt being formed of the preposition éy, or Zn, and 
Bapt; the addition of the ev, or Jn, making the word 
Eimbapt a little more definite and graphic than the 
simple Bapt. 

Besides this place, Limbapt occurs only twice more, 
and then in St. Matthew and St. Mark’s account of our 
Lord’s last supper. St. Matthew’s words are: “He 
that dippeth his hand” (embapts his hand) “ with me in 
the dish, the same shall betray me.” According to St. 
Mark, this was our Saviour’s language at the time: 
“It is one of the twelve, that de¢ppeth with me” (that 
embapts with me) “in the dish.” 

I just said that our Lord, in this transaction, gives us 
an enacted explanation of the meaning of Bapt; and 
now we perceive that both he and Judas do the same 
thing with regard to the signification of Lmbapt ; for 
at first they both at the same instant embapt each a hand 
in the same dish; and then our Saviour alone embapts 
the sop. 

Is there any thing in this embapting inconsistent with 
the enacted explanation of Bapt by the actions of Laz- 
arus? Can Lapt and Hmbapt, in the twenty-sixth verse 
of the thirteenth chapter of St. John, mean any thing 
different or any more than Bapt means in the parable 
of the rich man who was enduring the torments of hell ; 
In this parable, Lapt signifies to slightly toweh the 
water; have Bapt and Himbapt, in the account of our 
Lord’s bapting, and his and Judas’s embapting, changed 
in the least this signification ? ; 

We must now, as before, see and determine for our- 
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selves, with our own eyes, and not with the eyes of 
other people. 

That we may understand the actions of our Lord and 
Judas Iscariot, when the former Bapted, and they 
both “mbapted each a hand in the same vessel, we 
must first ask a few questions. And first, What is in- 
tended by the “sop,” mentioned only by St. John? 

In the Greek, the word here translated sop means a 
morsel, or a mouthful, and undoubtedly was a morsel 
of the unleavened bread, which our Lord and his Apos- 
tles were eating at the feast of the Passover. 

Then, again, What are we to understand by “the 
dish,” mentioned both by St. Matthew and St. Mark? 
because we must see all that can be seen, before we can 
judge correctly of the actions connected with the “ dish,” 
as well as with the morsel of unleavened bread. 

The “dish,” as we must suppose, was the brazen 
vessel containing the roasted paschal lamb; for it was 
by roasting that this lamb was, by the ordinance of 
God, cooked; as we thus read in the twelfth chapter 
of the book of Exodus: “ They shall eat of the flesh of 
the lamb, roast with fire. Lat not of it raw, nor sodden 
at all with water, but roast with fire.” 

It is necessary to notice minutely all these particular 
directions respecting the manner in which the paschal 
lamb was prepared for the table, as well as to know 
what kind of an article the “sop” was, lest when we 
read of “the dish” and “the sop,” we erroneously con- 
clude that our Lord and his Apostles were, on the night 
before his crucifixion, eating a boded lamb, out of a 
dish where there was an abundance of deep gravy, into 
which they could plunge, not only sops of different 
kinds, but even their whole hands up to the very wrists. 
But when we come to know that the “sop” was itself a 
morsel of dry bread, something like a piece of hard 
cracker, and that the lamb was not “ sodden at all with 
water,” not even basted, but so thoroughly roasted by 
the fire that not a “rare” nor an underdone spot was 
left in it, our expectations about moist sops and deep 
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gravies are wholly disappointed, and we have before 
us nothing but dry unleavened cakes and a dish with 
no more meat-juice in it than would drain from a lamb 
afterit had been previously roasted through and through. 
The quantity of the lamb-juice could not have been 
otherwise than small, even when the meal began; 
but now even still smaller, when our Lord embapted the 
morsel of unleavened cake, and gave it to Judas; since 
we are expressly told in the second verse of this thir- 
teenth chapter of St. John, that “the supper was ended,” 
before the embapting and delivery of the frightfully sig- 
nificant morsel took place. After thirteen full-grown 
men had dined upon a single roasted lamb, without 
doubt moistening both their meat and their bread in 
the scanty juice, as they proceeded with their meal, the 
quantity of juice remaining in the common dish, for 
they all ate from one, must have been very small indeed. 

Thave thus, at some length, dwelt upon these vari- 
ous circumstances connected with our Lord’s last sup- 
per, because they enable us to see most clearly that 
when for Judas he embapts the dry morsel of unleay- 
ened bread, the piece in his hand can be nothing more 
than slightly touched by the little juice remaining in the 
dish; and that while at supper both he and the traitor 
previously embapted each a hand, the embapted hands 
could, in like manner, have been but slightly stained 
by even the larger quantity of juice at that time in the 
vessel. 

The passage, then, in the thirteenth chapter of St. 
John’s gospel, and at the twenty-sixth verse, instead of 
conflicting in the least degree with the enacted expla- 
nation of Bapt by the actions of Lazarus, fully sustains 
and strongly confirms it; the passage in St. John, not 
lees than that in St. Luke, showing, not by words but 
by sights placed before our eyes, that Bapt and Limbapt 
can have no other meaning than that of slightly wetting 
a body with water, or with some other liquid substance. 
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Reveation, xix. 13. 


We have now had before us two of the three places 
where the word Bapt, the root of Baptize and Baptism, 
is found in the New Testament, and also the three 
places where Embapt, a compound of Zn and Bapt 
occurs. We have, therefore, but one other passage 
containing the word Lapt to examine, that in the nine- 
teenth chapter of the book of Revelation, and thirteenth 
verse, where this is the language: “He was clothed 
with a vesture dipped” (bapted) “in blood; and his 
name is called The Word ot God.” 

What sense has Bapted here? How can we know? 
Is there any thing in the passage which will fix the 
sense? Absolutely nothing at all. St. John gives no 
definition, adds no explanation, either verbal or enacted. 
The word apt here stands entirely alone, undefined 
and unexplained. We cannot say, that Bapt in this 
place means dipped all over, or stained with blood. 
through and through, and in every part; since to say 
so, would be to say what we have no authority for say- 
ing, and therefore no right tosay. The word Lapt can- 
not here, any more than elsewhere, explain itself. There 
is nothing back of it. It hasnounderroot. What shall 
we do? What can we do? We can arbitrarily, out of 
our own wills, and without the least authority from the 
New Testament, say that Bapted in Revelation means 
wholly dipped ; but this would be to talk at random, and 
without book, and to beg the question. All, then, we 
can do, is to bring to our relief and help the passages 
we have already examined in St. Luke’s and St. John’s 
gospels, where we found, what we cannot find in Rev- 
elation, acted, and, consequently, wnerring explanations; 
for though words may deceive us, actions cannot. Ac- 
cordingly, we explain (for we can do nothing else, nor 
any thing less) Bapted in Revelation by apt in St. 
Luke and St. John, and therefore are compelled to say, 
that the vesture of the Word of God seen by St. John 
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when in the isle of Patmos, was only partially dipped 
in blood; for this is all we are by the New Testament 
justified in saying, and beyond its teachings we dare 
not go. 

What, then, are we to suppose was our Saviour’s ex- 
act appearance, when in vision St. John saw the incar- 
nate Word of God clothed with a vesture, or robe, 
partially touched and stained with blood? Mauch, per- 
haps, as our crucified Lord would have appeared after 
his death, had he all the time he was on the cross worn 
his seamless coat, upon which the soldiers cast lots. 
Spots of gore would be sprinkled over it; while down 
the side, through which the spear was thrust, and water 
and blood gushed from the wound, the red stains would 
be deep, and wide, and long. His raiment would not 
be wholly stained, even by the flowing stream, but 
only partially wet and colored by the crimson dye. 

Something like this, we may believe, was the appear- 
ance of our Saviour when, in impressive vision, he 
showed himself to his beloved disciple. St. John had, 
years before, seen him stained with his own dying 
blood, as he hung dead upon the cross, and now see- 
ing him again, clothed in a vesture tinged and colored, 
in places, with the red gore, he recognized him, as we 
now should do, when beholding the same sight, as the 
bleeding Lamb of God, that taketh away the sins of the 
world; and therefore we should ever regard him as 
able and willing to take away our own sins. 

We have now, with some minuteness and care, ex- 
amined every place in the New Testament where the 
Greek word Bdérrw, the root of Banrivw occurs ; and with 
regard to the exact meaning of the word Bapt, what 
have we discovered? We have seen with our own 
eyes, and therefore without the danger of being misled 
and deceived by erroneous translations, loud assertions, 
and artful glosses, that in every case the word Bapt 
means nothing more than to Zouch slightly, either 
water or some similar substance. In no case, as we 
have seen, can the word Bapt possibly mean Jmmerse. 
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It cannot mean Immerse in the case of Lazarus, for his 
finger was not immersed in the water, but only-slightly 
touched by that fluid. It cannot mean Immerse in the 
case of the sop and theshands of our Lord and Judas; 
for neither the dry morsel nor their hands were im- 
mersed in the shallow juices of the roasted lamb. It 
cannot mean Immerse in the case of our Saviour’s ves- 
ture seen in vision by St. John, because the sense of 
Lapt in the parable of the rich man and Lazarus, and 
in the account of our Lord’s last supper, must deter- 
mine and fix the sense of the word here. 

I had hoped to finish in ‘this discourse, all that it 
would be necessary for me to say on the lode of Bap- 
tism ; but I shall be obliged to defer the examina- 
tion of the most important passages in the New Testa- 
ment until next Sunday afternoon, when, if the Lord 
will, I shall endeavor to set the words which are really 
Baptismal in their true Scriptural light. We have en- 
tered a large city and there are many streets yet to be 
explored. I shall hasten through them as fast as our 
own advantage will permit. 

In the mean time, reflect carefully upon all that you 
have now seen and heard. Examine anew the texts of 
Scripture we have at this time had under consideration. 
If doubts still linger in your minds, come confidingly 
to me, and I will endeavor to remove the difficulties. 
Above all, pray tothe Father of lights through his Son 
Jesus Christ, to give you his grace, that you may lay 
aside your prepossessions and prejudices, if you have 
any, and receive nothing more nor nothing less than 
his own precious truth, contained in the Bible. Re- 
vealed truth, truth revealed in the holy Scriptures, 
scriptural truth seen in the language in which it was 
actually written by inspired men, should be our pole- 
star, our compass, our helm, our ship, to guide us safe- 
ly across the ocean of error and delusion, which is 
always swelling and surging in this impulsive world. 

Nor will even these be sufficient to carry us into the 
haven of heavenly rest, unless breezes from the Hver- 
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lasting Hills fill our sails, and urge forward our vessel. 
Daily and constant, then, should be our prayer—“ Spirit 
of the living God, breathe and blow upon us, that we 
may speedily reach the happy shore, where Christians 
will no longer misunderstand each other; will no longer 
dispute and contend with each other; and no longer 
envy each other’s prosperity; will no longer exult over 
each other’s downfall: but will see eye to eye; will 
think and speak the same thing; will love one an- 
other ; will sing the same song of Moses and the Lamb; 
will rejoice in each other’s bliss and salvation: that, 
baptized, not only with water, but with the Holy Ghost, 
and washed from their sins in Christ’s own blood, and 
wearing whitened robes of his own righteousness, they 
are counted worthy to possess and enjoy the glorious 
inheritance of the saints in light. Amen.” 


DISCOURSE II. 
THE MODE OF BAPTISM. 


The meaning of Baptize and Baptism in the New Testament, 


“ Christ also loved the Church, and gave himself for it: that he might sanctify 
and cleanse tt with the washing of water by the word.” —Ephesians, v. 25, 26. 


Ir was unavoidable that our investigations, last Sun- 
day afternoon, were merely preliminary. Adequate 
preparation for a journey may be as necessary as the 
journey itself. We then defined our position. We 
explained the peculiar dialect of the New Testament. 
We examined the nature of the root from which the 
principal Baptism-words of the gospel proceed. We 
now stand above ground. The rising tree is distinctly 
before us, and its wide branches are waving over our 
heads. We have but to take the trouble of gathering, 
and we shall be enriched by the golden fruit. 
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THE MEANING OF BAPTIZE AND BAPTISM, IN THE NEW 
TESTAMENT, WHEN THE SACRAMENT OF BAPTISM IS 
NOT INTENDED. 


2. I must now take another onward step in our search 
after the Scriptural Mode of Baptism; and as we are 
now approaching the very citadel of our present sub- 
ject, I earnestly invite you all still to accompany me, 
that through our own observation we may ascertain 
what the statements of the Evangelists and Apostles ac- 
tually are. : 

Having dug down, and carefully examined the root, 
we are now ready with more practised eyes to look at 
the ascending tree, and its cutstretching branches. By 
means of our investigations thus far, we have gained 
not alittle. We have gained this strong and important 
presumption, that the tree and tts branches will be of the 
same nature as ther root. In other words; since Bénrw 
(Bapt,) the root of Barris (Baptize,) and Barrtiouwa and 
Bartiowoc (Baptism,) means ty wet slightly, we may 
justly expect that Baptize and Baptism will, in the 
Greek of the New Testament, have significations exclu- 
ding the ideas of Immerse and Immersion. ‘This valu- 
able presumption, which nothing can wrest from us, 
more than pays us for all our toil hitherto, and inspires 
us with firm confidence respecting the final result of 
our inquiries. 

It will then be my next business to show the sense in 
which the words Baptize and Baptism are used, in the 
New Testament, when the sacrament of Baptism is not 
intended : as this sense cannot but determine the mean- 
ing of the sacramental words themselves. 

The passages where they are so employed are not 
numerous ; and yet as each must be observed with crit- 
ical care, I am obliged to bespeak your patient and 
continued attention, while in the same manner as here- 
tofore I now proceed from one page of the sacred rec- 
ords to another. 
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Mark, vii. 3, 4, 8. 


The first place, in the present department of our sub- 
ject, you will, by once more turning to your Bibles, 
find in the seventh chapter of St. Mark, at the fourth 
verse, where in our English New Testament it is, “ Ex- 
cept they wash,” (in the Greek, except they baptize,) 
“they eat not. And many other things there be, which 
they received to hold, as the washing,” (in the Greek 
it is, the baptisms,) “of cups and pots, brazen vessels, 
and of tables.” 

In the eighth verse of this same seventh chapter of 
St. Mark, there is similar language, “ Ye hold the tra- 
dition of men, as the washing” (in the Greek, baptisms) 
“of pots and cups.” 

Let us carefully inspect these places, to see if from 
them we can find out the sense of the words Baptize 
and Baptism. If there was any text in the New Testa- 
ment, where it expressly said, or unequivocally showed, 
that Baptize means Immerse, and Baptism means Im- 
mersion, and this in all cases, then we should be obliged 
to get over as best we might, the difficulties the verses 
we have just read present to our understanding them 
as speaking of a total submersion in water; but as there 
is no such teat, these difficulties, which I will now pro- 
ceed to mention, must be allowed to help us in ascer- 
taining the true meaning of Baptize and Baptism. 

What was the nature of the Baptizing of which St. 
Mark speaks, when he says, “Except they wash,” (in 
the Greek, except they baptize,) “they eat not?” 

In answering this question, [ shall bring to my help 
the mathematical axiom, “Things that are equal to the 
same thing are equal to one another.” 

The expression, “‘ Except they baptize, they eat not,” 
is equal to this expression of St. Luke, in his eleventh 
chapter, and at the thirty-eighth verse, “When the 
Pharisee saw it, he marvelled that he had not washed,” 
(in. the Greek, baptezed,) “before dinner.” 

But to this expression of St. Luke, that of St. Mark, 
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in the third verse of his seventh chapter, is also equal, 
“The Pharisees, and all the Jews, except they wash 
their hands oft, cat not.”. Consequently, the expres- 
sions of St. Mark, in the third and fourth verses ot his 
seventh chapter, being each equal to that of St. Luke, 
are equal to each other. In other words, the baptizing 
of which St. Mark speaks in his fourth verse, is the same 
as the washing of the hands he mentions in his third 
verse. That is, the Jews baptized by washing their 
hands. Their baptizing in this instance being nothing 
more than @ partial washing, as appears from the 
* meaning of the Greek word vizrw, occurring in the third 
verse, and translated ‘‘ wash ;” inasmuch as (as we shall 
the more fully see hereatier) virrw never, in the New 
Testament, signifies the washing of the whole body. 

Having in this way discovered that the Jews prac- 
tised a baptizing which was nothing more than a par- 
tial washing of the person, and that, therefore, Baptize 
does not, in at least two places in the New Testament, 
(Mark, vii. 4, and Luke, xi. 38,) mean Immerse, but 
just the opposite, we will next inquire after the signifi- 
cation of the Baptisms mentioned by St. Mark in the 
fourth and eighth verses of his seventh chapter. “Many 
other things there be, which they have received to hold, 
as the washing” (Greek, Baptisms) “otf cups and pots, 
brazen vessels, and of tables,” (v. 4.) “Ye hold the 
tradition of men, as the washing,” (Greek, Baptisms,) 

- “of pots and cups,” (v. 8.) . 

Were these Baptisms Total Immersions, or only Par- 
tial Washings ? 

That they were merely Partial Washings, and not 
Total Immersions, we are compelled to conclude, for 
these two constraining reasons: 

The first reason is, that these Baptisms are, beyond 
all question, nothing but specifications of the kind of 
Baptizing, of which St. Mark is discoursing in these 
verses, as will be most evident, when we repeat his 
wordsin their connection. “Except they wash,” (Greek, 
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be,” (many other baptisms there be,) “as the washing, 
(Greek, Baptisms,) “of cups and pots, brazen vessels, 
and of tables.” 

But as we have just seen, by comparing Mark, vil. 4, 
with Luke, xi. 88, and this with Mark, vii. 3, this Bap- 
tizing was a mere Partial Washing, and, consequently, 
the Baptisms themselves, identical with the Baptizing, 
were no more than Partial Washings, and not Total Im- 
mersions. 

The second reason for our being obliged to believe, 
that these Baptisms, in Mark, vii. 4 and 8, were not To- 
tal Immersions, but simply Partial Washings is, the 
economical and physical improbability, if not impossi- 
bility, of totally immersing such articles of household 
furniture as “tables,” for, what were these “ tables ?” 

The Greek word here translated “Table,” is «ivy, 
(Klinee,) and is in every other place in our English New 
Testament translated Bed. But what was the size of a 
primitive bed? Our Saviour says, “There shall be ¢wo 
men in one bed.” A bed in his day was, then, large 
enough to hold “two men.”  Antiquarians (Smith’s 
Dictionary of Antiquities) tell us, that by «ivy (the 
bed) we are especially to understand the bedstead, and 
that it was made of wood, with posts, rails, and head- 
boards. How improbable, that such a wooden bedstead, 
six feet long, four feet wide, and at its head three feet 
high, was every day plunged all over in the water. 
Who can believe it 4 

But as in Mark, vii. 4, the «Aéva (the beds) are men- 
tioned in connection with “ eating,’ and with its ac- 
companiments, “cups, pots, and brazen vessels,” we 
are by these beds rather to understand eating-couches, 
which, by the Jews as well as by the Greeks and Ro- 
mans, were placed on the three sides of a hollow square, 
in which was the table spread with its provisions. At 
meals, each person reclining upon his left elbow, lay 
transversely across the couch, with his face towards the 
rie: and with his right arm and hand free to take the 
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The great size of these ancient eating-couches we can 
all see for ourselves, by just observing our Saviour and 
his twelve apostles while celebrating his last Supper. 
There are around the table thirteen men in the recum- 
bent posture I have described. The whole length of 
the couches must, then, of necessity, be some twenty 
feet, their width four feet, and their height nearly the 
same, as the couches are higher than the table; while, 
moreover, they were so fastened to the room, that they 
could not, without the greatest difficulty, have been 
removed for the purpose of being plunged all over in 
water. 

Such were the eating-couches, or “tables” as they 
are called in our New Testament. Upon them, after 
every meal, the superstitious Jews practised some sort 
of Baptisms. Could the daily Baptisms of these im- 
mense wooden couches have possibly been performed 
by «wmmersion? In most houses, there was too little 
water; the amount of punctiliousness was more than 
pharisaical, and the operation took too many persons, 
and cost too much time and trouble to have been prac- 
ticable. ea 

For these two conclusive reasons, we believe that 
the Baptisms spoken of in Mark, vil. 4 and 8, were not 
Total Immersions, but merely Partial Washings ; and 
accordingly, we have already found not less than four 
instances in the New Testament, where Baptize does 
- not mean Immerse. 


Hesrews, ix. 10 and 19. 


In the Epistle of St. Paul to the Hebrews, there is 
still another place, where the Greek word for Baptism 
is in our New Testament translated “ Washing,” be- 
cause there is in the passage no reference to the Chris 
tian rite, but only to certain Jewish observances. You 
will find the words in the ninth chapter, at the tenth 
verse: “ Which stood only in meats and drinks, and 
divers washings!” In the Greek, it is divers Baptesms. 


~ 
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With regard to these “ divers washings,” or Bap- 
tisms, the Apostle himself explains what he intends by 
them, since in the very same chapter, where he is speak- 
ing of these Baptisms, he, in the nineteenth verse, adds, 
by way of explanation, this statement, “ Moses took the 
blood of calves and of goats, with water, and scarlet 
wool and hyssop, and sprinkled both the book and all 
the people.” 

What have we here discovered? Nothing less than 
that St. Paul expressly calls Water-Baptism Sprinkling ; 
and, therefore, we have before us the ji/th place in the 
New Testament, where Baptism does not mean Immer- 
sion. 


1 Cormrntans, x. 1 and 2. 


There is still another passage in the New Testament, 
where the word Baptize is not connected with the Chris- 
tian rite of Baptism ; and, therefore, we must also ex- 
amine the place in order to throw additional light upon 
the path we are pursuing. 

The passage*to which I refer, is in St. Paul’s First 
Epistle to the Corinthians, the tenth chapter and at the 
first and second verses, where the Apostle thus writes : 
“ Brethren, I would not that ye should be ignorant, how 
that all our fathers were under the cloud, and all passed 
through the sea, and were all baptized unto Moses, in 
the cloud and in the sea.” 

Let us consider the exact situation of the Israelites at 
this time. They were not ¢mmersed in the Red Sea, 
because we are distinctly told by Moses, in the. four- 
teenth chapter of the Book of Exodus, that “the chil- 
dren of Israel walked upon dry land in the midst of the 
sea, and the waters were @ wall unto them on their right 
hand, and on their left.” No water, then, from the sea 
came near them, and consequently, they were not im- 
mersed i 7%. 

Nor were they immersed én the cloud, for St. Paul 
expressly says, they “were wader the cloud,” and if 
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they were under it, the cloud was over and above them, 
and accordingly, when they “were all baptized in the 
cloud,” their baptism must have been occasioned by 
water from the cloud descending upon them; and, con- 
sequently, their baptism, instead of being by immersion, 
was by pouring ; by the falling of the rain-drops from 
the cloud upon them. 

This account of the baptism of the children of Israel 
at the Red Sea, furnishes us with the sézth instance in 
the New Testament, where the word Baptize does not 
mean Immerse. 


Acts, i. 5. 


There is one other passage in the New Testament, 
where the word Baptize, as not indicating the rite of 


‘ Water-Baptism, occurs. The passage is in the first 


chapter of the Book of the Acts, and at the fifth verse, 
and is this promise of our Lord to his Apostles: “ Ye 
shall be baptized with the Holy Ghost not many days 
hence.” 

This promise was realized on the day of Pentecost, 
when the Apostles “were filled with the Holy Ghost,” 
as we are expressly assured by St. Peter, in his cele- 
brated sermon on the occasion; “Jesus, having re- 
ceived of the Father the pronuse of the Holy Ghost, 
hath shed forth this, which ye now see and hear.” 
ii. 33. 

Her then, was a visible baptism; but in what 
mode was it administered? Vot by immersion, but by 
pouring, St. Peter himself being the witness to the 
mode. ‘This is that which was spoken by the prophet 
Joel: ‘I will pour out of my Spirit upon all flesh.’ ” 

Accordingly, we have in the Acts, first chapter and 
fifth verse, the word Baptize, not in the sense of Im- 
merse, but in the sense of Pour; showing most conclu- 
sively, as do the other six passages we previously ex- 
amined, how contrary to the facts in the case is the oft- 
repeated assertion, that in the New Testament the word 
Baptize invariably means To immerse. 
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With the exception of the places (Matt. xx. 22, 23, 
Mark x. 38, 39, and Luke xii. 50) where our Lord 
uses the word Baptism in the sense of affection, we 
have now, I think, thus examined ail the passages in 
the New Testament, where the words Baptize and Bap- 
tism are not used in connection with the sacrament of 
Baptism. What is the result of this examination 4 
Have we found a single place where the word Baptize 
means Immerse? Nothing of the kind, but just the con- 
trary; each of the seven passages we have had under 
consideration conclusively proving, that, so far as we 
have yet seen, the writers of the New Testament inva- 
riably employ the words Baptize and Baptism in the 
sense of Partial Washing, Sprinkling, and Pouring. 

The presumption, that the tree and its branches 
would exactly resemble their root, has been completely 
realized; the presumption, inspired by the root, being 
followed in the trunk and limbs, by positive and con- 
clusive proof. 


THE DEFINITIONS THE INSPIRED WRITERS GIVE OF THE 
WORDS BAPTIZE AND BAPTISM. 


3. The third portion of the investigation I marked 
out for myself remains to be performed, and then I shall 
have finished this part of my general subject. It re- 
mains for me to notice the words which the Evangelists 
and Apostles employ instead of the words Baptize and 
Baptism. 

Before bringing forward the places, I must call your 
special attention to this law of language: When a wri- 
ter or a speaker deliberately uses one word im place of 
another, the second word ws by him made and pronounced 
an exact definition of the furst. 


Marg, vii. 3. 


_ The text where St. Mark thus defines the word Bap- 
tize, is in his seventh chapter, and the third verse: “The 
Pharisees, and all the Jews, except they wash their 
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hands oft, eat not.” The English word “wash” is in 
the Greek viztw, (nipto,) which, though occurring seven- 
teen times in the New Testament, never there means the 
washing of the whole human body, but only the washing 
of its parts; twice of the hands, six times of the face, 
and nine times of the feet. 

Nixvw (nipto) is the word which St. Matthew and 
St. Mark use to describe the washing of the Pharisees’ 
hands ; the word St. John employs in his narrative of 
the cure of the blind man by washing in the pool of 
Siloam ; and also in that of our Saviour’s washing his 
disciples’ feet; but what is very remarkable, and ea- 
ceedingly to my present purpose, in no instance does 
vintw (nipto) in the New Testament mean the washing 
of the whole body. 

Now, as I have already said, St. Mark, in his seventh 
chapter, and at the third and fourth verses, employs 
this very word, vintw (nipto) as a synomym of Barrrico, 
(Baptizo,) or as a word which means precisely the same 
thing as Batricw, (Baptizo,) as you will yourselves see by 
now comparing the two verses together: “The Phari- 
sees, and all the Jews, except they wash (vinto) their 
hands oft, eat not. And when they come from the 
market, except they wash, (Bantico,) they eat not. 
And many other things there be, which they have re- 
ceived to hold, as the washing (Battiopode, the baptisms) 
of cups, and pots, brazen vessels, and of tables,” or the 
massive couches used to recline upon at table. 

Throughout these verses, the Evangelist is, beyond 
all denial, speaking of the very same things; of the 
superstitious traditions and practices of the Jews; and 
yet the ¢dentical actions he describes in the fourth verse 
by Barrigo and Bamrioudc, he, in the third verse de- 
scribes by virtw; thus giving us that very treasure for 
which we have been searching so long—a verbal defini- 
tion in the New Testament, of Bantiso and Parriopoc ; 
and this verbal definition the Evangelist gives, is the 
very word virrw, which in every place where it occurs 
in the New Testament, means onty a Partial washing. 
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Indeed, as though to put all cavilling forever at rest, 
he uses the word virrw when merely a part of the face 
is intended, as in the case of the blind man, who did 
not necessarily wash his whole face, but only his eyes, 
on which alone our Lord had put the clay. 

My brethren, I wish you closely to mark, and ever to 
remember, this verbal definition of St. Mark ; since, of 
itself’ it conclusively settles the hotly disputed question 
with regard to the meaning in the New Testament of 
Banricw and Bantiouds; proving, as plainly as janguage 
can prove any thing, that Baptizé and Baptism, do not 
ot themselves, mean Immerse and Immersion, but only 
To wash partially, Partial washing. 


SCRIPTURE DEFINITIONS OF BAPTISM AS A CHRISTIAN 
RITE. 


But in our search after the meaning of Baptize and 
Baptism in the New Testament, must we be stopped 
when we have examined these words apart from their 
connection with the sacrament of Baptism? May we 
not go farther? Rather, must we not follow on where- 
ever there is a possibility of finding additional truth? 
Yes: and therefore I feel obliged to now ask this question, 
Do the New Testament writers themselves define the 
Mode of Christian Baptism ? Vf they do, who does 
not wish to see their definitions? If the founders of 
the Christian Church, who were inspired by the Holy 
Ghost, do actually describe the manner in ‘which this 
sacrament was administered in their days, Christians of 
the present time will surely submit to such a decision 
of the vexed question, and cease hereafter to dispute 
and contend with each other. Is there any such con- 
clusive decision? Who does not wish that’ there was? 
Who will not promise beforehand, that if there is, he 
will immediately acquiesce, and wage the modal con- 
troversy in Baptism no longer ? 
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Acts, xxii. 16. 


You are familiar with the account the New Tes- 
tament furnishes of the miraculous conversion of Saul 
ot Tarsus. You will recollect that on the third day of 
his blindness, he was visited by Ananias, a Christian 
disciple of Damascus, who thus addressed him: “ Arise 
and be baptized, and wash away thy sins, calling on 
the name of the Lord.” ; 

What does Ananias say? He says, “ Be baptized, 
and wash ;” thus expressly defining Christian Baptism 
to be a washing. 

Similar language does St. Paul himself apply to the 
Christians of Corinth, when he says to them, “ Ye are 
washed,” (1 Cor. vi. 11;) undoubtedly meaning to say 
to them, “ Ye are by baptism, washed.” 

This is also what he means when he thus exhorts the 
Hebrew Christians, “ Let us draw near [to the mercy- 
seat] with a true heart, in full assurance of faith, having 
our hearts sprinkled from an evil conscience, and our 
bodies washed with pure water.” (Heb. x. 22). 

In this way, is Christian Baptism in tree different 
places in the New Testament, expressly defined by the 
word Washing. Christian Baptism is, by inspired men, 
distinctly pronounced to be a Washing. 

But what kind of a Washing? ‘Total? or partial ? 

When Ananias of Damascus says to Saul of Tarsus, 
“Be baptized, and wash,” and when St. Paul says to 
the Corinthian Christians, “Ye are washed,” the word 
Baptize is defined by the Greek word arodotw, (~polowo,) 
which means, to wash clean, and is found in only these two 
places in the New Testament. For the exact sense of the 
word we are then obliged to look elsewhere; and first 
to the Septuagint, or the Greek translation of the Old 
Testament, a translation made two hundred years before 
the time of our Lord. Thus necessarily directed to the 
Old Testament Greek to decide the character of the 
washing in Baptism, we find the patriarch Job (ix. 30,) 

Q* 
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thus expressing himself, “If Z wash myself (arodobo) 
with snow-water, and make my hands never so clean,” 
[by the process,] “yet shalt thou plunge me in the 
ditch ;” where his washing himself was the cleansing of 
his hands; and therefore the baptismal washing of 
Saul of Tarsus, and of the Christians in the city of 
Corinth, was not a total, but only a partial washing of 
the person. In other words, Baptism in those early 
days of the Christian Church was not by immersion ; 
and neither Saul of Tarsus, nor his Corinthian converts 
were, when baptized, immersed. 

We are unavoidably brought to the same conclusion 
with regard to the original mode of Christian Baptism, 
by this language of St. Paul, in Heb. x. 22, “ Our bod- 
ies washed with pure water ;” our bodies washed with 
the pure water of Baptism. Here the word “ Washed” 
is in the Greek, Aobw, (louo,) which is also the word 
used in this account of what the jailer at Philippi did 
to Paul and Silas; “ He took them, and washed (Aotw. 
louo) their stripes ;” did not wash their whole bodies, 
but only such portions as had been cut and gashed by 
the stripes they received the day before. 


Epuestans, v. 26, anp Trrus, iii. 5. 


Nor is this by any means all the direct evidence the 
New Testament furnishes in reference to the manner 
in which the Christian sacrament of Baptism was orig 
inally administered. 

You have this afternoon, already heard these words of 
St. Paul, in the fifth chapter of his Epistle to the Ephe- 
sians, and at the twenty-fifth and twenty-sixth verses: 
“Christ also loved the church, and gave himself for it ; 
that he might sanctify and cleanse it with the washing 
of water by the word.” 

Please mark the expression, “The washing of water.” 
What is its meaning? Our subject requires us to trace 
out in every particular the signification of the phrase. 

You will notice that the Apostle calls it “ Zhe wash- 
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ing ;” thus indicating that he refers to some specific kind 
of washing in the Christian church. He also terms it, 
“The washing of water ,”. thus showing that ‘The wash. 
ing” is a material, and not a spiritual washing 

But what materzal washing is there which Christ uses 
for sanctifying and cleansing his church? None what- 
ever but the sacrament of Baptism; and, consequently, 
this sacrament is intended by. “The washing of water,” 
in this passage; so that the meaning of the. expression, 
as thus far examined, is exactly this, Ze Baptism of 
water or Water- -Baptism. 

We are now prepared to ask another question. Does 
St. Paul here give any intimation respecting the kind 
of Water-Baptism our Lord employs for the sanctifica- 
tion and cleansing of his church? There is a most im- 
portant intimation in the Greek of the word Washing 
or Baptism. The Greek word here translated washing 
is 76 Aovtpév, (Loutron,) and, as we learn from the Song 
of Solomon, (iv. 2,) where he says, “A flock of sheep 
came up from the washing J, (and Tob Aovtpov, from the 
Loutron,) means a Washing-place, a Bath, a Laver. 

As a consequence of this meaning of the word Lou- 
tron, it follows, that Baptism was, certainly in some in- 
stances, literally performed in a bath. The Baptism 
was Bath-Baptism. If it was not, why does St. Paul 
use the word Loutron both here and Titus, ii. 5% He 
could have simply said, ‘‘ Christ sanctifies and cleanses 
his church and saves us by the Baptism of water; 
(t6 Barriowate tod bdato¢;) but as the Apostle prefers 
to use the word Loutron, he must have had a good 
reason for his preference ; and this good reason dis- 
closes the valuable fact that Christian Baptism was, at 
that time, performed in baths, either natural or arti- 
ficial, or by the side of them. 

That the Philippian jailer and his family were bap- 
tized in an artificial bath, is most probable. Just hear 
this account of their baptism, and judge for your- 
selves. “And he took Paul and Silas the same hour 
of the night, and washed their str ipes, und was bap- 
tized, he and all his, straightway.” 
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All this was done in the prison, and in the night. 
The bath, or bathing vessel, he used for washing their 
wounds, they would naturally use in turn for his bap- 
tism, and that of his wife and children. 

You will here inquire, Is it possible, in case the bath 
used was artificial, to ascertain the size of the Baptis- 
mal Bath, mentioned by St. Paul both in his Epistle to 
the Ephesians and that to Titus? 

The artificial baths used in St. Paul’s days, differed in 
character and size, according to the pecuniary cireum- 
stances of the owners. Among the poor, and such 
were almost all the first Christians, baths were so small 
as to be portable, often not more than three feet in di- 
ameter, and perhaps a foot deep. 

In such contracted baths Zmmersion at Baptism was 
utterly impossible ; the only practicable mode being 
that of pouring water upon the candidate as he either 
crouched in the bath, or stood by its side. 

These are the intimations St. Paul gives respecting 
the manner in which the sacrament of Baptism was at 
the first administered ; and his intimations conclusively 
show that Immersion, if it was the mode in any case, 
was by no means the exclusive mode; and since not the 
exclusive mode at the beginning of the gospel, it is not 
the exclusive mode now. 

I have in this way, at the large expense of your pa- 
tience, examined as thoroughly as time will allow me, 
and with astudied and prayerful effort to be strictly im- 
partial, all the Baptism-words of the New Testament, 
both in their roots and in their trunks and branches. If 
Ido not most sadly deceive myself, I have, so far as I 
have now gone into the subject, fully sustained the po- 
sition I took at the outset, Zmmersion, in the sense o : 
dipping the whole bod y in water, cannot be proved Srom 
the language of the New Testament. 

Those of you who have been baptized by pouring 
have no reason whatever, from the Scriptures, to donbt 
the New Testament character, and, therefore, the satis- 
factory character, of your baptism. Your part and duty 
it is to improve your baptismal privileges, and to per- 
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form your baptismal obligations. Baptism, like every 
other ordinance and appointment of Christ, helps on 
and promotes our salvation, when we diligently use 
the grace given and faithfully keep our covenant vows. 

See to it, then, those of you who have been baptized, 
that your baptism proves to you a blessing, not a curse. 
Baptism is a sign and a teacher, as well as a means of 
grace. It is a sign of our burial with Christ. It is a 
sign of our crucifixion with him. It is a sign of dead- 
ness to sin, and to this sinful world. It is a sign of a 
spiritual resurrection. It is a sign of grafting into 
Christ. It is a sign of newness of life. 

Take, then, this admonishing and teaching sign, and 
hold it and follow it always. By this sign you shall 
conquer the world, the flesh, and the devil, and come 
off more than conquerors through the might and sword 
of your Saviour, who loves you, and baptizes believing, 
praying, and obedient ones, with the constant baptism 
of the Holy Ghost. 

You, then, who are not yet baptized, can see that in 
Baptism there is great use. It is not only a commanded 
duty, but it is commanded and appointed for your spir- 
itual good; for your implantation and growth in holi- 
ness, and for your preparation for heaven. 

Do not, therefore, any longer keep yourselves away 
from this useful and efficacious sacrament. You al- 
ready know the conditions required by God of you for 
Baptism. They are repentance towards him, and faith 
in our Lord Jesus Christ; for he himself saith, “ He 
that believeth and is baptized, shall be saved,” while 
this is the exhortation which his Apostle St. Peter now 
addresses to you all: “ Repent,’and be baptized, every 
one of you, for the remission of sins, and ye shall receive 
the gift of the Holy Ghost; for the promise is to you 
and your children, and to as many as the Lord your 
God shall call.” 

May his call to you now, by his word, by his minis- 
ter, and by his Spirit in your hearts, prove to you, all 
lite from the dead, through Jesus Christ our only Sav- 
iour and Redeemer. 
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DISCOURSE III. 


THE MODE OF BAPTISM. 


Examination of the New Testament expressions, “much water,” “ buri- 
ed with Christ in baptism,” “going down into the water,” and 
“coming up out of the water.”—Evidence that Pouring was the 
original Mode of Christian Baptism, 


“« And it came to pass in those days, that Jesus came from Nazareth of Gali- 
lee, and was baptized of John in Jordan. And straightway coming up out of 
the water, he suw the heavens opened, and the Spirit like a dove descending 
upon him. And there came a voice from heaven, saying, Thou art my beloved 
Son, in whom Iam well pleased.” —Mark i, 9-11. 


Wuen, my Christian brethren, you last kindly favored 
me with your encouraging attention, our time was mostly 
occupied with the derivation and definition of the bap- 
tism-words of the New Testament, and the work we 
had to perform unavoidably led us into paths of critical 
investigation, into which I am not accustomed often to 
conduct my hearers. The peculiar nature of the sub- 
ject must, however, be my apology, as well as my ex- 
cuse, for now asking you again to follow me into simi- 
lar rough and unattractive roads. 

As an interpreter of the word of God, I cannot choose 
my ground, but must go wherever truth goes, though 
it may cross stony and untrodden fields, plunge into 
deep, rapid, and dangerous rivers, or climb steep, slip- 
pery, and lofty mountain cliffs. Bound by my vows 
as a minister of Christ, to find his truth at any cost and 
at all hazards, I must not be stopped by these difficul- 
ties, even were they more arduous, disheartening and 
formidable, than they really are. i 

Nor can I do less than to invite you to engage with 
me in the same laborious pursuit, that you may share 
with me in the rich gain which will certainly and 
speedily be ours. May God in Christ strengthen us by 
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his Spirit, while we gird ourselves anew for the im- 
portant work! 

Here I might consider that I had already said enough 
on the Mode of Baptism; but as they who maintain 
that without immersion there is no Christian baptism 
whatever, are accustomed to appeal to several other 
passages of Scripture in support of their peculiar opin- 
lons, we must not refuse to examine these passages, and 
give them, in our inquiry after the truth, all the weight 
they deserve. 


“ Mucu water.” Joun, iii. 23. 


Among the texts of the New Testament upon which 
the advocates of immergion are wont to lay special 
stress, is this, in the third chapter of St. John’s gospel, 
at the twenty-third verse: “ And John also was bapti- 
zing in Ainon, near to Salim, because there was much 
water there;” it being supposed, that the expression 
“much water” indicates that the persons here baptized 
by John, the forerunner of our Lord, were immersed 
by him. 

This is one of the many places there are in the Bible, 
where the simple inspection of the original language 
sets the sense of the passage in an entirely new and dif- 
ferent light. When we look at the Greek we perceive, 
that the words which we translate “much water,” are 
many waters, ddata ToAAd, and meaning, not deep wa- 
ter, and so convenient for immersion, but merely many 
streams, not one of which may have had sufficient depth 
to have served the purpose of plunging. Had our Eng- 
lish Bible, from the beginning, read “many waters,” in- 
stead of “much water,” I presume the passage would 
never have been appealed to, as supporting Baptism by 
Immersion; nor should it any longer be considered 
authority for this kind of baptizing, now that it is known 
to be in the Greek, many waters, or numerous brooks 
and rivulets. 

Additional and most conclusive light is cast upon the 


40 LOUTRON; 


signification of this twenty-third verse of the third chap- 
ter of St. John, by the meaning, in the original, of the 
name 4Alnon, which is, literally, Springs, springs of 
water ; so that the whole sense might be thus justly 
translated: “John was baptizing at The Springs, be- 
cause there were many brooks there.” 

We may, then, with the additional information we 
derive from an examination of the original language of 
the passage, regard the text in John, iil. 23, as not prov- 
ing that John Baptist performed Baptism by immersing 
his disciples, but rather by some other mode, for which 
small and shallow rills could be sufficient. 

As a country, Palestine is far from being well water- 
ed; all travellers expressing their surprise at the small 
number and scantiness of its living streams; so that, 
when we except the river Jordan, and the sea of Galilee, 
-in connection with which last, we strangely enough, as 
would have been most convenient for ummersion, never 
hear a word about Baptism, the presumption, from the 
dry nature of the country, is rather against than in 
favor of Immersion. 


‘ 


“ Burtep wird Curisr in BAPTISM.” Romans, vi. 2-14. 


But we must leave these living and bright springs in 
the neighborhood of Salim, and the cool and refreshing 
rivulets they feed, and turn our feet, and direct our 
eyes towards the city of Jerusalem, where our loving 
and adorable Saviour died upon the cross, and was laid 
in the sepulchre of Joseph of Arimathea; since in the 
passage of Scripture we are next to examine, the sixth 
chapter of St. Paul’s Epistle to the Romans, from the 
second to the fourteenth verse, there are not a few very 
graphic and impressive allusions to these most affecting 
events. ; 

Before offering any comment upon them, I will read 
these verses, that we may be familiar with their lan- 
guage, as well as begin to have an insight into their 
meaning. 
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“ How shall we that are dead to sin, live any longer 
therein? Know ye not that so many of us as were 
baptized into Jesus Christ'were baptized into his death ? 
Therefore we are buried with him by baptism into death: 
that, like as Christ was raised up trom the dead by the 
glory of the Father, even so also we should walk in 
newness of life. Tor if we have been planted together 
in the likeness of his death, we shall be also, in the like- 
ness of his resurrection: knowing this, that our old man 
is crucified with him, that the body of sin might be 
destroyed, that henceforth we should not serve sin. For 
he that is dead is freed from sin. Now, if we be dead 
with Christ, we believe that we shall also live with him: 
knowing that Christ being raised trom the dead, dieth 
no more; death hath no more dominion over him. For 
in that he died, he died unto sin once: but in “that he 
liveth, he liveth unto God. Likewise reckon ye also 
yourselves to be dead indeed unto sin, but alive unto 
God, through Jesus Christ our Lord. Let not sin, there- 
fore reign in your mortal body, that it should obey it 
in the lusts thereof. Neither yield ye your members, 
as instruments of unrighteousness unto sin: but yield 
yourselves unto God, as those that are alive from the 
dead, and your members as instruments of righteous- 
ness unto God.” 

What a piled and intricate passage! What heaps and 
intercrossings of words, and images and ideas! I pre- 
sume that not a few of us feel, on looking at the con- 
fused mass, as though we were set down in the midst of 
the interlocked timbers of a fallen house. How can 
we ever thread our blocked way through such an en- 
tangled labyrinth? Where shall we find the beginning 
of the cord which is to lead us through these entangled 
avenues ¢ 

As we must begin somewhere, we will first take the 
short declaration which the advocates of Immersion 
consider as so conclusively in their favor, “ Buried by 
baptism.” There is a similar expression in St. Paul’s 
Epistle to the Colossians, but as its meaning is the same 
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as here it will be sufficient to examine this place in 
Romans. 

Do not these plain words, they everywhere ask, prove, 
beyond all dispute, that all Christians, in St. Paul’s day, 
were, when baptized, immersed? When a person 1s 
buried in a grave, he is immersed in the midst of the 
ground; and as the Apostle asserts that Christians are 
buried by baptism, they must have been immersed in 
the water, or they would not have been buried by 
baptism. 

This is the interpretation which is so often put upon 
the expression, “ Buried by baptism.” ‘This interpre- 
tation sounds very plausible; but I am obliged, in jus- 
tice to the truth, to tell you that there is nothing in it 
but sound, the interpreters deceiving themselves, and 
unintentionally deceiving others, by mingling with their 
argument their own mistaken ideas, borrowed from 
usages in burying which, so far as I can discover, were 
utterly unknown in the age of the New Testament. I 
have taken no little pains to look into the matter, and 
although the receptacles of the dead are in this book 
mentioned more than fifty times, there is not, in a sin- 
gle instance, a word said about a grave. The fact is, in 
the days of our Lord and his Apostles, burying in graves 
was never, so far as any thing appears to the contrary, 
practised. Every body was, at that period, buried, not 
in a grave, but in a tomb, either a natural cavern or in 
an artificial sepulchre hewn out of the rock. You will 
indeed find the word grave a few times in the New 
Testament, but, in every case, the word, in the original, 
means a tomb, except in the fifteenth chapter of first 
Corinthians, where it means the place of departed 
spirits. 

Such being the facts, the argument for Immersion, 
drawn trom interment in a grave, a thing which never 
happened in the times of the New Testament, is a mere 
verbal delusion, forcibly and instructively confirming 
the remark I have already made, that in no way are we 
more frequently deceived than by the mere sound of 
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words. A verbal delusion is a foundation quite too airy 
and unsubstantial to build a Christian practice upon; 
a baseless platform, which would never have been 
constructed, had the phrase “ Buried in baptism” been 
read according to its true sense, “ Buried in a tomb by 
baptism.” It may require no small effort of mind to 
disenthral ourselves from this common mental mistake; 
for we are so accustomed to associate the word Bury, 
and even that of Entomb, with the idea of Grave, that 
it is hard, when we hear Burial and Tomb mentioned, 
not to think of a grave; but had we never witnessed 
any other way of disposing of the dead than that of 
bearing them into the side entrance of a cavern, and 
there laying them down, the spectacle could never 
have suggested to our minds an illustration of the 
mode of baptism. 

That St. Paul, when he says Christians “are buried 
with Christ by baptism,” has no reference whatever 
to the manner of administering this sacrament, is still 
farther evident from the fact, which I shall now pro- 
ceed to show, that in using the word “ Buried,” he 
describes not an outward action, but wholly and exclu- 
sively a spiritual effect upon the souls of baptized be- 
levers. 

In order to show this fact, I must ask you to notice 
some of the other expressions the Apostle employs in 
this passage, and by which he fixes the sense in which 
he would have us understand the word “ Buried.” The 
expressions I wish you carefully to observe are these: 
“Our old man is crucified with him,” and “ Dead with 
Christ ;” expressions which, beyond all question, are 
identical in sense with “ Buried with him into death ;” 
as we shall see by bringing the three into a little closer 
connection: ‘ Crucified with Christ, Dead with Christ, 
Buried with Christ into death.” There can be no doubt 
that by these three phrases the Apostle intends the 
same thing, whatever it may be. 

But were all Christians of St. Paul’s day literally 
crucified, as our Lord was? Did they all literally die 
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upon the cross as he died? Nobody for a moment be- 
lieves that they were thus crucified, and that they thus 
died; but as they were not literally crucified, and as 
they literally did not die upon crosses, so they were 
not literally buried, either by baptism, or by any other 
means. When St. Paul says “ Crucified” and “ dead,” 
he does not refer at all to outward transactions, in which 
the Christians he is addressing took part; and conse- 
quently, he does not at all refer to an outward transac- 
tion in which they took part, when he says they “are 
buried with Christ by Baptism into death.” Tf we 
say that he does, then shall we be compelled to ad- 
mit, that Christians in his day were, at their baptism, 
literally crucified, literally fastened by iron nails to 
wooden crosses, and, what is more, that at their baptism 
they literally died, literally expired, literally gave up 
the ghost! But the glaring absurdity of supposing that 
they were in Baptism literally crucified, and that they 
literally, in the same sacrament, surrendered their im- 
mortal spirits, demonstrates the equally glaring absurd- 
ity of maintaining that they are outwardly and bodily 
buried in this ordinance. The fact is, these three 
phrases, ‘Crucified with Christ;” “Dead with Christ ;” 
and “ Buried with Christ into death,” either stand-or 
fall together. We cannot, by the unalterable laws of 
language, separate them. If one is taken in its literal 
sense, the others must be taken in their literal sense 
likewise ; and if one is to be understood as having a 
figurative meaning, without the slightest allusion to an 
outward transaction, the others must receive a figura- 
tive signification, and be regarded as totally separated 
from all external deeds. Neither the crucifixion, nor 
the death of which St. Paul here discourses, can, as we 
have seen, possibly refer to the~bodily experience of 
Christians of the time, and, consequently, the Burial of 
which he also speaks, cannot possibly refer to any bodily 
experience of theirs when they were baptized. 

T hope I have succeeded in making my: statements 
plain and satisfactory to you all. The law ruling the 
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interpretation of language, the law which I wish you to 
see, 1s this dictate of common sense. <A collection of 
words is either a collection of figures, or a collection of 
facts. If figures, they are not facts, and if facts they 
are not figures. - They are not interchangeably facts and 
figures as our fancies, our ignorance, or our prejudices 
may demand. Apply this simple rule which every 
right mind must approve, to the passage in the Epistle 
to the Romans which we are now examining, and the 
passage, because wholly figurative, with the exception 
of the word Baptism, and the ninth and tenth verses, are 
wholly silent respecting the outward part of this sacra- 
ment, and accordingly wholly silent as to its mode. 
But you will ask me, How do you know this passage 
in Romans is figurative? I know s0, because, not only 
is it in some parts absurd, if we insist upon the literal 
sense, but St. Paul, in express language, says it is figu- 
rative. Just hear him, “We have been planted to- 
gether in the likeness of Christ’s death.” The Greek 
word here translated “ likeness,” is, in the fifth chapter 
and fourteenth verse, rendered ‘similitude,” and so, 
therefore, we may render it here. The Apostle, in this 
sixth chapter, teaches us that between the crucifixion, 
death and burial of our Lord, and the spiritual effects 
wrought by the Holy Ghost in the souls of persons who 
come to Water Baptism with repentance and faith, there 
is a likeness, a sumilitude, a resemblance. The word 
“likeness,” in the mouth of St. Paul, is the great and 
strong key which unlocks the whole difficulty enclosing 
the passage; opens its entire mystery, and unfolds to 
our view the precious gospel truths which are treasured 
within the figurative enclosure. This potent word 
“likeness” proves incontestably that we are not here, 
save in the cases I have already excepted, dealing with 
material actions, but with spiritual objects and internal 
effects; and therefore shows us in what way we are to in- 
terpret and understand the spirited language, not as it 
looks and sounds, but according to its inner and de- 
signed meaning. Asa group of striking and instructive 
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figures, the passage is, by its very construction, confined 
exclusively to the communication of spiritual lessons, not 
discoursing at all, except in the few instances I have 
specified, of outward actions. “ Buried with Christ into 
death,” is one of these restricted figures, which do not 
treat of external objects, and accordingly teaching noth- 
ing concerning Baptism as an external rite, and, of 
course, nothing whatever respecting its outward mode. 
Figures are not facts, though we may, in our blindness 
and wilfulness, try ever so hard to make themso, “ Bur- 
ied with Christ into death,” is altogether a figure, and, 
as such, can determine nothing with regard to the man- 
ner of baptizing, and for this conclusive reason, must 
be rejected from the list of: texts which bear upon the 
subject. 

If I am now asked what, in my opinion, St. Paul 
means to say when he affirms that Christians “are bu- 
ried with Christ by baptism into death,” I reply, that 
the whole expression is only an impressive form of de- 
claring that they are by their Baptism, by water and 
the Holy Ghost, spiritually dead with Him, or, as the 
Apostle afterwards explains his own language, are in 
their souls “dead to sin.” Burial brings with it the 
idea of death; our Saviour, when buried in the new 
tomb of Joseph, was of course previously dead, so that 
to say Christians are buried with Christ, is merely 
another way, though a more graphic and impressive 
one, of asserting that they are dead with Him; dead 
to the motions and solicitations of sin, as he was, while 
buried, dead to all outward impressions. 

I should be glad now to look at the other side of the 
similitude St. Paul uses in this sixth chapter of his 
Epistle to the Romans, when he declares that Christians 
are by their Baptism “planted with the likeness of 
Christ’s resurrection, being alive from the dead, and 
alive unto God.” But we cannot longer linger among 
the momentous and instructive scenes of our Lord’s 
crucifixion, death, burial and resurrection. 
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BAPTISM OF OUR LORD. 


We must hasten to the river Jordan, there to witness 
his Baptism by his forerunner, where we shall see 
what we have not seen elsewhere, “much water ;” the 
Jordan being at all seasons of the year sufficiently deep 
to admit of the practice of immersion. Nor is there 
merely water enough to immerse him, but we shall ac- 
tually see him “in” the river, and also “ coming up out 
of” its waters. 

Must not our Saviour, then, have been immersed ? 
Could he have been “in the Jordan,” and after his bap- 
tism “come up out of the water,” and not have been 
under the water? I most readily admit that he might, 
have been put under the water by John; but what 
might have been and what was, are entirely distinct 
things, which we, as the receivers of only such truth as 
is supported by positive testimony, are not at liberty to 
confound. Might and Was. Might is possibility; Was 
is fact. Our Lord might have been immersed, and he 
might not, even though he was “in” the Jordan, and 
came up “out of” it. He might not have been under 
the water. That he was. under is the very point ‘to 
be proved. Neither St. Matthew, nor St. Mark, nor 
St. Luke, the only witnesses we have in the case, testify 
that he was. Nothing but their positive testimony can 
establish the fact. This testimony they do not give, and 
the fact is not proved. We cannot, from the tacts that 
he was in the water, and came up out of the water, 
infer the additional fact that he was under the water. 
Inferences are not proofs. The Son of God, when he 
came to the Jordan to be baptized by John, might have 
gone down into the water, might have stood in the 
water, water might have been poured upon his head, 
and he might have gone up out of the water, and yet 
in all this not have been immersed. Until the contrary 
shall be proved by the express declarations of the Evan- 
gelists, we have a perfect right to suppose that this was 
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the manner of his Baptism. The supposition does not 
contradict the Scriptural declarations in the matter, but 
fully tallies and agrees with them. 

It is a fact we must not overlook, that in the New 
Testament account of our Saviour’s baptism, not a 
word is said of John’s going-down into the water. In- 
deed, with the exception of Philip the deacon, when 
he baptized the Ethiopian eunuch, there is not a Bible 
instance where the baptizer was himself in the water. 
We cannot say that Philip’s descent into the water was 
the general way. His conduct might have been an 
exception to the usual practice. We cannot, as men 
who admit nothing without proof, allow that John was 
in the water with the Lord until the fact is proved. 
But as it never can be, we must insist that he remained 
on the bank of the river. But if he stood on the bank, 
how could he well have plunged our Saviour under the 
water, even if the baptism occurred at a spot where 
the bank was not, as according to travellers the banks 
of the Jordan generally are, steep ¢ 

It is sometimes asserted by persons who maintain 
that Immersion is the only Scriptural mode of Baptism, 
that the expression, “ Went down zvzo the water,” means 
went down wnder the water. That the phrase cannot 
mean this, is plain beyond contradiction, from the 
sacred narrative of the eunuch’s Baptism by Philip, 
where it says, “They went down bath into the water, 
both Philip and the eunuch;” for if going down énto 
the water means going wader the water; then Philip as 
well as the eunuch went under, and was himself im- 
mersed, an absurdity which refutes itself, and therefore 
I will not longer dwell upon it. 

It will not do to say that Bamrigw always signifies 
to Immerse, and that for this reason John Immersed 
our Lord, and Philip Immersed the eunuch of Ethio- 
pia; for to assert that Bamrigw always, in the New Tes- 
tament, means to lnmerse, is to again beg the whole 
question in dispute. 

We have thus seen that “much water” does, under 
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the condensing power of truth, diminish to small 
springs and shallow brooks, where immersion would 
have been naturally impossible. We have also seen 
that the expression “ Buried with Christ in baptism,” 
cannot indicate the mode of Baptism; since, in the 
first place, neither he nor any one else in his day, was 
buried in a grave, there being at the time no graves 
whatever; and, in the second place, the expression is 
wholly figurative, having no literal sense, and there- 
fore without any reference to literal transactions, and, 
consequently, not to the manner of baptizing. 

While, moreover, to complete for the present, the 
enumeration of what we have discovered in the New 
Testament respecting the mode of Baptism, we have 
seen that the phrases, ‘‘ In the Jordan, Into the water, 
and Up out of the water,” do not of themselves estab- 
lish the fact of Immersion, because a person might 
have performed all the acts described by these expres- 
sions, and yet have stood in the water, and had it pour- 
ed upon his head. 


POURING THE ORIGINAL MODE OF CHRISTIAN BAPTISM. 


The strong probability that pouring was the mode 
employed by the first preachers of the gospel, I am led 
to infer from these reasons. 

The New Testament is silent on the subject of Im- 
mersion in baptism. The New Testament does not in, 
dicate, much less command, this mode; and [ inter- 
pret this silence as intimating some other method. _ 

Then, the supposition of pouring suits well the cir- 
cumstances connected by the sacred record with our 
Lord’s baptism, and with every other baptism men- 
tioned in the New Testament. 

A still stronger reason for the conclusion that pour- 
ing was the original mode, is this remarkable fact, 
that the baptism of the Apostles by the Holy Ghost on 
the day of Pentecost, was by a descent of fire from 
above, and that this descent is, by St. Peter, in his ser- 
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mon which followed the miraculous event,’ expressly 
called Pouring. These are his words: “This is that 
which was spoken by the prophet Joel, It shall come 
to pass in the last days, saith God, I will pour out 
of my Spirit upon all flesh. I will pour out in those 
days of my Spirit.” 

That this Out-pouring of the Spirit upon the Apos- 
tles on the day of Pentecost, was a Baptism, we know 
from this promise our Lord gave them just before his 
ascension: “ Ye shall be baptized with the Holy Ghost 
not many days hence;” a promise which St. Peter 
assures us was fulfilled when “there appeared unto 
them cloven tongues like as of fire, and it sat upon each 
of them, and they were all filled with the Holy Ghost ;” 
for the Apostle thus, at the conclusion of his discourse, 
explains the miracle: “Jesus, being by the right hand 
of God exalted, and having received of the Father the 
promise of the Holy Ghost, he hath shed forth this, 
which ye now see and hear.” 

Nor do we learn merely from the first and second 
chapters of the book of the Acts of the Apostles, that 
the baptism of the Holy Ghost is called a pouring ; for 
we find the same language in the tenth chapter, where 
his descent upon the centurion Cornelius and his house 
hold is thus described: ‘* While Peter yet spake the 
words of his address, the Holy Ghost fell on all them 
which heard the word. And they of the circumcision 

Which believed,” the Jews who were Christians, “ were 
astonished, as many as came with Peter,” from Joppa 
to Cesarea, “because that on the Gentiles also was 
poured out the gift of the Holy Ghost.” 

Water-Baptism is emblematical of baptism by the 
Holy Ghost ; and as the Baptism of the Spirit, not only 
in the case of the Apostles and their converts, but also 
in the case of our blessed Lord himself, was by a visi: 
ble descent from above, when he was baptized by the 
descent of the Holy Ghost in the shape of a dove, the 
water itself, the outward sign of the inward grace, 
was, by pouring, we are inclined to think, also applied 
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by the founders of Christianity to the subjects of bap- 
tism. 

Most natural would it be for the first gospel ministers 
to adopt this most significant mode, for not only would 
the visible sign correspond with the visible descent of 
the gitt signified, but it would be imitating the anoint- 
ing of Prophets, Priests and Kings, of the Jewish dis- 
pensation, by pouring oil upon their heads; the oil it- 
self being an emblem of the Holy Ghost, as we perceive 
from this language respecting our Saviour: “God aa- 
ointed Jesus of Nazareth with the Holy Ghost.” 

These are among the reasons, and they appear to me 
weighty, for the conclusion that the original mode of 
baptizing was by pouring water upon the head. 

That there was at the same time a partial immersion 
of the person, consequent upon his entering the water 
and standing in it, and also a partial washing by the 
falling of the poured water upon him, I am most ready 
to admit; but what Iam constrained by my knowledge 
of the language of the New Testament to deny, though 
at the painful hazard of giving offence to my ‘Christian 
brethren whom I sincerely respect and loye, is this, Zim- 
mer'sion in baptism, in the sense of dipping the whole 
body in water, cannot be proved from the language of the 
New Testament. 


MODE OF BAPTISM IN THE PRIMITIVE CHURCH. 


Tam not aware that there is any thing more in the 
New Testament on the mode of Baptism, which it is 
now necessary for me to notice. Here I might relieve 
your severely taxed patience, were it not that I have a 
desire, which I cannot easily suppress, to answer the 
inquiries which are so often made me, not only respect- 
ing the Scriptural manner of baptizing, but’ likewise 
with regard to the way the sacrament of baptism was ad- 
ministered in the primitive church. We roust all wish 
to know how the early Christians practised Baptism, 
and [ should feel that I had not done all in my power, 
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both to gratify your wishes, and more fully illustrate 
our present subject, did I not now attempt to ascer- 
tain. 

For this purpose I shall take you, in imagination, to 
a city of the dead, which, like the ancient Pompei and 
Herculaneum in Italy, and the renowned Nineveh on 
the banks of the Tigris, has within a few years been dis- 
entombed and brought to the knowledge of the Christian 
world. Ireter to the Catacombs, or underground places 
for burying the dead, beneath the desolate site of old 
Rome, on the eastern bank of the Tiber. 

These subterranean burying-places consist of narrow 
and low avenues cut out of the soft rock, and running 
for miles in all directions. The stones taken from these 
dark quarries were used for building old Rome itself, 
and as this city was founded several centuries before 
Christ, these winding streets, in the heart of the earth, 
are themselves much older than the religion he came 
from heaven to establish. 

Christianity was very early introduced into the city 
of Rome, for St. Paul himself preached the gospel there 
and wrote an epistle to the Christians of the place; an 
epistle which we still have in the New Testament; and 
before the end of the first century of our era, a large 
portion of the population, particularly of the laboring 
classes, had become Christians. 

In the year of our Lord 64, the bloody Nero began 
their first persecution. This was followed by another 
under Trajan, in the year 106. Other persecutions suc- 
ceeded, and their last was in 305, under Dioclesian ; the 
Roman empire itself becoming Christian in 320, under 
Constantine the Great. 

During this terrible period of a century and a halt, 
the proscribed and hunted Christians of Rome were not 
only buried in the catacombs, but they actually lived in 
them, in order to escape the fury of their blood-thirsty 
persecutors. While here, they cut out of the rock at 
least one small chapel, where they performed their wor- 
ship, excavated a baptistery, and painted upon the walls 
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rude pictures, representing the administration of bap- 
tism, and the performance of other Christian rites. 

This chapel, baptistery, and these pictures, are still in 
existence, and could now be seen by any of us, would 
we visit the spot, and encounter the labor and risk of a 
descent into the city of the Christian dead. 

Atter the necessity of occupying these secret and un- 
comfortable recesses ceased, they were gradually for- 
gotten by the Christian world, and for more than a 
thousand years were visited by no human being; so that 
every thing there is now as it was in the first three or 
four centuries of the Christian era. 

The examination of these early Christian relics, many 
of which are the oldest material monuments of Chris- 
tianity now remaining, is most instructive and impor- 
tant; because from this inspection we can determine 
with perfect certainty, since stone and fresco painting 
cannot testify falsely, what were the outward forms 
of our religion, as well as what were some of its doc- 
trines at that primitive period. 

But you must be becoming impatient for me to show 
you a Christian place of worship constructed somewhere 
between the year 64 and the beginning of the fourth 
century. This small chapel, only six feet square, may 
have been cut in the rock during the first century, and 
so may its baptistery. Be this as it may, neither is 
older, we may conclude, than the year 805. 

You will be eager to know the exact size of this early 
Christian baptistery, which may have been cut and used 
before the death of St. John the Apostle, who died in 
the year 104. Indeed, it is not beyond the reach of 
probability that some of the ministers who used this stone 
baptistery, and some of the stone-cutters and others who 
were baptized in it, had first received their instruction 
from him, or from his personal disciples. 

But you want the size of this ancient baptistery now 
to be seen in the catacombs of Rome. It is two feet 
deep; full deep enough then for immersion. But what 
is the length and breadth? Exactly two feet, and no 
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more! Baptism in it, by immersing the whole body, 
was therefore utterly out of the question; and_conse- 
quently, no such baptisms were ever performed in it, 
though it may have been used hundreds, and perhaps 
thousands of times during a period of a hundred and 
fifty years; no such baptisms were practised by the 
tens of thousands of Roman Christians during this long 
time, for the practice below ground could not have dit- 
fered from the practice above; no such baptisms were 
practised anywhere, for the Christians of Rome could 
not have differed in their practice from the Christians 
of all other places. 

For myself, I do not see but that this venerable relic 
of the early Christian Church settles forever, at least 
negatively, the question concerning the mode of bap- 
tism in the second century. Zhe mode could not have 
been immersion ; and if it was not the mode i the sec- 
ond century, it was not the mode at the beginning of the 
gospel ; for the mode could not in the nature of things 
have changed in so short a period. 

How could it have changed? It could not have 
changed without a cause; but what was there to change 
it? At that time there were among Christians no con- 
troversies respecting the mode of Baptism, and each 
generation (and there had not been more than three or 
four generations from the death of our Saviour, and per- 
haps not even so many) would naturally, through imi- 
tation of the past, and through reverence for it, practise 
in the same way the preceding generation had prac- 
tised. 

Then, again, as there was nothing within the Church 
to change the practice, so there was nothing from with- 
out. The Church was not yet connected with the State, 
but was enduring the deadliest opposition from it. Nor 
does it appear that the State ever attempted to change 
Christianity in any way. The State had a shorter and 
more effectual process of injury; fire, sword, death and 
extermination. Even had the State attempted changes, 
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the Church would have resisted unto blood every prof- 
fered innovation. 

We can, then, find no causes whatever of change in 
the usages of the Church at this time; and since there 
were no causes, there were no changes. Zhe Christi- 
anity of the second century was the Chrestianity our 
Lord and his Apostles established. 

Having thus discovered from an inspection of this 
ancient baptistery what Baptism was ot, that it was not 
Immersion, I will now show you in the same primitive 
spot, what Baptism was, when Christianity was not 
more than a hundred and fifty years old. 

Painted on the rocky side of this baptistery, is a rude 
picture in fresco; its very rudeness proving its great 
antiquity, and the place it occupies proving that it was 
painted by a Christian, as no heathen artist could have 
been admitted to the sacred place; for he might have 
afterwards betrayed to the persecuting emperor the 
hidden retreat of the Christians. The unskilful and 
ancient picture is in fresco, and in order to anticipate 
in your minds an objection, that a painting in such a 
place could not have lasted for eighteen centuries, I 
will read from the Encyclopedia a definition of fresco, 
by which we shall see that the objection is without 
foundation: “ Fresco is a method of painting on walls, 
performed with water-colors on fresh plaster, or on a 
wall laid with mortar not yet dry. The colors incor- 
porating with the mortar, and drying with it, become 
very durable.” 

The picture, which may have been painted by some 
Christian slave, speaks for itself. It is a representation 
by a Christian of the second century, of the baptism of 
Jesus Christ, in the river Jordan, by John the Baptist. 
Our Lord, as you perceive, is standing in the river, and 
is only partially immersed in it; while John, not him- 
self in the stream, but standing on the bank, is with his 
hand pouring water upon our Saviour’s head. 

Other early monuments, not only in Italy, but also 
in Greece, confirm the testimony of the painting in the 
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Catacombs, with regard to the Primitive Mode of Chris- 
tian Baptism.* 

This, then, embodied in painting, is the idea the 
Christians of the second century had of our Lord’s bap- 
tism. Where did they get the idea? Where could 
they have got it, but from the reality? Such a striking 
and miraculous event as the Baptism of their Divine 
Master, an event accompanied with the visible descent 
of the Holy Ghost in the form of a dove, must have 
ever lived in the vivid recollection of the numerous 
spectators who were eye-witnesses of the unexampled 
transaction. They could not have been mistaken in 
what they saw. They must have known, whether our 
Lord was put under the water, or whether he merely 
stood in the water, and had water poured upon his 
head. The open sight they witnessed with their own 
eyes, they could accurately describe to others, and 
these to still others, and so on by an unchanged trans- 
mission, till at length the oft-repeated and faithfully 
transmitted description would be imaged forth in paint- 
ing. 

This invaluable painting we now see. There can be 
no mistake as to its origin, its age, or its testimony ; 
and since we ean all place unlimited confidence in its 
reliableness and accuracy, there ought not to be any 
more contests in reference to the Mode of Baptism. 
Both the New Testament and the oldest historical mon- 
uments there are in the Christian Church, testify that 
baptism was not, at first, by Immersion, but by Immer- 
sion and Pouring united; the Partial Immersion, sym- 
bolizing the cleansing of the soul by a death unto sin, 
and the Pouring, symbolizing the gifts of the Holy 
Ghost, and with them a new-birth unto righteousness ; 
and therefore all who name the name of Christ, should, 
now and henceforth, unite upon this common ground— 
The quantity of water in baptism is not essential. All 
that is essential is, as we say in our Book of Common 


“Taylor’s Apostolic Baptism, and Chapin’s Primitive Chureh, 
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Prayer, the application of “ Water in the name of the 
Father, and of the Son,-and the Holy Ghost.” Slight 
and non-essential differences should not separate and 
estrange Christians. There being, as we are told by St. 
Paul, but “One body, and one Spirit, even as we are 
called in one hope of our calling; one Lord, one faith, 
one baptism, one God and Father of all, who is above 
all, and through all, and in us all,” we should, as we 
are all commanded by this Apostle, “endeavor to keep 
the unity of the Spirit in the bond of peace.” 

I have, as I suppose, now finished all that it will be 
necessary for me to say on the Mode of Baptism. A 
vastly more important subject now presents itself for 
our attentive and prayertul consideration, Tur Svp- 
Jeots of Baptism. But this most interesting topic I 
must defer till next Sunday afternoon. May I hope, 
that you will all feel and manifest even a deeper inter- 
est in the question, Who are to be baptized, than you 
have in the way in which baptism is to be administered. 

In view of all the conclusive proofs against Exclu- 
sive Immersion, I have now presented from the pages 
of the Bible and from ancient and infallible monu- 
ments, I cannot but also express the hope that the 
truth will to-day win for herself many friends and ad- 
herents. Perhaps some of you here present, have here- 
tofore believed and insisted that Immersion was the 
only mode of baptism. Does not what you have now 
heard and seen require you to change your opinion ? 
Neither your education, your prepossessions, your feel- 
ings, your family connections, nor your church relations, 
should prevent your entering and following the plain 
path truth marks out for you. The truth as it is in 
Jesus, this should be our only sun. Before his heavenly 
blaze, all human stars should forever fade away. 

As, in this changeable world, there may be many 
here whom I shall never be permitted to address from 
this place again, I cannot let you depart without earn- 
estly and affectionately exhorting and entreating each 
one of you, whatever may be your age or situation in 
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life, first, to repent, believe, arise, be baptized, and 
wash away your sins, provided you have not already 
received Christian baptism, and then, and ever after, 
secking and praying for the baptism of the Holy 
Ghost. Do not be satisfied with a mere outward Chris- 
tianity. Such religion cannot profit you, cannot save 
you. Do not be satisfied with examining the walls and 
buttresses, the cornices and turrets of the temple, or 
with merely setting your feet upon the porch, but enter 
into the sanctuary; press toward the holy of holies ; 
fall before the mercy-seat, where Jesus hears and an- 
swers prayer. He it is who baptizeth with the Holy 
Ghost; he it is who lives perpetually in all his institu- 
tions, and who, by his presence in them, will make them 
all effectual to the renewal, sanctification, and salvation 
of your precious souls, in case you use his means of 
grace with a repenting, crucified, believing, praying, 
Joving, and obedient heart. ‘‘ Baptism doth represent 
unto us onr profession, which is to follow the example 
of our Saviour Jesus Christ, and to be made like unto 
him; that as he died and rose again for us, so should we 
who are baptized, die from sin, and rise again unto 
righteousness ; continually mortifying all our evil and 
corrupt affections, and daily proceeding in all virtue 
and godliness of living.” 

You know how St. Paul, in his Epistle to the Ro 
mans, tells us, Who is, and who is not, truly a Jew, and 
what is, and what is not, spiritual circumcision ; the 
Apostle thus also telling us, Who is, and who is not, 
truly a Christian, and what is, and what is not, spiritual 
baptism. “He is not a Jew, which is one outwardly, 
neither is that circumcision which is outward in the 
flesh; but he is a Jew which is one inwardly; and cir- 
cumcision is that of the heart, in the spirit, not in the 
letter.” 

As I said before, so then I say again, seek and pray, 
not merely to-day, but every day and every hour of 
your short and fleeting lives, for the baptism of the Holy 
Ghost by our Saviour Jesus Christ. Ask and entreat 
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Him to baptize you, and to wash you in that fountain 
for sin and uncleanness he opens in his pierced side ; 
for his blood flowing from it, and applied to your souls 
by_a trusting faith, cleanses you from all sin. 

May his justitying and cleansing blood rest upon us 
all, both now and always! Amen. 


DISCOURSE IY. 
SUBJECTS OF BAPTISM. 


Infant Church — Membership proved from the Divine constitution of 
The Family, The State, and The Church. 


“ Repent, and be baptized, every one of you, in the name of Jesus Christ, for 
the remission of sins, and ye shall receive the gift of the Holy Ghost : for’ the 
promise is unto you, and to your children.” —Acts, il, 88, 89. 


Tue outward form of Baptism is of very small import- 
ance compared with the great and fundamental ques- 
tion, to which, in the course of our inquiries, we have 
now come, Under the Christian dispensation who are 
to be baptized? Believing adults merely? or also 
infants 4 

The whole range of our religion scarcely furnishes a 
graver and weightier question than this. It may, at first 
sight, seem to you a very trifling matter. But just con- 
sider what a numerous body children constitute who, 
from their tender age, are incapable of acting for them- 
selves. How numerous? I presume that by no de- 
nomination would a child be baptized on his own ac- 
count before he was ten years old. But what proportion 
do children under ten years bear to the whole population? 
Not less than one-fourth, as appears from the census of 
the United States, taken at several different times. 
Every fourth individual in the Christian world, in this 
community, in this town, in this neighborhood, is, then, 
personally interested in the question at this time before 
us. He is, of course, too young fully to understand 
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how deeply his personal interests are involved in this 
question; but neither childish ignorance, nor infantile 
unconsciousness can alter the fact.. Every babe smil- 
ing in its loving mother’s arms; every prattler upon his 
delighted father’s knee; every child who, in his pleas- 
ant home, reads the attractive narrative of our Sav- 
iour’s unexampled life; every child who is old enough 
to come to church, to be a member of a Sunday School, 
and to fix his inquiring eyes upon his minister and 
teacher, has a vital interest in the subject we are about 
to examine; for the great question is nothing less 
than this, May he be baptized, or may he not? May 
he be brought into covenant with God? or must he re- 
main without the holy covenant? May he be a cove- 
nant-child of his Creator, Redeemer, and Sanctifier? or 
must he continue through his infancy and childhood 
an alien from the commonwealth of the Christian Israel, 
and a stranger to its covenant promises, without a coy- 
enant God, and without a covenant hope in the world? 
Nor is it merely the children of the present generation 
that are concerned in these great questions ; for every 
one of us, whatever may be his age, who was baptized 
in his infancy, is also most deeply interested. If in- 
fant baptism is worthless, then neither myself nor many 
now present, were ever baptized, and if not baptized, 
we are not members of the Christian Church, but are 
still without its pale, and without any covenant title to 
the mercy of God in Christ Jesus. 

Nor are we alone in this uncomfortable condition, in 
case onr baptism is invalid. It is the wretched condi- 
tion of all the churches in Christendom, save the single 
denomination which rejects Infant Baptism. They only 
are in the Christian covenant, while all the rest, amount- 
ing to some two hundred millions, are, so far as their 
external Church relations are concerned, all still unbap- 
tized heathen ! 

Nor is it merely the living millions of Christians who 
are involved in this sad calamity, provided infant bap- 
tism is no baptism. The sainted dead, who sleep in our 
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burying-places, our fathers and mothers, the ministers 
who baptized us, the bishops who confirmed us, the holy 
men who, three hundred years ago gave us the Bible 
and Prayer Book in our own language, the devoted 
Christians of more ancient times, the martyrs and con- 
fessors of the primitive Church, the Augustines, the 
Gregories, the J eromes, the Chrysostoms, the Polycarps, 
all departed this life cherishing the precious belief that 
they were members of the visible Church of Christ, and 
yet they were not ! 

I do not know, then, that I could bring before you a 
question which could affect our religious interests more 
vitally than this. Imploring the help of our Divine 
Saviour and Shepherd who loves little children, and 
bears them upon his bosom, I will endeavor to prove 
that they are entitled to membership in his present 
Church. 


THE FAMILY, THE STATE, AND THE CHURCH. 


In this world there are Three Societies, which have 
Almighty God for their author; Tue Fammy, Tue 
Srare, AND Tur Cuurcn. 

Tue Famiry has God for its author, because he has 
not only instituted marriage, or the perpetual union of 
aman and a woman, but he also commands parents to 
provide for their children, and children to obey their 

arents. 

God is the author of the State, or of civil government, 
since we are expressly taught by St. Paul, that “the _ 
powers that be are ordained of God,” i. e., that civil 
government, in some form, is positively appointed by 
him. 

The Church is the actual creation of God, because he 
constituted Abraham the founder of the old dispensa- 
tion, and because our Lord erected this same Church in 
a modified form, upon the foundation of the Apostles 
and other Christian prophets; he himself being the 
chief corner-stone. 
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Now it is a remarkable fact, denied so far as I know 
by no one, and a fact which bears directly and power- 
fully upon the question of Infant Church Membership, 
that of at least two of these societies God has established 
in this world, children are members by his ordinance, 
wholly without their knowledge, and wholly without 
their consent. : 


THE FAMILY. 


Into the Family they are introduced unconsciously, 
where they are compelled by the laws of the land to 
continue for the long space of twenty-one years; no 
one ever asking them during the time, either first or 
last, whether or not they are willing to be thus situated. 
Indeed, their wills are not necessarily consulted at all ; 
the parental will being the supreme law; their parents 
all the while, or so long as they please, thinking and 
acting, and not only so, but constantly believing and 
promising for their children. In every family this 
cannot but be the case. Children are ignorant, help- 
less, and wayward; and consequently, their parents 
not only must, but incessantly do, perform for their 
children, not merely,such physical acts, but likewise 
such intellectual and moral acts, as their best welfare, 
in the judgment of the parents, demands. There never 
was, at any time, a parent who did not thus act perpet- 
ually. There is no parent who does not now every day 
and every hour of his life act in this way. There never 
will be a parent, while the human race occupies this 
earth, who will not conduct precisely after this manner. 
Children are but the developing perpetuation of their 
parents, and until they are capable of judging, choos- 
ing, believing, and promising for themselves, their pa- 
rents cannot help, so long as they act at all in their be- 
halt, doing all these things for them. 

These are facts so plain and common, that from their 
very plainness and comimonness we are in danger of 
overlooking and denying them. 5 
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You send your child to walk in the street, or you 
send him to school, or you send him to church. This 
act of sending is in every case a virtual pledge and 
promise to your neighbors, to the teacher, and the 
other scholars, and to the minister and the congrega- 
tion, that your child shall behave well. You are, in 
each instance, responsible for his conduct, and for this 
reason the community regards you as pledged tor his 
good behavior. If he behaves badly, and thus disap- 
Tees them, your virtual promise is to that extent bro- 

en, and they throw him back upon you, expecting and 
demanding that you renew this promise by correcting 
his faults and reforming his habits. If you refuse to 
renew your pledge to the public, and permit him to go 
abroad to commit depredations upon property, and out- 
rages upon good order, they will, under the sanction of 
the civil law, take the matter into their own hands and 
place him in a reform school, a house of correction, or 
a penitentiary, that he may be recovered from his evil 
courses; thus again pledging themselves in turn to a still 
larger public, that if they can help it, he shall be no 
more an infliction and a nuisance in the body politic. 

Thus are parents constantly making promises for 
their children, even when their promises are not ea- 
pressed either by word of mouth or by writing. 

That parents, by express contracts, either orally in the 
presence of witnesses, or by instruments in writing, do 
enter into engagements for their children, as in the case 
of apprenticeship, and thus make promises for them, is 
a fact so common in the usual transaction of worldly 
business, that proofs, comments, and illustrations are 
quite unnecessary. 

But not only does every parent continually promise 
for his children, but he also as incessantly belceves, and 
this in religion, in their stead and on their behalf. 

Every person, I care not who he is, has some sort of 
religion. It may be very crude, it may be very erro- 
neous, but it is not merely to him, but is in itself a re- 
ligion either negative or positive, either false or true. 
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Whenever, then, any individual has a child, he imme- 
diately believes for him.* 

For example: a parent believes, that the Bible is 
the word of God, and in consequence teaches his child 
to read it and to obey it. The child neither knows, 
nor can know, any thing of the reasons why his father 
or his mother believes that the Scriptures are a divine 
revelation. He believes merely because they believe ; 
they believing for him, and thus influencing and form- 
ing his belief. 

Or you believe that the Lord’s Prayer is a divine 
model of devotion, and accordingly you teach your 
child to commit it to memory, and to pray it every 
morning and evening! Here again you believe for 
your child, and on the strength of your own belief com- 
pel him to adopt and practise your faith. 

Or you may believe that it is beneficial for your 
child to attend church, and to receive Christian in- 
struction in the Sunday School. He may think quite 
otherwise; but disregarding his thoughts, wishes, and 
preferences, you believe in his place, overruling per- 
haps his own faith, and obliging him to believe prac- 
tically, if not theoretically, as you do. 

I might indefinitely illustrate the obvious fact, that 
parents everywhere and at all times are believing for 
their children. They cannot avoid thus believing, so 
long as they recognize the relation subsisting by divine 
appointment between themselves and their offspring, 
and attempt to perform the multiplied duties resulting 
from it. 

We thus see, what it is very important for us to see, 
in consequence of the weighty bearings of the fact 
upon the question of Infant Church Membership, that 
in the family children are there, in the first place, with- 


* Since the delivery of this discourse, the author has seen a practical 
illustration of this truth in his own Sunday School, in the ease of a 
child, (probably under ten years of age, the son of an infidel father,) 
who told his teacher he did not believe a word of the Apostles’ Creed, 
nor of the Bible! 
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out their consciousness, and always without their con- 
sent, and that, for many years, amounting to almost one 
third of our allotted period on earth, parents during this 
protracted season perform for their children all the acts 
material, intellectual, moral, and spiritual, which, in 
their judgment, the best interest of the child requires. 

It is all-important that we clearly see, fully under- 
stand, and duly appreciate this incessant substitution of 
parental actions in place of those of children ; because 
the undeniable fact anticipates and demolishes the 
strongest objection that is ever urged against infant 
baptism. Infants, says the objector, ought not to be 
baptized, because they cannot believe. They ought 
not to belong to the Church of Christ, because they can- 
not exercise faith in him. 

But, if they onght not to belong to the Church of 
Christ because they cannot believe, they ought not, for 
the same reason, to belong to the family. They ought, 
from the very first moment of their appearance in this 
world, to be made capable of understanding the nature 
of the family organization, of appreciating its excel- 
lencies and defects, and of believing and disbelieving 
their parents’ words, that they might for themselves 
decide whether they will join the home-society, or re- 
main independent, uncommitted, unsocial, and alone. 

But God in his wisdom and goodness has seen fit to 
create children just as they are, and for their preserva- 
tion, growth, and education, to ordain the Family-State, 
where he places them, though they are incapable of 
faith; and where he keeps them for a long series of 
years, though, did not their parents believe for them, 
they would grow up to manhood without any religious 
ideas, or any religious belief whatever. 

Since, then, children are by the appointment of God 
in the family without their consent and without actual 
faith, we can as yet see no reason why they may not, 
by the like appointment be in the Church, though not 
consenting and though not believing. 
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THE STATE. 


Tn the Srare, the condition of children is the same as 
it is in the family. From the moment of their birth 
they are members of the state, citizens of the country, 
though they are there without their knowledge, their 
consent, or their belief. 

Nor as they advance in years, is their consent to the 
civil institutions ever asked, or their belief in the pre- 
vailing form of government ever required. How many 
in this congregation ever formally consented to be citi- 
zens of this Commonwealth, or of the General Repub- 
lic? Who of us was ever obliged to declare our belief 
in Republicanism in opposition to Monarchy or Oli- 
garchy? Yet even without our formal consent, and it 
may be with a secret belief to the contrary, we are so 
embodied and identified with the State, that were the 
necessity sufticiently great, the government could com- 
pel us at the point of the bayonet to enter the army, 
and in case we refused, could punish us for our rebel- 
lion by either shooting or hanging. 

These are facts which no one can deny, for they are 
as clear as the light of the sun; it thus appearing that 
each one of us is, from his very earliest existence, a 
member of two societies constituted by Almighty God, 
the Family and the State; members, though neither 
consenting nor believing, and yet without our consent 
and belief, bound to obey, as a duty of conscience, the 
laws of these two Divine institutions. 

This unconscious and passive condition of all children 
in the family and in the state, is a very strong presump- 
tion in favor of their membership in the Christian 
Church, for since God places them in two of his socie- 
ties without their consent and belief, we may justly ea- 
pect him to do the same in his church, unless he shall ew- 
pressly signify that he there pursues a different course. 
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THE CHURCH. 


With this presumption in favor of Infant Membership 
with the Christian Church, we will now proceed to ex- 
amine The Church of God as it existed before the com- 
ing of our Lord. 

‘Who were members of this Church? Merely believ- 
ing adults? or also unconscious infants, who were inca- 
pable of belief? You already know what must be the 
answer to these questions; God himself commanding, 
under the penalty of excommunication, every parent to 
circumcise his male children when they were only eight 
days old, and thus bring them into covenant with Je- 
hovah. 

All the infant descendants of Abraham were, then, 
from this early period of their lives, members of God’s 
Church, although they were incapable of giving their 
consent, or of exercising faith. 

This state of things, with regard to Abrahamic infants, 
continued, by the express appointment of God, for the 
space of two thousand years, down to the beginning of 
the Christian dispensation. Did he at this time intro- 
duce a change in the membership of his Church? Did 
he now exclude infants, and declare that forever after 
none but believing adults should be admitted 4 

The weighty presumption, from his uniform conduct 
in the Family and in the State, with regard to infants, 
and from his conduct for so long a time among the pos- 
terity of Abraham, is, that in the Gospel Church, infants 
would continue to be received as members, as hereto- 
fore. 

This forcible presumption is also immeasurably 
strengthened by the Scriptural fact, that the Jewish and 
Christian dispensations are in their vital essence iden- 
tical. This we prove from the words of St. Paul in the 
eleventh chapter of his Epistle to the Romans, at the 
seventeenth and eighteenth verses, where he compares 
the Jewish Church to an Olive tree, and expressly says 
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that the Christian Church is a graft into the old tree, 
and partaking of its sap and life. Addressing each 
member of the Christian Church, the Apostle there thus 
writes: “If some of the branches be broken off, and 
thou, being a wild Olive tree, wert grafted in among 
them, and with them, partakest of the root and fatness 
of the Olive tree, boast not against the branches. But 
it thou boast, thou bearest not the root, but the root thee.” 

From these words of St. Paul, it is\proved, that the 
Jewish Church has not been wholly abolished, but 
lives and continues still in a modified form. Our Say- 
iour is himself positive on this point; for he declares, 
with direct reference to the old law, “ I came, not to de- 
stroy, but to fulfil.” He came to fulfil its types and 
prophecies, and to perpetuate whatever in it would an- 
swer his purpose. Accordingly, every thing he does not 
actually reject, still continues ; Just as all of a tree which 
is not lopped off still remains. Infant membership was 
in the Church tree originally, and there it is now, unless 
it can be shown in the New Testament that Christ has, 
with his own hand, or by his order to his Apostles, cut 
it out. ‘ 

Had God, at the opening of the gospel dispensation, 
intended an alteration so fundamental and radical as that 
of debarring infants from covenant relation with him, it 
is very singular, to say the least, that both our Lord’s 
forerunner, John the Baptist, and he himself should have 
been circumcised when they were eight days old, and 
thus in their unconscious infancy been made members 
of the Church then existing. 

Such an alteration, moreover, as that of excluding 
infants from Church Membership, a thing never before 
heard of, could not but have aroused the sternest oppo- 
sition from the Jewish parents who were themselves 
members of the Christian Church. Hitherto their chil- 
dren had been with them members of the Church of 
God. If from henceforward their little ones were to be 
deprived of the beneficial privilege, they would not 
have, in silence, submitted to a change so trying and 
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revolting to their judgments and feelings. The Jewish 
Christians did object and remonstrate with regard to 
the change from circumcision to baptism, with regard 
to the change in the seal of the covenant; for the con- 
troversy about this outward*matter was so violent, that 
an ecclesiastical council was called at Jerusalem to set- 
tle the hotly-disputed question; as you can see by read- 
ing the fifteenth chapter of the book of the Acts of the 
Apostles. But our argument for the continuation of 
Intant Membership in the Christian Church, from the 
silence of the Jewish Christians respecting any change, 
is here from the less to the greater. Zhey did com- 
plain about the SMALLER MATTER Of substituting baptism 
as the seal of the covenant for circumcision ; much more 
would they have complained of the vastly Mor» MPoRT- 
Ant change im the svssects of baptism, had any such 
change been introduced by our Lord and his Apostles ; 
had he and they ordered that infants were no longer 
to be brought into covenant with God. But in no part 
ot the New Testament history of the Church can a word 
of @omplaint be found on the subject. Jewish parents, 
though they complain bitterly of the change in the out- 
ward seal of the covenant, do not complain of any other 
change, not even of that which, had it occurred, would 
have totally reversed the relation of their children, not 
only to themselves, but to God himself. What can we 
conclude from this profound silence? Nothing but 
this. They were utterly silent and did not complain, 
because there was No Grounp of complaint. Wo change 
had been made. Infants were still members of the 
Christian church, just as they had been of the Jewish 
Church. 

Nor is this all. Not only are the Jewish Christians 
silent as to any change in the subjects of baptism, under 
the Christian Dispensation, but our Saviour and his 
Apostles are also themselves absolutely silent. Read 
every verse of every chapter of every book of the New 
Testament, from Matthew to Revelation, and you can- 
not find a single word ora single syllable respecting 


70 LOUTRON; 

excluding infants from church membership. This is 
passing strange, if he designed to exclude them. How 
can we know his designs but by his words and actions ? 
If there are no words and actions of his indicating that 
infants are to be deprived of church membership, then 
he has no such design. 


BELIEVERS’ BAPTISM. 


It is to no purpose to appeal to his words: “ He that 
believeth and is baptized, shall be saved;” as though 
these words taught that he has introduced in his Gos- 
pel a new condition of admission to church member- 
ship, even faith, and that therefore infants, because they 
cannot believe, must not be baptized. 

The difficulty about the want of faith on the part of 
infant members of the church is no new difficulty. In 
its essence the difficulty exists\just as much in the fam- 
ily and in the state, as in the church. The difficulty 
existed just as much, and to the same extent, under the 
Jewish economy, as it does under the Gospel Dispensa- 
tion. 

Nor is it, as some seem to think, the gospel that jirst 
says, “He that believeth can be baptized—can be ad- 
mitted into covenant with God;” for this was nothing 
more than the old requirement under the Mosaic law. 

We read in the New Testament of several individ- 
uals, who, though heathen and idolators by birth and 
education, embraced the religion of Moses. Such was 
the nobleman at Capernaum, who loved the Jewish 
nation and built them a synagogue. Such was the 
Ethiopian eunuch, and such was the Roman centurion, 
Cornelius, at Cesarea. But, as we learn from Jewish 
writers, these heathen proselytes to Judaism were inva- 
riably baptized, and at their baptism must, of course, 
have made a profession of their faith in the revelations 
of the Old Testament. 

As the fact that the Jews themselves did, before the 
time of Christ, always baptize converts from heathen- 
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ism to their own faith, may have hitherto been. un- 
known to you, I will repeat the testimony of Maimoni- 
des, a learned Jew of the eleventh century, who thus 
testifies: ‘Zn all ages, when a heathen was willing” 
(mark this word willing) “ to enter into the covenant of 
Israel, and gather himself under the wings of the ma- 
jesty of God, and take upon himself the yoke of the 
law, he must be first circumcised, and secondly bap- 
tized, and thirdly bring a sacrifice.” 

The willingness of these converted heathen to enter 
into the Mosaic covenant, they must have expressed, 
and this expressed willingness of theirs was nothing less 
than a profession of faith in the law of Moses, and on 
the strength of this professed faith not only they them- 
selves, but their little children, were baptized at the 
same time. 

All this is a matter of historical record; so that I am 
fully sustained in the assertion, that faith, as a condition 
of admission into a covenant state with God, was no 
new requirement ander the gospel. Faith was required 
under the Mosaic law, when converts from _heathenism 
were baptized; while, moreover, these baptized be- 
levers brought their little ones with them to the same 
baptism, and thus placed them within the same cov- 
enant. 

What, then, do we now see? Just this. That the re- 
quirement of faith, on the part of converts to the Jewish 
religion, did not exclude their infant children from bap- 
tism and covenant privileges; and, consequently, the 
requirement of faith at the present time, in candidates 
for Christian baptism, does not, in like manner, exclude 
their little ones from admission by baptism to member- 
ship in the Church of Christ. Faith is no more, by the 
gospel, required of converts to itself, than faith was re- 
quired by the law of Moses of its proselytes. Indeed, 
God never had a religion without the requirement of 
Juith, as a condition for the possession of covenant ad- 
vantages ; this being his fixed law at all times, “ He 
that cometh to God must believe that he is, and that he 
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is a. rewarder of them that diligently seek him ;” and ag 
the required faith, under the Mosaic law, did not debar 
infants from Church fellowship, so this required faith, 
under the Gospel, does not debar them from fellowship 
in the Church. 

“He that believeth, and is baptized, shall be saved.” 
This, every Jewish priest said, in effect, to every con- 
vert from heathenism; and yet his virtually saying so 
did not prevent the convert from bringing his children 
with him to the same baptism of which he himself was 
a partaker; and as the saying did not prevent the pros- 
elyte to Judaism placing his children within the cove- 
nant, so the saying does not prevent any Christian 
parent from doing the same to his own infant offspring. 


THE FAITH OF INFANTS. 


Nor, moreover, is it true that when infants are bap- 
tized they have no faith which can, in a certain sense, 
be called theirown. In the first place, they have within 
them the wnexercised capacity of belief. Tow soon 
after their birth they exercise this inherent capacity, it 
is impossible to say; though probably they exercise it, 
to a certain extent, at a much earlier period than is 
commonly supposed; for so soon as a child can distin- 
guish in the slightest degree between right and wrong, 
so soon must it exercise some measure of faith. Slight 
exercises of faith will, we may believe, precede the ut- 
terance of speech. I do not say faith in God, but faith 
in the looks, actions and words of its parents; and yet, 
even this faith is the preparatory step towards putting 
its trust in God, so soon as it shall be able to know him. 

I make these remarks principally to show the import- 
ance of making infants members of the Christian cov- 
enant, that inasmuch as they are moral beings, endowed 
with the capacities of faith, and love, and hope, they 
may have, from the earliest dawn of their powers, a 
covenant God and Father in Christ, upon whom to fix 
their confidence and affections. 
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In the next place, though children have not, in their 
earliest infancy, the power of exercising belief, they, 
even then, when baptized, have a faith which may be 
justly called their own, and for this natural and serip- 
tural reason: Their parents believe for them. They be- 
lieve by their parents, and this substituted faith is re- 
garded and accepted by God as their own. 

This we have already seen is the case, in the Family, 
in the State, in the Jewish Church, and in the Church 
of Christ; for this Church, as we have learned from St. 
Paul, in the eleventh chapter of Romans, is the living 
continuation of its predecessor. By God’s own appoint- 
ment, parents do, in the I'amily, in the State, and in 
the Church, act, believe, and promise for their children ; 
and since they do all this by his ordinance, he approves 
and accepts what they thus do. 


; SPONSORSHIP. 


Sponsorship, in the Christian Church, is not unfre- 
quently ridiculed, not only as a useless, but as an un- 
scriptural and sacrilegious ceremony. But Christian 
Sponsorship is ridiculed, just as a great many other 
Christian institutions are ridiculed, because it is not un- 
derstood. 

The fact is, parents are all the time acting as spon- 
sors for their children. What isaSponsor? The word 
sponsor means answerer ; and we saw, when I described 
the situation of children in the Family, in the State, and 
in the Church, that parents are necessarily and una- 
voidably their answerers, their spokesmen, their spon- 
sors, and their authorized agents. The condition of 
children creates Sponsorship; for were there no such 
oftice, children could not exist. It is, then, an office 
which God himself not only allows and approves, but 
actually ordains and institutes. Let Sponsorship cease 

. in this world, and the human family itself would 
cease, so soon as the old cavillers against the office had 
themselves died off. 

+t 


74 LOUTRON; 


Accordingly, it is no theological dogma of man’s in- 
vention which our Catechism utters, when it gives the 
following explanations respecting the vicarious acts of 
Sponsors in Infant Baptism, for these explanations are 
sanctioned by the law of nature, operating in the Fam- 
ily and in the State, as well as by the word of God, giv- | 
ing rules for the constitution and practical working of 
his Church. 

'“ What is required of persons to be baptized?” is the 
question our Catechism asks, and then returns this scrip- 
tural answer: “ Repentance, whereby they forsake sin ; 
and faith, whereby they steadfastly believe the prom- 
ises ot God made to them in that sacrament.” 

“Why, then,” the Catechism inquires once more, 
“are infants baptized, when by reason of their tender 
age they cannot perform them,” i. e., repentance and 
faith. This is the answer the Catechism gives: “ Be- 
cause they promise them both, (i. e., promise both re- 
pentance and faith,) by their sureties,’ or sponsors, 
“which promise, when they come of age, themselves 
are bound to perform.” 

It is not true, then, that infants are baptized without 
faith, no more than it is true that it was the gospel which 
first required faith of persons entering into covenant 
with God. Infants are baptized with faith, and there- 
fore fully meet the requirement, “He that believeth 
and is baptized, shall be saved,” because their parents or 
sponsors, who are, as we see, in the family, in the state, 
and in the Church, their agents, delegates, represent- 
atives, attorneys, all by God’s own appointment, prom- 
ise faith in their name and stead. 

Thus we discover, and the discovery is so important 
that we should never lose sight of it, but remember it, 
and act upon it always, that the whole difficulty respect- 
ing Infant Church Membership, as well as the principal 
objection to it, arises solely from overlooking two incon- 
trovertible facts: the one, That parents are appointed 
by God as substitutes for their young children, and au- 
thorized by him to think, judge, act, believe, and prom- 
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ise on their behalf ; the other, That faith, as a condition 
of admission into covenant with him, rs not peculiar to 
the gospel, but was just as much required by the Mosaic 
dispensation. 

infant membership with the Church is but an exten- 
sion of infant membership in the family, and in the 
state; and consequently, if we reject infant member- 
ship in the Church, we ought, in order to be consistent, 
to reject infant inembership both in the family and in 
the state, and to leave children to contend with the 
physical and moral evils which surround them, as best 
they may. but parental instinct prevents most persons 
from committing these two last enormities, even when 
they have no regard for the authority of God. Follow- 
ing the same instinct, as well as obeying his voice in 
his holy word, we shall in like manner not deprive our 
children of the benefits of Church naembership, but 
procuring their baptism in the name of the Lord Jesus, 
we shall regard them as his covenant-children, to be in 
consequence brought up in his nurture and admonition. 

Amen. 


i 


DISCOURSE Y. 
THE SUBJECTS OF BAPTISM. 


The command of our Lord to suffer little children to come to him; and 
the command of his Apostle, St. Peter, to baptize children, 


“ And they brought young children to him, that he should touch them ; and 
his disciples rebuked those that brought them. But when Jesus suw w, he was 
much displeased, and said unto them, Suffer the little children to come unto me, 
and. forbid them not ; for-of such is the kingdom of God. Verily I say unto 
you, Whosoever shall not receive the kingdom of God as « little child, he shall 
not enter therein. And he took them up in his arms, put his hands upon them, 
and blessed them.” —Mark, x. 13, 16. 


Arp you a father or a mother, loving your children 
as you love yourselves, and do you now ask, May I 
bring them to baptism? may I place them within the 
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Christian covenant? may I make them members of 
Christ’s Church ? 

I can answer you but in one way. As the head of a 
family, I say, yes; as a citizen of this commonwealth, 
and of this republic of these United States, I say, yes ; 
as a member of the Church of God now existing un- 
changed in its constituent membership for nearly four 
thousand years, I say, yes; as a steward of Christ, who 
commands me not to forbid, in any way, children to come 
to him, and as a minister of that branch of his catholic 
Church, which says, in her twenty-seventh Article of 
Religion, “The baptism of young children is in any 
wise to be retained in the Church as most agreeable 
with the institution of Christ,” and who, in her service 
for the baptism of infants, requires me to read once at 
least in every month, (if there be a baptism,) the por- 
tion of St. Mark’s Gospel, with which I began this dis- 
course, “for the better instructing the people in the 
grounds of infant baptism,” I also answer, yes. You 
may have your child baptized; they may enter into 
covenant with God; they may be members of the 
Church of his only begotten and incarnate Son; for 
from the imperishable and convincing analogies be- 
tween the Family, the State, the Jewish Church, and 
the Church of Christ, I now pass to an examination of 
our Saviour’s precious words, in the tenth chapter of 
St. Mark, at the thirteenth verse, with which I com- 
menced this discourse : 


OUR SAVIOUR’S COMMAND FOR INFANT CHURCH MEMBERSHIP. 


“They brought young children to Christ that he 
should touch them; and his disciples rebuked those 
who brought them. But when Jesus saw it, he was 
much displeased, and said unto them, Suffer the little 
children to come unto me, and forbid them not; for of 
such is the kingdom of God. Verily I say unto you, 
Whosoever shall not receive the kingdom of God as a 
little child he shall not enter therein. And he took 
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them up in his arms, put his ‘hands upon them, and 
blessed them.” This whole passage is so lovely and at- 
tractive, and so full of instruction, that I need not be- 
speak for the place your special attention. 

The first thing I wish you to observe in these words 
of Christ is the very important fact that he does not 
limit the ways in which little children are to come to 
him; but on the contrary leaves every practicable and 
conceivable way wide open to them. 

Now of all the ways little children can come to 
Christ, I can at present think of but these six; Instruc- 
tion, Imitation, Prayer, Thanksgiving, Praise, and Kn- 
trance into covenant with him. Each of these several 
ways of approach to him were actually used by little 
children at the time our Saviour commanded his disci- 
ples to suffer them to come tohim. All the infants and 
little children of the Holy Land were then in covenant 
with him by their circumcision, while not a few of those 
who were old enough were coming to him by knowl- 
edge of him, and by the other ways I have mentioned ; 
as was the case with the children who welcomed him 
to the temple by shouting Hosannas. These were the 
open roads by which infants and little children were at 
the time coming to Christ, and yet, and this is the very 
gist of our argument from his words thus far, he does 
not stop up a single one of these open and travelled roads. 
SINCE HE DOES NOT, WE Must Nor. It is not my business 
to judge others. To their Master as well as mine, they 
either stand or fall. 1 trust they will stand, for I know 
that he will forgive sins resulting from unavoidable ig- 
norance; but for myself, should I stop the road of the 
covenant against any infant, and not suffer him to come 
to Christ along that way, I should feel that I was incur- 
ring the displeasure of my Saviour, who has, to all in- 
fants and little children lett this: old and long-travelled 
road wide open; and of whom it is written: ‘‘ He open- 
eth, and no man shutteth.” 

No wonder that our Church, who, like her loving 
Head Christ Jesus, eares for children, refers to this por- 
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tion of St. Mark’s gospel, as containing “instruction in 
the grounds of infant baptism.” 

But in defending the Christian rights of one fourth 
of the human family who are children, in defending the 
Christian rights of those adults among us who were 
baptized in their infancy, and in defending the Christian 
tights of the holy dead, I have not yet explored all the 
priceless riches which lie in this divine mine. In con- 
tinuing to explore this place of treasures, I shall be ob- 
liged to be more grammatical and critical than is usual 
in sermons. My apology is, that when the vein runs 
below the surface, we must follow it in order to obtain 
the gold which lies beneath. 

You will notice that the reason our Lord assigns for his 
command, “Suffer the little children to come unto me, 
and forbid them not,” is this, “for of such is the king- 
dom of God.” 

What does he mean here by “the kingdom of God?’ 
What does he here mean by “sucu?” These are the 
very interesting questions I will now try to answer. 
The phrase “The kingdom of God,” occurs more than 
seventy times in the New Testament, and has these two 
senses, Zhe kingdom of God im heaven, and The king- 
dom of God on earth, or the Gospel dispensation, or the 
Gospel Church. In more than forty places, more than 
half of the whole, the expression “The kingdom of God,” 
signifies, in the New Testament, the dispensation of the 
Gospel; and therefore this may be the signification of 
the phrase, when our Saviour says “ of such is the king- 
dom of God;” and since this may be the signification, 
it can never be absolutely proved that it is not. But 
the probability that this is the signification amounts to 
a demonstration, when we hear our Lord interpreting 
this very expression by his language in the next verse, 
“ Whosoever shall not*recedve,” (observe the word re- 
ceive) “the kingdom of God as a little child, he shall 
not enter therein;” where the kingdom of God must 
mean his kingdom on earth, since his kingdom in heaven 
cannot be “received” in this world. 
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It is thus proved from our Saviour’s own mouth that 
by the kingdom of God in the fourteenth verse of the 
tenth chapter of St. Mark, our Lord intends his Church 
here below. 

But what does he mean by “Sucu?’ Does he mean 
Such like persons? or does he mean, These very chil 
dren, of whom he is speaking ? 

Against the word “Such,” meaning such like persons, 
there are two decided and conclusive objections. 

The first is, that to say, of such like persons is the 
kingdom of God, is assigning, if it is any reason at all, 
a very feeble reason, why children should be permitted 
to come to Christ. Itis as though he had said, suffer them 
to come to me, because persons who are like them are 
the true members of my Church. Suffer children to 
come to me, that I may hold them up as models of cer- 
tain dispositions which are worthy of being followed. 
But he could make children models for others just as 
well if they did not come to him, as if they did; nor 
would he need ail children to come to him for this mod- 
elling reason, since one child would have answered his 
purpose, as we see it did on one or more occasions, Just 
as well as all the children there were in the world, for 
his command to let them come, embraces them all. 

But to say, Suffer little children to come to me, be- 
cause these very children are in my Church, is to furnish 
a vastly weightier reason for their coming. They were 
in his covenant. In it he had adopted them to be his, 
and therefore they were his own. What reason for 
their coming to him could be stronger? It is as though 
he had exclaimed with indignation against his interfer- 
ing disciples, who would stand between him and the 
children of his love, Suffer my own children to come to 
my arms; who shall dare to keep them away from their 
loving and adopting Father 4 

Accordingly, we are obliged to take the stronger 
reason as the sense of the word “Such ;” because it is 
an established rule of interpretation, as well as of com- 
mon. sense, that where a word, a phrase, & verse, or a 
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passage, is capable of two senses, the stronger and the bet- 
ter is always to be preferred. 

But I said there were two decided and conclusive rea- 
sons against understanding the word “such” in the sense 
of such like persons. Ihave mentioned one reason; I 
will now mention the other. 

The Greek grammarians tell us that when the Greek 
word, which in Mark, ténth chapter and fourteenth 
verse, we translate “such,” is preceded by the Greek 
article, the word to which the article belongs refers di- 
rectly to the persons mentioned immediately before. 
The Greek article is here equivalent to our definite ar- 
ticle The, and by inserting this before the word Such, 
you will see how it limits the reference solely to the 
children of whom our Saviour is speaking, and that the 
word Such, when limited by the article, has the sense 
of These. ‘Sutter the little children to come unto me 
and forbid them not; for of the such, i. e., of these very 
children, is the kingdom of God. 

Of the numerous places I might bring forward to show 
that this is the limiting effect of the Greek article, I have 
time to refer you to but a single one, that in Galatians, 
fifth chapter and twenty-first verse, where, after enu- 
merating various grievous sins, St. Paul proceeds to say, 
“Of the which I tell you before, asI have also told you 
in time past, that they who dosuch things,” do the such, 
i. e., do these things, 7a rovatra, the very sins he had just 
mentioned, “shall not inherit the kingdom of God.” 

Having, in this way, under the direction of the laws 
governing the usage of the original language of the word 
Such, ascertained its full and exact sense, I am author- 
ized to affix this meaning to the words of our Saviour, 
“Suffer the little children to come unto me, and forbid 
them not; for of these, rév rovabrwy, is my kingdom here 
on earth.” 

But as our Saviour asserts that little children are 
members of his Church, and as water baptism is the 
only door he now opens for admitting them into his vis- 
ible Church, they must then be baptized in order to be 
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admitted. In other words, he himself does again, as he 
did before, by not stopping against them the covenant 
road, authorize their baptism. 


ST. PETER’S COMMAND FOR INFANT BAPTISM. 


But, if possible, there is even stronger and more di- 
rect proof from the New Testament in favor of the bap- 
tism of infants. I refer to the second chapter of the 
Book of the Acts of the Apostles, at the thirty-eighth 
and thirty-ninth verses, where St. Peter, in so many 
words, commands children to be baptized. This you 
will see, when you duly weigh this language of his: 
“ Repent, and be baptized every one of you in the name 
of Jesus Christ, for the remission of sins, and ye shall 
receive the gift of the Holy Ghost, for the promise is 
unto you and to your children.” 

We must look at several things in this passage be- 
fore we shall perceive its exact and full meaning. 

It is a received law of interpretation, that when a 
word can be taken in its usual and literal sense, it must 
be so taken. For this good reason we are to under- 
stand the word “children” in the mouth of St. Peter, 
literally, and as therefore meaning individuals of a ten- 
der age, and of necessity including infants. 

The word “children” is indeed sometimes used in 
the sense of posterity; but when it is so used, the pri- 
mary and common signification is both enlarged and 
changed, because a man’s posterity are not his own chil- 
dren merely, but also those more remotely descended 
from him. All posterity necessarily includes children 
as well as adults ;-and therefore to say, as the opposers 
of infant baptism do say, that by children, in the mouth 
of the Apostle on the day of Pentecost, we are to Un- 
derstand adult posterity, is an arbitrary and uny rarranted 
violation of his language, by first using the word chil- 
dren out of its obvious and usual sense, and then by 
assuming what can never be proved, but just the con- 
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trary can be, that in the posterity of St. Peter’s hearers 
there would be no infants and little children. 

From this weak and futile attempt to wrest the lan- 
enage of St. Peter so as to be able to deny Infant Bap- 
tism, I turn to the literal and common meaning cf the 
word children, when he says, “The promise is to you 
and your children ;” and find myself obliged, by the un- 
alterable laws of interpretation, to understand him as 
saying, “The promise is to you and to your litile ones.” 

But of what promise is the Apostle here speaking ? 
Of the promise of our Saviour that he would send the 
Holy Ghost; for in the thirty-third verse of this second 
chapter of the Acts, we hearSt. Peter saying, “ Jesus 
having received of the Father the promise of the Holy 
Ghost, hath sent forth this, which ye now see and hear.” 
Having uttered these words, the Apostle immediately 
adds, “ Repent, and be baptized every one of you in 
the name of Jesus Christ, for the remission of sins, and 
ye shall receive the gift of the Holy Ghost; for the 
promise,” the promise of receiving the Holy Ghost, “is 
unto you and to your children.” 

But why does St. Peter say, “The promise is unto 
you and to your children?” He states the fact as the 
reason why they should be baptized. “Be baptized 5 
for the promise is unto you and your children,” which 
is exactly the same as saying, The promise is unto you _ 
and to your children, therefore be baptized. But the 
promise, as you see, was both to the parents and the chil- 
dren, and as the possession of the promise was the rea- 
son the Apostle assigns why the parents should be bap- 
tized, he also assigns the possession of the promise as 
the reason why their children should also be baptized. 
That is, his language is equivalent to this, and nothing 
less, The promise is to you parents, and therefore be 
baptized every one of you; the promise is also to your 
children, and therefore see that every one of them be 
likewise baptized in the name of Jesus Christ, for the 
remission of sins, and they as well as you shall receive 
the gift of the Holy Ghost. 


OR, WATER BAPTISM. 83 


We have, then, before us, a passage in the New Tes- 
tament, where an Apostle, who was himself’ filled with 
the Holy Ghost, and, therefore, acting by divine au- 
thority, commands infants not less than adults to re- 
ceive Christian baptism. 

My position is accordingly fully sustained by the 
word of God, Infant Church Membership ws the doctrine 
of the New Testament. 


INSTANCES OF INFANT BAPTISM IN THE NEW TESTAMENT. 


Here I might cease speaking, and relieve you of far- 
ther forbearance toward me, did I not wish to give you 
instances of infant baptism in the New Testament, and 
also to show you how universally infants were baptized 
during a period of more than a thousand years after 
the establishment of Christianity in the world, and that 
it is only a very small fragment of Christians, and that 
of recent origin, that refuses to baptize them. 

You have just heard St. Peter command Christian 
parents to have their children baptized. Ilow many 
children may we conclude were baptized that very 
day? We are told that the whole number that re- 
ceived baptism immediately were three thousand ; one- 
fourth of these were under ten years, and therefore, 
not less than seven hundred and fifty of the baptized 
three thousand were children. 

In the fourth chapter of the Acts, the rising Christian 
Church had increased to five thousand; one thousand 
two hundred of whom must then have been baptized 
children. 

In the twenty-first chapter, at the twentieth verse, the 
Church at Jerusalem alone contained myriads, (so it is 
in the Greek,) or tens of thousands of members. Take 
the lowest. possible number, and as there were myriads, 
there must have been at least twenty thousand, of which, 
again, five thousand were children who had been bap- 
tized. 

In addition to these thousands of baptized children 
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in the New Testament Church, we read of the baptism 
of whole families, as that of Cornelius the centurion, 
of Lydia of Thyatira, of the jailor of Philippi, and 
that of Stephanas, all but the first, baptized by St. Paul. 
In these baptized families there must have been young 
children, and most probably infants. 

Thus began the stream of Infant Membership in the 
Christian Church, and if, as it is supposed, the number 
of Christians during the period of the New Testament 
history amounted to one hundred thousand, the children 
who had been baptized would amount to twenty-five 
thousand. 


INFANT BAPTISM IN THE PRIMITIVE CHURCH. 


When we enter the period immediately succeeding 
the times of the Apostles, we find the Christian writers, 
Justin Martyr and Iveeneus of the second century, Ter- 
tullian, Origen, and Cyprian of the third, and Gregory 
Nazianzen and Chrysostom of the fourth, all testifying 
to the universal prevalence of infant baptism. 

As a specimen of their decided and conclusive testi- 
mony, I will give that of Origen of the third century. 
“The Church derived from the Apostles a tradition ¢o 
give baptism even to infants ; for they, to whom the di- 
vine mysteries were committed, knew that there is in 
all persons the natural pollution of sin, which must be 
washed away by water and the Spirit.” 

When we descend into the Catacombs of old Rome, 
where are tombs of little children buried between the 
years 64 and 305, we find the same testimony to the 
fact, that infants in the early Church were baptized, for 
engraven upon the imperishable rock are inseriptions 
which unequivocally testify to this effect. 


THE REJECTION OF INFANT BAPTISM A MODERN NOVELTY. 


Indeed, so universal was infant baptism in the primi- 
tive Church, that it was not until the eleventh century 
that any one openly refused to confer Christian baptism 
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te infants, when Peter De Bruis, a Frenchman, set 
mself in this respect, in-opposition to the whole Chris- 
tian world. 

- Jn the sixteenth century, the Anabaptists arose in 
Sonnets who, in the frenzy of their fanaticism, at- 
te to promulgate their new and dangerous opin- 
ions by fire and sword. If you wish to know more of 
these wild destructionists, you can be gratified by read- 
ing Dr. Robertson’s History of Charles V. 

¢ men who adopted in part the views of the German 
Anabaptists, first made their appearance in England, so 
recently as the year 1610. At the present time, the re- 
jecters of infant baptism amount in this country to 
three quarters of a million. If their numbers in Great 
Britain and other parts of the world are equal to this, 
the aggregate will be a million and a half; a very small 
fracment when compared with the nearly two hundred 
millions of Christians who receive the doctrine of In- 
fant Baptism. 
We thus have before us the most significant fact, that 
the rejection of Infant Christian Membership is a modern 
novelty, as well as that it is contrary to the voice of 
nature, speaking in the Family and in the State, and 
contrary to the voice of God, addressing us in the Old 
and New Testaments. 

2 We are, to-day, considering very serious questions ; 

much more serious and important than they are com- 
monly thonght to be. They relate not only to one- 
fourth of the population of every place, but they affect 
jn the highest degree the religious welfare, not merely 
of this large number, but the religious condition and 
welfare of each one of us who was baptized by the act 
of others. 

They are weighty questions, which demand the ear- 
nest and prayerful consideration of every father and 
mother. Is baptism good for any thing? Is a cove- 
nant state of any value? If they are to you, why not 
to your children? Does the Christian covenant secure 
to yourselves spiritual blessings which your children do 
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not want? Do not your children need the covenanted 
mercy and grace of the gospel as much as you do? 
‘There can be but one answer to these questions. Bap- 
tism is good for something, or our Lord would not 
command it. A covenant state is of some value, or he 
would not appoint and require this relation. You have 
no greater need of the salvation of which Christ is the au- 
thor, than your children have. The baptismal covenant 
will benefit them as much as it does you. How can 
you, then, deprive them of the spiritual blessings you 
are careful to secure for yourselves? Why do you re- 
ceive baptism yourselves, and yet exclude your children 
from it? Why do you enter the Church of Christ, and 
at the same time shut the door against your children ? 
Why come into the ark yourselves, and leave your chil- 
dren outside to struggle with the swelling and devour- 
ing waves? Why thus distinguish between your children 
and yourselves? Why treat them worse than you do 
yourselves? Isthiskind? Is thishuman? Is this Chris- 
tian? Can our impartial and loving Saviour, whom we 
have just heard say, “Suffer the little children to come 
unto me, and forbid them not,” thus opening wide and 
broad every possible and conceivable mode of coming 
to him—can he in his impartial and universal love make 
one religion for children, and another for adults? I 
cannot believe it, till I hear him say so, in so many 
words. But instead of saying it, he says just the oppo- 
site, commanding us not to forbid little children to come 
to him, but to suffer them to come, and to be members 
of his earthly kingdom. 

Are any of you disobeying this positive command of 
your Almighty Lord? Then, fearing his great displeas- 
ure, and providing for their best spiritual welfare, bring 
your infants and little ones to Christ in the sacrament 
of his own appointment, and he will, in effect, take 
them in his arms, lay his hands upon them, and actually 
bless them with the richest gifts of his grace. 

You who were baptized in your tender years, have 
uot the slightest reason for doubting the sutliciency of 
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your baptism, or for being dissatisfied with it in any 
way. Your baptism, though performed in your infancy, 
or in your childhood, placed you within the Christian 
covenant, and made you actual members of the Church 
of Christ. Ever, then, regard yourselves as such, and 
the truth that you have been dedicated to Christ and 
are in covenant with him, will, if you allow this great 
truth to influence you, act through his grace as a pow- 
erful restraint from sin, and as a strong incitement to 
love and obey him. You are as really and truly bound 
to believe and to do all that your Sponsors, when you 
were baptized, promised you should believe and do, as 
if you had been able, at that moment, to open your own 
months and make those promises yourselves ; and, there- 
fore, you should acknowledge and feel your obligations, 
and earnestly and religiously set yourselves to fulfil 
them, heartily thanking your heavenly Father for call- 
ing you to this state of salvation through Jesus Christ 
our Saviour, and daily and fervently praying him to 
give you his grace, that you may continue in his Church 

and have his presence and favor unto your lives’ end. 
When I began these discourses I compared the wide 
subject to a great city, and a large and growing theme 
have we indeed, found it. Though we have, on this and 
former occasions, traversed several streets, a few still re- 
main to be examined. Next Sunday afternoon, if it 
shall be the Lord’s pleasure, my subject will be, The 
Advantages of Infant Baptism. May I bespeak your 
continued interest in the important examination I am 
conducting? In the mean time, and always, may our 
merciful God grant us his love and blessing, through 
Jesus Christ our Lord. 
Amen. 
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DISCOURSE VI. 


THE ADVANTAGES OF INFANT BAPTISM. 


Causes of the neglect of Infant Baptism.—The Abrahamic covenant 
perpetually existing and efficacious, 


“Not by works of righteousness which we have done, but according to his merey 
he saved us, by the washing of regeneration, and renewing of the Holy Ghost, 
ee Ke shed on us abundantly through Jesus Christ our Saviour.’—Titus, 

As I announce my subject for this afternoon, Zhe 
Advantages of Infant Baptism, 1 presume I may also 
with perfect correctness say, that were your thoughts 
audible, there would come to me, from the minds of not 
a few of you, voices like these: There is no use what- 
ever in baptizing infants; Pouring or sprinkling a little 
water on them cannot do them the least possible good ; 
The practice is a mere ceremony, the mere giving of a 
name; or, where the person baptized is an adult, a mere 
sign of his personal Christian profession. 

Iam by no means ignorant that the opinions I have 
this moment repeated are very common. I hear them 
everywhere. Perhaps there are, among the natives of 
this region generally, more people who deny the utility 
of infant baptism, than there are who admit it. 

It was, however, not so once. Formerly, here in New 
England, almost, if not quite, all children were baptized. 
The Prayer Book of the Protestant Episcopal Chureh 
enjoins the practice. The Westminster Contession en- 
joins it. The Cambridge and Saybrook Platforms en- 
jom it; while, of the Christians who-come to us from 
England, Scotland, Ireland and Germany, there are 
very few who do not strenuously insist upon the prac- 
tice. A great and lamentable change, in this respect, 
has passed, and is passing, upon the whole community, 
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not only here, but throughout the Eastern and North- 
ern States. What has wrought this revolution in the 
minds of people 4 


CAUSES OF THE NEGLECT OF INFANT BAPTISM. 


No doubt there is a variety of causes. Has any one 
discovered that the baptism of infants is forbidden in 
the New Testament? No one. Although, for more 
than three hundred years, the friends of infant baptism 
have been calling upon its deniers to show the place in 
the Bible where the practice is prohibited, they neither 
have yet found the chapter and verse, nor ever can 
they, for this best of reasons: Such a passage is not 
there, the rejection of infant baptism being an arbitrary 
and unauthorized innovation upon the gospel. 

Has it been proved that intant baptism is positively 
hurtful? Iam not aware that any person has ever at- 
tempted to prove this; but, on the contrary, a minister 
who rejects the baptism of infants, recently said, in a 
publie discourse,* that his denomination would have no 
objections to infant baptism, provided they could see 
any use in it. 

Has, then, the practice been demonstrated to be 
useless? Instead of this, the orthodox Congregational 
ministers of this commonwealth have proved, from 
carefully prepared statistical returns of the baptized and 
unbaptized in their congregations, that, in proportion to 
the numbers in each class, the conversions of persons 
who were baptized in their infancy very largely exceed 
the conversions of such as had not been baptized. 

Since, then, the New Testament does not forbid the 
baptizing of infants, but actually commands it; since 
the Church universal, from the times of the Apostles 
down to the Reformation, a period of more than fifteen 
centuries, practised infant baptism; since at the pres- 
ent hour, ninety-nine one-hundredths of the Christian 
world have the same practice ; and since it has been 


* Pitts Street Lectures. 


90 LOUTRON; . 


proved by statistical examinations to be most highly 
useful as an instrument of Christian training, and as a 
means of Christian piety, why, I again ask, has infant 
baptism fallen, why is it falling into neglect ? 

The first cause which rises up before my mind is, 
the neglect of some parents, calling themselves Chris- 
tians, to train their baptized children virtuously, relig- 
iously, and piously; thus giving occasion for the con- 
clusion most welcome to persons who neglect the 
Christian education of their own households, that in- 
fant baptism is useless. 


DISPARAGEMENT OF EXTERNAL CHRISTIANITY. 


A much more powerful cause of the growing indit- 
ference to infant baptism, is the increasing disposition 
to disparage and slight external Christianity of every 
kind—the gospel ministry, the gospel church, the gos- 
pel sacraments, the gospel seasons, the gospel worship, | 
the gospel truth, thus levelling them all down to an 
equality with inventions, societies, and institutions 
which are merely human in their origin and arrange- 
ments. Infant baptism is a part of external Christian- 
ity, and since the whole body of Christian externalism 
is so generally ignored and discarded, each limb of this 
body will share the same fate. 

It, then, we can ascertain why it is that outward 
Christianity is despised and rejeeted, we shall have dis- 
covered the great reason why infant baptism is observed 
less than formerly. 


UNCEASING LIFE OF CHRIST IN HIS CHURCH. 


External Christianity is losing its hold upon the 
minds and affections of so many people because they 
are themselves losing sight of its undying connection 
with the unceasing life of the incarnate and glorified 
Son of God. They have forgotten that he is a living 
Christ; that he is this moment just as much alive as he 
was when he was on earth; when he travelled over the 
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hills and along the valleys of the Holy Land. They for- 
get his resurrection from death, his ascension into 
heaven, and his present session at the right hand of his 
Father. Forgetting these facts, they think of him as 
they do of any dead monarch of the past, of king Da- 
vid, of Alexander of Macedon, or of Herod of Jerusa- 
lem. Consequently, they think of our Saviour’s laws, 
appointments, and institutions, as they do of the decree 
ot Augustus Cesar, that all the world should be taxed, 
and of the code of the Roman emperor Justinian, as 
statutes and ordinances long since dead and obsolete. 
With many people, our Lord is a mere historical 
Christ, dead and buried away back in the depths of 
eighteen centuries, and with his remote and unknown 
sepulchre they place all his appointments, his ministry, 
his Church, his sacraments, and his other institutions ; 
leaving them in the tomb of Joseph to moulder and de- 
cay with the napkin and linen clothes theA postles, found 
there on the morning of our Master’s resurrection. 

But our risen, ascended, and glorified Lord is not 
dead, although people may think so; for St. Paul thus 
testifies of him: ‘“ He ever liveth,” and he himself de- 
clares, “ Behold, I am alive for evermore.” 

With the fact of his present life, there is linked the 
present life of every thing pertaining to him. 

He lives in his people; for St. Paul says, “Christ 
liveth in me, and our life is hid with Christ in God ;” 
while our Lord says to them all, “ Because I live, ye 
shall live also.” ; 

He also lives in his ministers, not merely as he does 
in other Christians, but he lives in his ministers, as his 
representatives, agents, and substitutes. He lives in 
their office, imparting to it perpetuity and unceasing 
power and efficacy, for he says to all ministers of apos- 
tolic succession, “As my Father sent me, even so send 
I you, and lo, I am with you alway, even unto the end 
of the world.” ' 

Thus, living in the ministerial office, it being the 
simple perpetuation of his own, he lives in all the acts 
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he has appointed for this office to perform; and, con- 
sequently, lives in prayer, lives in preaching, lives 
in benediction, lives in his own supper, lives in the 
sacrament, of baptism; making it, whenever rightly 
administered, all that it was when he originally insti- 
tuted this sacrament; making it all that it would be, 
were it administered by his own blessed and blessing 
hands. 

Every minister of Christ, whenever he performs the 
Christian acts his Master ordains, acts in his name, and 
place, and stead; Christ acting in him, and not only 
sanctioning but energizing what he does, and making 
it the means of spiritual blessing to every proper re- 
cipient. 

It is strange, indeed, that this undying and efficacious 
connection between all the external Christianity he ap- 
points, and the unceasing life of the incarnate and glo- 
rified Son of God should ever be lost sight of and be 
forgotten. 


FALSE SPIRITUALISM. 


How is it that this vital and life-giving connection 
is ever obscured and driven from our recollection? B 
the introduction into the Christian world of the false 
and pernicious notion that God himself disregards his 
own appointments ; not saving us through their means, 
but by his arbitrary and secret will, and by the influ- 
ences of his Holy Spirit, acting, not in connection with 
the external instruments of the Christian Church, but 
wholly independent of them. 

In this way there has grown up in men’s minds, 
throughout the country, a religious system outside of 
the Christianity our Saviour established ; opposing it 
incessantly as less spiritual than itself, and dislodging it. 
from the belief and affections of untold thousands. 

This inference from these premises is too short. and 
plain not to be quickly seen and generally followed ; 
since God, according to the common notion, disregards 
his own external institutions, and dispenses with them 
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altogether, we may certainly. do the same. Indeed, as 
his present conduct, as showing his present will, must 
be of greater authority than his past acts, we are sa- 
credly bound rather by his last revelation than by the 
one given us by our Lord and his Apostles! We 
are under sacred obligation to discard the old dead let- 
ter of an outward Ministry, Church, Sacraments, and 
Worship, and to follow in its place the present dictates 
of the Holy Ghost! 

This certainly would be our duty, provided the new 
theology, claiming for itself a kind of perpetual inspira- 
tion, could, by miracles and prophecies, verify its lofty 
claims to a Divine original; but as it can produce no 
such attestations, we are obliged, in justice to the truth 
of God, to pronounce it a baseless fabric of human opin- 
ions, and, therefore, as a stupendous religious fraud, and 
monstrous imposition upon the easy credulity of man- 
kind. 

Happily for a deluded world the system is, we may 
hope, fast falling in pieces, and vanishing into thin air ; 
and yet its effects, its erroneous teaching, and its hurt- 
ful impressions, still linger in people’s thoughts, and 
form their religious belief. Our Saviour speaks of tra- 
ditions which, in his time, made the word of God of 
none effect. The age in which he was upon the earth 
was not peculiar in this regard. There are traditions 
now, handed down to us from our forefathers, which, 
though in a different way, as flatly contradict the Bible 
as did the traditions of the Pharisees. Some of these 
bold, irreverent, and anti-Christian traditions, descend 
to us from the speculative theology which, for so long 
a time, has usurped the place of the ancient and true 
Christianity, and are clothed in words which we have 
already heard: Infant Baptism is a mere ceremony ; 
Infant Baptism is of no use whatever. 

Have any of you, brethren, received and adopted 
these unscriptural traditions? If you have, I beg you 
to lay them aside, and never more be influenced by 
them; for they are directly opposed to the plain decla- 
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rations of the word of Goderespecting the nature ‘of the 
Sacrament of Baptism. Nowhere do the Holy Scriptures 
teach that Infant Baptism, or any other Baptism, is a 
mere ceremony ; but they teach just the contrary. No- 
where do the same Scriptures declare that Infant Bap- 
tism, or any other Baptism, is of no use; but they -pos- 
itively indicate precisely the opposite. 


ST. PAUL SOMETIMES MISUNDERSTOOD. 


J am aware that there are passages in the New Tes- 
tament which some persons suppose disparage Baptism 
in general, and, of course, Infant Baptism in particular; 
as, for example, when St. Paul says, “ Christ sent me, 
not to baptize, but to preach the gospel. He is not a 
Jew, which is cne outwardly, neither is that cireumcis- 
ion which is outward in the flesh; but he is a Jew, 
who is one inwardly; and circumcision is that of the 
heart, in the spirit, and not in the letter.” 

Do not these places, | have sometimes been asked, 
prove that all outward rites, especially circumcision and 
baptism, are worthless ? 

In order to answer this question, we must notice what 
the Apostle here actually says. He cannot mean to de- 
clare that Christ did not send him to baptize at all, for 
had he not been sent by his Saviour to baptize, he could 
not have baptized in any case; or had he, he would 
have acted without authority, and baptized in his own 
name. But he expressly tells us, that he did baptize 
the household of Stephanus and several others, and that 
he did not baptize them in his own name. He must, 
then, have been sent to baptize, though he positively af- 
firms that he was not. How can we reconcile these 
contradictory statements in the mouth of St. Paul? In 
this simplest of ways: He is merely speaking compara- 
tively, and intends to declare, that Christ did not send 
him merely to baptize, but principally to preach the 
gospel. 

The same is his meaning when he contrasts the out- 
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ward Jew and outward circumcision with the inward 
Jew and inward cireumcision; for he does not intend 
io teach, that a circumcised Jew was not a Jew, for he 
was; nor’ that circumcision was not circumcision, for it 
was nothing else, but that compared with the inward 
death unto sin, and the inner lite of piety, the outward 
profession and the outward mark of it were of small 
importance; though of some importance, since, in the 
very next verse, when asked, “ What advantage, then, 
hath the Jew? or what profit is there of circumcision ?” 
St. Paul himself replies, “ Much, every way.” 

There was, then, “every way much profit in circum- 
cision ;” and since in circumcision, there is also now 
“every way much profit” in Infant Baptism, the Apos- 
tle himself being the judge; and accordingly, we al- 
ready see, that the prevalent traditions—Infant Baptism 
is a mere ceremony, and Infant Baptism is of no use 
whatever—are in direct opposition to the positive asser- 
tion of St. Paul to the contrary. 

Let us carry this fact along with us, as we now pro- 
ceed to inquire what “the numerous ways” are, in 
which, according to this Apostle, there is ‘much 
profit” in infant baptism. 


BAPTIZED INFANTS MEMBERS OF THE ABRAIIAMIC COVENANT. 


Infants derive “much profit” from their baptism, 
because they are by it brought into covenant with 
God, and secure all the benefits connected with this 
covenant state. 

As the position I thus take with regard to the advan- 
tages of infant baptism, is one which the opposers of 
such baptism put forth their strongest efforts to over- 
turn, I desire you to give more than usual attention to 
the Scriptures I shall now bring forward to sustain my 
position. : 

First of all, I must explain from the word of God 
what I mean by @ covenant. 

A covenant is a mutual agreement, as we learn from 
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these words in the twenty-first chapter of Genesis, at the 
twenty-seventh verse: “ And Abraham took sheep and 
oxen, and gave them unto Abimelech ; and both of them 
made a covenant.” This was a human covenant, being 
merely between two men. 

But, in his condescension and merey, God has been 
pleased to enter into covenant with his people. Thus 
he entered into covenant with Abraham, as we perceive 
from this declaration of God recorded in the tenth verse 
of the seventeenth chapter of Genesis: “This is my 
covenant, which ye shall keep, between me and you.” 
Here, then, in this covenant, God is one party, and 
Abraham is the other party; each party making cer- 
tain promises to the other. 

On the part of God, there was this great and memo- 
rable promise, which you will see in the seventh verse 
of this seventeenth chapter of Genesis. ‘I will estab- 
lish my covenant between me and thee, and thy seed 
after thee, in their generations for an everlasting coy- 
enant; to be a God unto thee, and to thy seed after 
thee.” x 

On the part of Abraham, there was Belicf in these 
promises; for St. Paul, in his Epistle to the Romans, 
(iv. 11,) tells us that Abraham “received the sign of 
circumcision, a seal of the righteousness of the faith 
which he had yet being uncircumcised.” There was, 
also, on the part of Abraham, Obedience to the com- 
mand of God to be circumcised; since, in the twenty- 
sixth verse of the seventeenth chapter of Genesis, we 
thus read: “In the self-same day was Abraham cir- 
cumcised.” 

There cannot, then, be the slightest doubt as to the 
fact, that there was a mutual covenant between God 
and Abraham. 


THE ABRAHAMIC COVENANT PERPETUAL. 


I now wish you to notice, that God, in the seventh 
verse of the seventeenth chapter of Genesis, declares 
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this covenant to be “everlasting,” and also to compare 
this declaration with what St. Paul says, in the third 
chapter of his Epistle to the Galatians, at the fifteenth 
and two following verses: “Though it be but a man’s 
covenant, yet if it be confirmed, no man disannulleth 
or addeth thereto. Now, to Abraham and his seed 
were the promises made. He saith not, And to seeds, 
as of many, but as of one, And to thy seed, which is 
Christ. And this I say, That the covenant that was 
confirmed before of God in Christ, the law, which was 
four hundred and thirty years after, cannot disannul, 
that it should make the promise of none effect.” 

As these words of the Apostle are of the greatest _con- 
sequence to us all, I must not pass over them slightly. 
Though neglected by some persons, they must not be 
by us. 

You will observe, and I trust ever remember, that 
St. Paul repeatedly, as well as most positively, aflirms, 
that God’s covenant with Abraham has not been in the 
slightest degree disannulled, but that it exists and is in 
full force at the present time. 

Mark closely his language: ‘ No mar disannulleth 
this covenant; the law of Moses, which was four hun- 
dred and thirty years after the time of Abraham, can- 
not disannul God’s covenant with him. This covenant 
was confirmed before of God in Christ. God, before 
the time of Moses, even in the time of Abraham, con- 
firmed this covenant in Christ.” But, since no man 
disannulleth this covenant, since the Mosaic law did 
not disannul it, since God from the first confirmed it in 
Christ, it has not ceased, but lives now, and will live 
always. 

I have a very strong desire that you should all clear- 
ly see and evermore recollect the fact now before us, 
that the Abrahamée covenant has not been abolished, is 
not extinct, ig not among the things that were, but is. 
among the divine realities which are at the present 
moment, and will be among them while time shall en- 
dure; for upon this existing fact, as an imperishable 
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foundation, St. Paul builds not a few other most impor- 
tant truths, which I shall now strive, as well as I may, 
to show you. 

We have just seen that God’s covenant with Abra- 
ham has a present actual existence, and is perpetual, 
and is therefore strictly “everlasting,” as God himself 
pronounces it to be, and we have also seen that this 
covenant was from the beginning “by God conjirmed 
in Christ.” 

What are we to understand by its being “by God 
confirmed in Christ ?” 

St. Paul casts the clearest light upon this momentous 
question ; as you will see by looking once more at the 
sixteenth verse of the third chapter of his Epistle to the 
Galatians: “ Now to Abraham and his seed were the 
promises. made. He saith not,” (i. e., God saith not,) 
*¢ And to seeds, as of many; but as of one, And fo thy 
seed, which is Christ.” 

According, then, to the inspired, and consequently 
infallible, teaching of St. Paul, Christ himself is “the 
seed,” and therefore is the principal person to whom God 
made his promises when he entered into covenant with 
Abraham, and said to him: “TI will establish my coy- 
enant between me and thee and thy seed after thee, in 
their generations, for an everlasting covenant; to be a 
God unto thee, and to thy seed after thee.” 

But since Christ is the person to whom, by pre-emi- 
nence, the promises of God were at that time made, 
then (and the fact is one I wish you specially to notice) 
is Christ himself a party to the covenant. In other 
words, the covenant is between God and Christ, as well 
as between God and Abraham; the Abrahamic cove- 
nant being by Christ, as the second party, perpetuated 
and rendered “ everlasting.” 

We can now plainly understand what St. Paul means 

-when he says: ‘The covenant was confirmed before of 
God in Christ,” or, which is the same thing, “God be- 
fore the time of Moses confirmed the Abrahamic cove- 
nant in Christ ;” the Apostle meaning that since Christ 
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was a party to the covenant, God confirmed it to him, 
not less than he did to Abraham. 

Take this great truth, thus taught us by this Apostle, 
and adhere to it most strongly, while he, in this same 
third chapter of Galatians, unfolds to us another Chris- 
tian truth not less important and precious. Tor this 
additional truth read the twenty-ninth verse: “If ye 
be Christ’s, then are ye Abraham’s seed, and heirs ac- 
cording to the promise.” Weigh well these words: 
“Ye are Abraham’s seed, and heirs according to the 
promise, when ye are Christ’s.” That is: We are Abra- 
ham’s seed, are his seed in common with Christ, and 
with him parties in the Abrahamic covenant, and par- 
takers and heirs of its promises, when we are Christ's. 

How and when, then, are we Christ’s? I do not an- 
swer this vital question myself, but simply give you St. 
Paul’s answer, in the twenty-sixth and twenty-seventh 
verses: “ Ye are all the children of God by faith in 
Jesus Christ.” Is, then, faith singly, without any thing 
else, sufficient to make us the children of God, to make 
us Christ’s, to make us Abraham’s seed, to make us 
parties to the Abrahamic covenant, and inheritors of its 
promises? I know that many persons think that faith 
is, of itself, all-suflicient ; but their thoughts are not 
God’s thoughts in this matter, since, by his holy Apos- 
tle St. Paul, he decides otherwise, as you will perceive 
by reading the twenty-sixth and twenty-seventh verses 
in connection: “Ye are all the children of God by faith 
in Christ Jesus; for,” (do not overlook the “ For,” as it 
proves that what follows is a part of the means by which 
we become the children of God,) “for as many of you 
as have been baptized into Christ, have put on Christ.” 

What do we now see? The sight may be very un- 
expected; it may be very unwelcome; it may confront 
and confute our former opinions ; and yet, notwithstand- 
ing its sudden and offensive arrival, and its entire oppo- 
sition to our previous views, and utter annihilation of 
them, here it-stands, a divine fact ; and what is it? 
Let us hear the Apostle again: ‘““As many of you as 
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hawe been baptized into Christ, have put on Christ.” The 
divine fact now looking us in the face is, then, nothing 
less than this: By water baptism, attended on our part 
by faith in Christ Jesus, and accompanied by the en- 
grafting power of the Holy Ghost, (for St. Paul, in his 
first Epistle to the Corinthians, the twelfth chapter and 
thirteenth verse, says, “ By one spirit are we all bap- 
tized into one body,”) do we put on Christ, and become 
Christ’s. 

Having thus seen what we may not have expected tc 
see in the New Testament, and perhaps more than we 
wished to see there, let us now reverse our steps, and pass 
again over the several stairs by which St. Paul has 
brought us to our present Christian elevation. The first 
step is, Water baptism, with faith, and by the power of 
the Holy Ghost, makes us Christ’s, by uniting us to 
him, as the members of a human body are united to its 
head. The second step is, By our union with Christ, 
through baptism, we become, with him, the seed of 
Abraham. The third step is, By being Abraham’s seed, 
we are members of the Abrahamic covenant. The 
fourth step is, As members of this covenant, we are 
partakers and inheritors of its precious promises. 

These several steps are not of my making, nor of my 
fastening together. All I have attempted to do is to 
remove the dust of indifference, forgetfulness, perver- 
sion and denial, so commonly allowed to accumulate 
upon them. Both their construction and their union is 
the work of God himself, by his holy Apostle, and as 
such, this stairway of Christian truth will stand unbro- 
ken and passable while the world itself shall last. 

But we must not hastily turn our eyes away from this 
divine structure, since it was erected expressly for our 
use, and be¢ause we have not yet seen all there is about 
it, which it is very desirable we should see. 

As I look once more upon these adamantine and im- 
mortal steps, I perceive these three precious stones; 
rach and all of which may be ours merely for the 
taking. 
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1. Since Baptism does, as we have just seen from the 
showing of St. Paul, bring us into covenant with God, 
it can itself be nothing less than a covenant; for while 
in baptism God makes over to us all the promises of 
the Abrahamic covenant, we, on our part, when we are 
baptized, profess repentance towards him, faith in our 
Lord Jesus Christ, and obedience to his laws. Baptism 
is, then, in its very nature and appointment, the divine 
continuation of the covenant God contracted with Abra- 
ham and his seed. 

This truth, with regard to the covenant character of 
Baptism, is the first precious stone 1 wish you to make 
your own. 

2. The second I will next show you. As Baptism 
brings us within the enclosure of the Abrahamic coy- 
enant, it accordingly does for us precisely what cir- 
cumcision formerly did; and, consequently, is by St. 
Paul himself substituted for circumcision when he here 
says, “As many of you as have been baptized into 
Christ, have put on Christ.” The Apostle puts bap- 
tism in the place of circumcision. He changes the 
sign and the seal of God’s covenant (which is the same 
both before and after. our Saviour’s advent) from 
circumcision to baptism; and therefore we speak un- 
der the direction, and with the express sanction of 
this Apostle, when we say, Baptism succeeds cirewm- 
Cision. 

Still another precious stone, not less valuable than 
either of the other two, remains on the Abrahamic 
stairway to be possessed by us. 

Since baptism is the divine perpetuation of the cov- 
enant God made with Abraham and his seed, the sub- 
jects of baptism are the same they were under the 

“Abrahamic covenant; infants being now as they al- 
ways have been, members of the covenant ; merely the 
sign and the seal of the divine covenant existing now 
just as it did in the days of Abraham, are indeed 
changed by the sovereign hand of Christ, when he 
said, “ Baptize all nations ;” while the covenant itself, 
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its subjects, its promises, and its blessings remain un- 
changed. 

After so long a search upon the pages of the Bible, 
which, however, has richly compensated us for all the 
time and thought we have expended, we have at length 
come to the place where we can distinctly discern, in 
part at least, how “much profit” results to baptized in- 
fants in consequence of being by their baptism placed 
within the Christian covenant. 

In the first instance, every baptized infant has what 
he had not before, he has this precious promise made 
by God to him directly and personally: “I will be a 
God unto thee.” 

This was God’s promise to Abraham, as it stands in 
the seventh verse of the seventeenth chapter of Genesis, 
and this is now the very promise God pledges and seals 
to every infant who receives Christian baptism. 

“T will be a God unto thee.” In the light of the 
New Testament, let us see how much spiritual blessing 
is contained in this brief’ promise. 

When an infant is brought to Christian baptism, he 
is baptized in the name of the Father, in the name of 
the Son, and in the name of the Holy Ghost; Father, 
Son, and Holy Ghost each pledging himself to thelittle 
one, just entering this sinful world, and beginning life’s 
dangerous journey, to be his God in all the offices each 
executes in the great work of our redemption and gal- 
vation ; God the Father, to adopt, love, and provide for ; 
God the Son, to apply the efficacy of his sacrifice and 
the power of his own life; and God the Holy Ghost, to 
renew, sanctify, help, and comfort. All this amount 
of pledged blessing is secured to the baptized infant, by 
the promise of Father, Son, and Holy Ghost, made to 
him in person. This precious promise is his in a wa 
that no other possession can be in this world ; for God 
can never either forget or fail to fulfil his pledged word, 
so long as the baptized child keeps himself within the 
provisions of the Christian covenant. 

You who were baptized in your infancy, are sacredly 
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and personally bound by the promises of repentance, 
faith, and obedience, which were made for you by your 
parents and sponsors. Think of this fact every day and 
every hour of your lives. The vows of the Christian 
covenant are upon you, though you may not have be- 
fore known it, and though you may from this time be 
so careless and irreligious as not to think of it, nor care 
for it. Neither your thoughtlessness, your carelessness, 
nor your irreligion can alter the most solemn fact : 
You are sacredly and personally bound by your bap- 
tism to forsake all sin, to believe heartily in Christ, and 
faithfully to keep every one of his commandments ; to 
be a Christian in the highest and fullest sense, both in 
your heart and life. Think of this, baptized adults, 
youths, and children; and think of it, till your thoughts 
make you, through the grace of Christ, all that, as bap- 
tized Christians, you are bound to be. Amen. 


DISCOURSE YII. . 
ADVANTAGES OF INFANT BAPTISM. 
Admission into Christ’s Church and Regeneration, 


« 4s many of you as have been baptized into Ohvist, have put on Christ.”— 
Galatians, iti. 27. 


Ix once more standing, by divine permission, in this 
lace for the purpose of speaking upon the sacrament 
of baptism, I desire to repeat what I have already said 
respecting the spirit with which our investigations 
should be conducted. I am not here as a controver- 
sialist. J am not engaged in a personal controversy 
with any individual, or with any body of individuals. 
I am to-day, just what I have always been, not a theo- 
logical gladiator, contending for victory, and fighting 
for applause, but simply a teacher, an interpreter and 
defender of Christian truth, and an administrator of 
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Christian rites. This is my only position. This is my 
only ottice. Nothing else. Nothing more. Nothing 
less. 

While I am no controversialist myself, I do not wish 
to make controversialists of my hearers. It would be 
as unfortunate for you, as it would be for me, to view 
the Holy Scriptures merely in a controversial light. 
Controversy is likely to arouse the worst passions of 
our fallen nature, such as dislike, hatred, and unchari- 
tableness, and to fill our mouths with sharp and cruel 
words of misrepresentation and contempt, of denuncia- 
tion and abuse. 

It is hardly possible, then, to indulge and cherish a 
controversial spirit, and not fall into grievous sin, and 
thus hurt and endanger our souls. 

Nor is this the only, nor perhaps the principal dan- 
ger connected with religious controversies. When 
either engaged or interested in them, we are inclined, 
even more than at other times, to regard the gospel 
solely as a set of opinions addressing themselves exelu- 
sively to our understandings, and not as a collection of 
revealed facts and divine institutions appealing to our 
hearts, and appointed by God to recover us trom the 
dominion of sin, and to translate us into the glorious 
spiritual liberty of his children. But so long as we con- © 
sider our heaven-born and perfect religion as nothing 
more than disputed dogmas which may be true or may 
be false, just so long do we withhold from them our 
firm belief, and prevent their exerting any controlling 
influence over our affections and lives. Would we be 
protited and saved by Christianity, we must perceive 
and appreciate its true character. * It is a remedy from 
God for our moral and spiritual evils, and as such is 
most eminently practical, both in its design and in its 
cttects. As a system of' his creation, the gospel has 
in if nothing speculative, nothing superfluous, nothing 
useless ; but every part, whether it be a truth or an in- 
stitution, a fact or an outward rite, subserves a valuable 
purpose ; just as every portion of the human frame con- 
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tributes something to the completeness, sy munebiy, a util 
ity, and comfort of the whole. 

With such convictions should we begin the examina- 
tion of every revealed fact and divine appointment 5 
and therefore with such convictions concerning the 
practical nature and design of the entire gospel should 
we all now approach the subject, which I have already 
treated in part:—The Advantages of Infant Baptism. 

On the authority of Holy Scripture I have to men- 
tion still another measureless advantage attending In- 
fant Baptism. vy 


BAPTISM INTO CHRIST. 


We have just heard St. Paul declare: “As many of 
you as have been baptized into Christ, have put on 
Christ.” You will not neglect to observe the expres- 
sions, “Into Christ,” and “ Put on Christ.” What do 
they mean? They must contain some important truths ; 
what are they? It is neither superstitious nor sinful to 
inquire; rather, it is our duty to ascertain, provided we 
can, since there is no part of the sacred oracles we are 
not bound to search. 

“‘ Into Christ,” cannot mean less than into union with 
him; such a union as he himself describes when he 
says, “He that eateth my flesh and drinketh my blood, 
dwelleth in me, and Tin him.” This union cannot, of 
course, be a physical union, for Christ now dwells in a 
spiritual body. The union with him must be spiritual, 
and yet not for this reason, figurative and imaginary, 
but because spiritual, the more real and actual; as 
spirit is more unchanging and lasting than matter. 

“Tnto Christ,” comprehends, then, ysuch a union with 
him as participates in his own life and holiness; such a 
participation partakes of his grace and salvation. 

The expression, “ Into Christ, ” cannot signify less than 
this; since the expression is identical with the phrase, 
“Into his Church,” (1 Cor. xii. 13; Col. i. 18,) and his 
Church is his body which is united to him the living 
head; union with him the vital head, through his body 
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the Church, securing a participation of his own holy 
life. 

But St. Paul assures us, that by baptism we are thus 
“in Christ;” and consequently, (I know not how we 
can deny the conclusion without denying the assertion 
of the Apostle, Into Christ by baptism,) every baptized 
infant is so in Christ, as to partake of his grace and 
Holy Spirit. 

Do you ask with Nicodemus of old, “ How can these 
things be?” I have only this answer, I cannot tell. But 
my fgnorance must not prevent either my exhibition or 
my belief of the fact, since it is a revealed one; nor 
should your inability either to comprehend or to ex- 
plain the mystery hinder your giving it a place in your 
faith. We should not be unwilling to take God at his 
word We should not cover and blind our eyes when 
light shines upon us from his throne. Since he kindly 
assures us that our baptized children, even though they 
are intants, are so in Christ as to be blessed by him in 
their souls, let us not reject the comforting truth, much 
less let us scoff at it, but let us be thankful for the gra- 
cious gift, and carefully use, and prayerfully improve 
the grace for their growth in holiness and piety and to 
his praise and glory. 

This being the meaning of the expression, “Into 
Christ,” what is the signification of the phrase, “To 
put on Christ?” for as we know, St. Paul aftirms, that 
“as many as have been baptized into Christ, have put 
on Christ.” 


PUTTING ON CHRIST. 


Most careful must we be to use the language of 
al a a . = s 
Scripture in its true sense, lest, caught and deluded 
by the mere sight and sound of the words, we give 
them an erroneous meaning, and darken and blot out 
the truth of God, so fas as our own minds are con- 
cerned, 

“i ae ; 

This caution is lar gely necessary in reference to the 
expression, “To put on Christ ;” most persons probably 
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thinking that it means nothing more than to put him on 
by profession, to profess him as our Lord and Saviour, 
merely to make a Christian profession, whether sincere- 
ly or otherwise. But in the expression, To put on Christ 
by profession, the clause, By profession, is not St. Paul’s, 
but our own glossing and pernicious addition, pervert- 
ing the Apostle’s meaning, and foisting error into the 
place of revealed truth. 

The phrase, “ To put on,” signifies, in the original, to 
clothe ; so that the expression, “* As many as have been 
baptized into Christ, have put on Christ,” might. be 
properly translated, As many as have been baptized into 
Christ have been clothed with Christ. 

What, then, in Scriptural phraseology, is it To clothe 
one’s self with another thing, or with another person ? 
You will discover, by considering the signification of 
these expressions in the New Testament, “ Put on in- 
corruption, Put on immortality, Put on kindness, hum- 
bleness of mind, meekness, long-suffering,” where plain- 
ly the sense must be this, and nothing else: Have really 
and actually incorruption, and immortality, and the 
Christian graces of kindness, humility, meekness, and 
forbearance; have all these, not in semblance, not in 
profession, no such idea is in the mind of the Apos- 
tle, but have them actually and fully, as they are in’ 
themselves. 

The sense is precisely the same when he says, “ As 
many as have been baptized into Christ, have put on 
Christ.” As though he said, You who have been bap- 
tized into Christ, are’ clothed with Christ, i. e., you have 
Christ in reality; you have him actually, and as he 
really and fully is. You have him in all that he is in 
himself, and in all that he has done and is doing for 
the restoration and salvation of our guilty and sinful 
world. 

But, since the baptized into Christ thus have Christ 
in his justifying blood, in his life, in his holiness, in his 
spirit, he in turn has them; possessing them because 
they possess him; and for this reason, St. Paul says to 
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them, “ Ye are Christs, and then Abraham’s seed, and 
heirs according to the promise.” 

It hardly seems necessary for me to bring any fur- 
ther proots from the New Testament, that there is “much 
profit” in infant baptism; and yet, as there are several 
other passages which exhibit the great advantages re- 
sulting from baptism, when rightly received, I should 
not do full justice to the subject, did I omit to repeat 
these texts, and to comment upon them, so far as may 
seem desirable. 

JOHN, ili. 5. 


e 


You recollect the language of our Saviour to Nico- 
demus, (John, iti. 5,) “ Verily, verily, I say unto you, 
except a man be born of water and of the Spirit, he 
cannot enter into the kingdom of God ;” and,you also 
recollect that he immediately after says, (verse 12 
have told you earthly things ;” and, therefore, by “ the 
kingdom of God,” he may intend his Church on earth ; 
and, if so, he makes the new birth by water, as well as 
the new birth by the Spirit, a requisite for admission into 
his “earthly” Church. If by “the kingdom of God” 
he, however, means the Church in heaven, he even then 
requires water baptism, as well as the baptism of the 
Spirit, as a condition of entrance. Our Saviour has him- 
self placed “water” in this text, and as “water” cannot 
mean the same thing as “the Spirit,” since, in that case, 
the word “ water,” would be superfluous and tautologi- 
cal, we are compelled, though perhaps against our wills 
and our former teaching and belief, to suffer the “water” 
to remain where it is by his sovereign pleasure, and from 
this passage to inenleate the importance and necessity of 
the sacrament of baptism. You are likewise familiar with 
these words of St. Peter, in his impressive discourse on 
the Day of Pentecost, (Acts, ii. 38,) “ Repent, and be 
baptized, every one of you, in the name of Jesus Christ, 
Sor the remission of sins, and ye shall receive the gift 
of the [Holy Ghost;? where, as unequivocally as lan- 
guage can assert a fact, the Apostle connects “the for- 
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giveness of sins, and the gift of the Holy Ghost,” with 
water baptism, when it is accompanied by repentance 
towards God, and faith in our Lord Jesns Christ. 

Similar to this teaching of St. Peter is that of Ana- 
nias of Damascus, when (in Acts, xxii. 16) he said: 
“ Brother Saul, arise, and be baptized, and wash away 
. thy sins, calling upon the name of the Lord ;” in which 
case Saul’s baptism, as well as his prayer to Christ, was 
the instrument of his pardon. 

Saul of Tarsus himself teaches that the sanctification 
and cleansing of the Church is through the like instru- 
mentality; for in his Epistle to the Ephesians, v. 25, 26, 
he thus writes: “Christ also loved the Church, and 
gave himself for it, that he might sanctify and cleanse 
it with the washing of water by the word ;” while in his 
Epistle to Titus, iil. 5, St. Paul utters this correspond- 
ing declaration: “God our Saviour saved us, by the 
washing of regeneration and the renewing of the Holy 
Ghost.” 

One other text relating to water-baptism, that in 
1 Pet. iii. 21, remains to be repeated, and then we 
shall have, in general outline at least, the doctrine of 
the New Testament on the advantages of baptism, and 
consequently of infant baptism: “ Baptism doth now 
save us, (not the putting away of the filth of the flesh, 
but the answer of a good conscience towards God,) by 
the resurrection of Jesus Christ.” 


BAPTISMAL REGENERATION. 


Into a minute and full examination of these several 
Scriptures, I have not now time to enter; except so far 
as to show that by “the washing of water,” in Eph, v. 
96, and “the washing of regeneration,” in Titus, il. 5, 
the sacrament of baptism is undoubtedly intended. 

In both places the word “ Washing,” is in the Greek, 
Aovtpdv; and that this word means a material locality 
for washing, i. e., a bathing-place, a bath, a laver, is 
certain from the Song of Solomon, iv. 2, (cf. vi. 6,) 
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where it reads: “The sheep came up from the wash- 
ing,” Aovtpdy, i. e., “from the washing-place;” this 
verse in Canticles thus proving, (as also does the word 
“ Water,” in Eph. v. 26,) that the washing in Ephesians 
and Titus, (and the word Aovtpdv occurs nowhere else 
in the New Testament,) means a material washing- 
locality, and not any thing that is spiritual. Accord- 
ingly, in both these places some material act of wash- 
ing must be intended. But in the Church of Christ, 
what material act of washing is there but that of Bap- 
tism? None whatever. Consequently, we should but 
give the true sense of Eph. v. 26, and Tit. iii. 5, did we 
thus translate them: “Christ sanctifies and cleanses his 
Church with the Baptism of water by the word ;” and 
“God our Saviour saved us by the Baptism of regener- 
ation, and the renewing of the Holy Ghost.” 

Upon the meaning of he word “ regeneration,” in Titus 
ili. 5, the New Testament furnishes no definite informa- . 
tion, as the word occurs but once more, Matt. xix. 28: 
“Ye who have followed me in the regeneration, when 
the Son of Man shall sit in the throne of his glory, shall 
also sit upon twelve thrones ;” where “ regeneration” 
refers to the future glorious condition of our Lord’s 
kingdom, and therefore sheds no light upon the sense 
of “regeneration” in Titus. 

Our next and only resort for illumination must, then, 
be the derivation of the word. In its derivative form 
regeneration, tadvyyevveoia, means a repeated, (mdAtv,) 
new birth, (yéveove.) Should we, then, in Titus, Miss; 
render regeneration by new birth, the whole passage 
might justly read: “God our Saviour saved us by the 
Baptism of the New Birth, and the renewing of the Holy 
Ghost,” which would be nothing more nor nothing less 
than the truth announced by our Lord when he Says : 
“Exeept aman be born of water and the Spirit, he can- 
not enter into the kingdom of God.” 

We can now look back, and holding in our minds 
the Scriptures we have this afternoon examined, enu- 
merate the several spiritual advantages the New Testa- 


€ 
‘ i 


OR, WATER BAPTISM. 111 


ment connects with baptism, and in consequence with 
intant baptism. 

Baptism places the infant in a state of covenant with 
God the Father, God the Son, and God the Holy Ghost; 
thus securing to the baptized child all the spiritual 
blessings provided for us by each of the persons of the 
adorable Trinity—blessings including each of the un- 
speakable benefits mentioned by our Saviour and his 
Apostles St. Peter and St. Paul, in the places we have 
just repeated—entrance into his Church, a new birth, 
union with Christ, the possession of his life and holi- 
ness, the pardon of sin, the renewing and sanctifying 
gifts of the Holy Ghost, and a state of salvation. 

The Scriptures which have unavoidably conducted 
us to these conclusions sufficiently explain and fully 
justify the language of our Church in her Catechism, 
in her Baptismal Services and in her Twenty-seventh 
Article of Religion. 

In her Catechism she instructs every baptized child 
to say, “In baptism I was made a member of Christ, 
the child of God, and an inheritor of the kingdom of 
heaven ;” and “TI heartily thank our heavenly Father 
that he hath called me to this state of salvation through 
Jesus Christ our Saviour.” The inward and spiritual 
grace in Baptism is a death unto sin, and a new birth 
unto righteousness: for being by nature born in sin, 
and the children of wrath, we are hereby made the 
children of grace.” 

In the Baptismal Service, we pray before the appli- 
cation of the water, that our Lord Jesus Christ would 
“ypeeeive the child, release him from sin, sanctify him 
with the Holy Ghost, and give him the kingdom of 
heaven and everlasting life.” 

After the baptism, the minister says, “This child is 
regenerate, and thanks our most merciful Father for 
regenerating the infant with his holy Spirit; for receiv- 
ing him as his own child by adoption, and for incorpo- 
rating him into his holy Church.” ; 

With regard to this word “ regenerate” in these 
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places, would we know its exact meaning, we must 
bear in mind, that “regeneration,” in the Epistle of St. 
Paul to Titus, signifies simply new berth ; and that, con- 
sequently, when we declare the baptized child ““regen- 
erate,” and thank God for “regenerating” him, we 
mean no more than that he has been born of water 
and the Holy Ghost. For this birth we prayed previ- 
ous to the application of water in the name of the Holy 
Trinity, and as our Lord has instituted Water-Baptism 
for the express purpose of conferring the new birth, and 
has also said, “ Ask, and ye shall receive,” we believe 
he answers our prayer, and makes the sacrament all he 
ordains it to be. 

In the current theological language, the word “ Re- 
generation” is sometimes used in the sense of Conver- 
sion; but as St. Paul associates “regeneration” with 
water-baptism, our Book of Common Prayer never em- 
ploys the word in any other connection, and always in 
the sense of the baptismal new birth. 

This you will notice in the extract which I shall now 
read from one of our Articles of Religion. 

In her Twenty-seventh Article, our Church thus de- 
scribes the natural and spiritual benefits of Christian 
baptism. “ Baptism is not only a sign of profession, 
and mark of difference, whereby Christian men are dis- 
cerned from others that be not christened ; but it is also 
a sign of regeneration, or new birth, whereby, as by an 
instrument, they that receive baptism rightly are graft- 
ed into the Church: the promises of the forgiveness of 
sin, and of our adoption to be the sons of God by the 
Holy Ghost, are visibly signed and sealed: faith is con- 
firmed, and grace increased by virtue of prayer unto 
God.” 

In order to show that the Protestant Episcopal Church 
is not alone among the Christian denominations in this 
country in ascribing gracious efficacy to the sacrament 
of baptism, I will now read a few extracts from publica- 
tions with which many of you may already be familiar. 
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OTHER DOCTRINAL STANDARDS CONNECT GRACE WITH 
BAPTISM. 


The first extracts are from the “ Laws of the Theo- 
logical Institution in Andover,” and are in these words: 

“The Holy Ghost makes us partakers of the benefits 
of redemption ; and the ordinary means, by which these 
benefits are communicated to us, are the word, SAcrA- 
MENTS, and prayer,” [Chapter iii. 5, Declaration,] and 
consequently, Baptism, since a sacrament, is, according 
to this “declaration,” one of “the ordinary means by 
which the Holy Ghost communicates to us the benefits 
of redemption.” 

In the following passage, these same Laws not only 
direct our attention to the standards of the Presbyterian 
Church, but pronounce their doctrines and principles 
“sound, orthodox, evangelical, and drawn trom the 
Scriptures.” 

“Every Professor in this Seminary shall be of sound 
and orthodox principles in Divinity, according to that 
form of sound words, or system of evangelical doctrines, 
drawn from the Scriptures, and denominated, The West- 
minster Assembly’s Shorter Catechism.” 

This Catechism, thus approved, contains this defini- 
tion of a sacrament: “A sacrament is a holy ordinance 
instituted by Christ; wherein, by sensible signs, Christ 
and the benefits of the new covenant are represented, 
sealed and appiiep to believers.” 

Respecting the sacrament of baptism, “The West- 
minster Assembly’s Shorter’ Catechism” has, also, this 
language: ‘ Baptism is a sacrament, wherein the wash- 
ing with water, in the name of the Father, and of the 
Son, and of the Holy Ghost, doth signify and seal our 
incrarrine into Christ, and partaking of the benefits of 
the covenant of grace.” 

In “The Larger Catechism” of the Presbyterian 
Church, “sacraments” are declared “ effectual means 
of salvation by the working of the Holy Ghost, and the 
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blessing of Christ, by whom they are instituted; while 
in the Confession of Faith of this same Church, it is 
said that ‘“ By the right use of Baptism, the grace prom- 
ised is not only offered, but really exhibited and con- 
Jerred by the Holy Ghost to both adults and infants.” 

I have no other design in presenting to you these ex- 
tracts than to show, as they do most conclusively, that 
the Church, of which I am a minister, is neither peculiar 
nor extreme in her views respecting the gracious efli- 
cacy of the sacrament of Baptism; our Church nowhere 
using stronger language than this you have just heard, 
from the Presbyterian Confession of Faith, “By the 
right use of baptism the grace promised is really con- 
Served by the Holy Ghost to both adults and infants ;” 
and from the Westminster Catechism, sanctioned by the 
Andover Theological Seminary, “Jn baptism the bene- 
Jits of the new covenant are applied to believers ;” and 
yet I should do injustice to my own feelings did I with- 
hold the expression of my deep gratification, that in 
this respect there is such exact doctrinal harmony be- 


_ tween the mother Church and her children who use 


the same Bible she uses and gave them, who believe in 
the same Saviour she believes in, and are looking to the 
same heaven to which her own hopes and aspirations 


_ are directed. 


In view of the numerous and priceless spiritual ben- 
efits secured to us in the sacrament of baptism, I should 
be most culpably wanting in fidelity, both to the truth 
of God, and to your own souls, and to the souls of your 
children, did I not now pray and beseech you to avail 
yourselves immediately of these invaluable blessings. 

I am now addressing several adult persons, who have 
never received Christian baptism. I donot say to you, 
“Be baptized, every one of you,” merely because our 
Lord commands you to be baptized, dangerous as 
it is to disobey him; but I say to each one of you, “Be 
baptized,” because, in case you come to baptism with a 
repenting, believing, obedient, and praying heart, all 
the spiritual blessings promised in the Scriptures we 
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have at this time been considering, will be yours. What 
more can you ask for? What stronger inducement can 
you possibly want, to move you to “arise and be bap- 
tized,” without any longer delay ? 

As you now are, you have no covenant God, Father, 
Son, and Holy Ghost. You are not in the Christian 
Church; you have not a covenant title to a single one- 
of its many privileges and blessings. Not one of the 
rich promises of the gospel has God ever pledged to you 
personally and in particular. How can you consent to 
live yourselves, and to have your children live, another 
day in such an uncoyenanted, insecure, unblessed, and 
perilous condition! Most seriously in earnest is your 
Saviour, when he says to you, “ Except you be born of 
water, and of the Spirit, you cannot enter into the king- 
dom of God.” You who are unbaptized, have not thus 
been born. Pray, then, over these awful words of his. 
Pray him to convince you of sin, for neglecting his com- 
mand to be baptized, as well as for neglecting so many 
other commands of his. Pray him to give you true re- 

entance. Pray him to give you faith in himself. Pray 
a to lay you low at the foot of his cross. Pray him 
to give you a new heart. Pray him to prepare you for 
baptism. Pray him to baptize you with the Holy Ghost. 
Thus pray, and he will hear your prayers. You will 
hasten to his holy baptism; -you will hasten to bring 
your children there also. He will cleanse you and them 
by his blood. He will baptize you and them with his 
holy Spirit, and you and they, like the baptized Ethio- 
pian eunuch, will go on your future way rejoicing. 

These remarks of mine to the unbaptized, are strictly 
applicable, only with increased force, to all of you who, 
though baptized in your infancy, have not yet recog- 
nized and acknowledged your baptism by publicly tak- 
ing its vows and obligations upon yourselves. Great 
and many as are the privileges and benefits of the 
Christian covenant, of which every one of you is a mem- 
ber by your baptism, this rich and divine covenant is 
nothing to you unless, by an open profession, you per- 
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sonally ratify and confirm the covenant, and live in obe- 
dience to its laws and requirements. 

I am now addressing a large number who are, by 
their baptism, in covenant with it. Some of you are 
adult men and women, but more of you are children 
and youth. There are four facts in your condition 
which I wish to leave with you, and which I ask and 
pray you never to forget. 

‘The first is, each one of you, whatever may be your 
age, is, outwardly and actually, a member of the Church 
of Christ. Your baptism made you so, and nothing 
can ever cancel your baptism. If you finally are con- 
demned to eternal death, you will go there and remain 
there, as a baptized member of the Christian Church! 
Once a member, you are always a member. Even 
your excommunication would not annihilate your bap- 
tism; since in case of your restoration, you would not 
be rebaptized. The second fact is, you cannot be bap- 
tized a second time; for St. Paul expressly asserts, 
there is “one baptism,” and but one. There are no 
more two baptisms than there are two Lords; no more 
than there are two Christs; no more than there are 
two Gods and Fathers of us all. You must not desire 
even, much less attempt, to be baptized a second time. 
Your second baptism would not only be null, but it 
would be a mockery of God, and a sacrilege. If, then, 
you are told your baptism is good for nothing, do not 
believe it. Infant baptism is authorized and com- 
manded by the New Testament, and therefore your 
baptism is valid and sufticient. If you are told you 
must be baptized a second time, do not regard it ;” for 
there is but “one baptism,” and that you already have, 
and can never have another. The third fact is, when 
you do not keep your Christian vows, the Christian 
covenant is to you virtually dead; you virtually ex- 
communicate yourselves; you virtually put yourselves 
outside of the Christian Chureh; you virtually place 
yourselves in an uncovenanted condition. In ‘charae- 
ter and life you actually fall back into a heathen state! 
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I strongly fear, that many of you, who have been 
baptized, are in this dead and perilous situation. Be 
alarmed, then, at your danger, and set yourselves, earn- 
estly and prayerfully to recover the position from which 
you have fallen. In prayer and renewed consecration 
of yourselves to him, return to your covenant God in 
Christ, and he will return to you. He will heal your 
backslidings; he will love you freely; he will receive 
you graciously. And this brings me to— 

The fourth fact in your condition, which is, that 
when you are careful and conscientious to observe 
your baptismal vows, the Lord with whom you are in 
covenant will greatly bless you. He will bless your 
soul. He will incline you more and more to pray. He 
will hear your prayers. He will dwell in you. He 
will fulfil in you all his precious promises. He will 
cleanse and sanctify you. He will cause you to grow 
in knowledge of him, in grace, and holiness, and in 
mectness for his presence. 

Baptized adults, youths, and children, I cannot leave 
you without exhorting you in the most appropriate 
language of our baptismal service for persons of riper 
years: “As for you, who have by baptism put on 
Christ, it is your part and duty, being made the chil- 
dren of God and of the light, by faith in Jesus Christ, 
to walk answerably to your Christian calling, and as 
becometh the children of light. Use all diligence to 
be rightly instructed in God’s holy word, that so you 
may grow in grace and in the knowledge of our Lord 
Jesus Christ; and live godly, righteously, and soberly, 
in this present world ;” and let this be your daily thanks- 
giving and prayer: “We yield thee hearty thanks, O 
heavenly Father, that thou hast vouchsafed to call us to 
the knowledge of thy grace, and faith in thee: increase 
this knowledge and confirm this faith in us evermore.” 

May your knowledge of Christ, your faith in him, 
and your prayers and praises to him, quickly lead you 
to renew your baptismal pledges in the rite of Confirm- 
ation, that we may with glad hearts welcome you to 
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the heavenly feast of the Saviour’s Body and Blood! 
and see you striving to make your calling and election 
sure. 

A few affectionate words to you who are parents and 
sponsors, and I have done. 

It is a mournful fact, that our unbelief and unfaith- 
fulness with regard to Baptism, is the great cause why 
it brings forth so little spiritual fruit to the glory of our 
Saviour, who has appointed this sacrament as an eftica- 
cious means, not only of obtaining his blessing upon 
our children, but of training them in his service. We 
do not sufliciently regard baptism as a divine and 
efficient reality. We partake too much of the spirit 
and notions of the world in this matter, and we think 
and act accordingly. The neglect of infant baptism, 
and the neglect of baptismal education are among the 
grievous and hurtful sins of the present age. I am - 
greatly afraid that we do not, as in the baptismal ser- 
vice we are solemnly exhorted to do, teach our baptiz- 
ed children, so soon as they are able to learn, and all 
along in their lives afterwards, what a solemn vow, 
promise, and profession they, in baptism, made by us. 
We do not, as we should, bring them up every day 
under the constraint and influence of their baptism. 
When they do wrong, we do not, as we always should, 
tell them they have broken their baptismal vows. 
When we wish to tell them what to believe, and what 
to do, we do not, as we might and ought, direct them 
to the Apostles’ Creed, to the Ten Commandments, to 
the Lord’s Prayer, as well as to all other Christian 
things they ought to know, believe, and practise for 
their souls’ health. 

Yes, it is our own neglect of Baptism that renders it 
of so little use and profit to our children. To neglect 
baptism, is like neglecting a garden after it is planted, or 
afield after itissown. Let us see and realize these facts, 
and for the future, strive and pray to act more wisely, 
and more in accordance with our duty as sureties and 
patterns for our children. Scarcely any of us has yet 
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thoroughly tried the Baptismal System. Only try it 
earnestly, and practise it faithfully and believingly, and 
you will find it to.be truly a divine system, leading 
children to Christ, and keeping them there. 

Lord, revive thy work in the hearts of us, who are: 
parents and sponsors. Turn the hearts of parents to 
their children, and the hearts of children to their pa- 
rents, and then through thy grace both shall be quick- 
ened, renewed, and saved ! Amen. 


DISCOURSE VIII. 
THE CONDITIONS OF BAPTISM. 


The nature of the salvation in the Church,—A good conscience.—The 
answer of a good conscience.—Baptismal questions and answers.— 
Repentance,—Faith,—Obedience, 


“ The like figure whereunto, even baptism, doth also now save us, (not the put- 
ting away of the filth of the flesh, but the answer of « good conscience toward 
God,) by the resurrection of Jesus Christ.’ —1 Pet. ili. 21. 

Arrer having been so long floating upon the wide 
sea of our extensive subject, we can begin to perceive 
that we are fast approaching the opposite shore, and 
the haven where we would be. When we first weighed 
anchor and unfurled our canvas to a favoring breeze, 
the Mode of Baptism was for some time our subject ; 
next, the Subjects of Baptism; then, the Advantages 
of Infant Baptism; while now, as we are about finish- 
ing our exciting and protracted, though I trust protit- 
able, voyage, Lhe Conditions of Baptism is the topic 
which invites our serious attention, and solicits our 
prayerful thoughts. 

Up to this point of our progress, my discourses have 
unavoidably been, to a great extent, expository and 
critical; but now a subject almost exclusively practical, 
and of the most direct and personal application to our- 
selves, opens before us. 
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In my last two discourses it was my special object to 
point out from the word of God the numerous spiritual 
blessings he has seen fit to associaée with the sacrament 
of baptism. All these blessings are embodied in this 
single expression of St. Peter, when he says: “ Bap- 
tism doth save us;” an expression which we shall 
more fully understand, when we attentively observe 
with what the Apostle is here comparing baptism. 

“The long-sutiering of God waited in the days of 
Noah, while the ark was a preparing, wherein few, i. e., 
eight souls, were saved by water. The like figure 
whereunto, even baptism, doth also now save us.” 

St. Peter here says, that the ark was a “fioure” or 
type of Baptism, and that as the ark saved Noah and 
his family trom “ perishing by water,” so also Baptism 
now sayes us. 


THE NATURE OF THE SALVATION IN THE CHURCH. 


But in what sense did the ark save Noah and his 
family? The ark saved Noah and his household in 
two ways: when he entered it it placed him in a con- 
dition of safety; and then by carrying him safely 
through the deluge, the ark saved him absolutely and 
forever from its drowning and exterminating flood. 

It is of no small consequence that we clearly see the 
difference between these two ways in which Noah and 
his family were saved; as the distinct sight of this 
marked and essential difference will enable us to under- 
stand precisely how baptism, and every other means of 
grace appointed by God, doth save us at the present 
time. Had Noah and his gons, after they had finished 
the ark, refused to enter it, they would have perished 
with the rest of the world of" the ungodly. But no 
sooner had they entered the ark, than they were in a 
certain sense saved, i. e., were in a state of salvation ; 
and yet they were not saved beyond the possibility of 
being lost, since they might have, from their long con- 
finement, been seized with mental derangement, and in 
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their frenzy leaped overboard and been drowned. But 
when the flood subsided and the ark rested upon the 
mountaitis of Ararat, the patriarch and his children 
were saved in another and stronger sense. They were 
no longer saved conditionally and potentially, but they 
were saved actually and beyond the possibility of being 
involved in destruction. 

Now in which of these two methods of salvation is 
any one of us saved in this lite ? 

So long as we remain unconnected with the visible 
Church of Christ, we have not a covenanted title toa 
single one of his precious promises. But when we are 
baptized, we are in the Church, as Noah and his family 
were in the ark, and are, as they were, in a state of 
salvation. We are not saved absolutely and complete- 
ly. This can never be in this world. No one is so 
saved this side the grave, as to be beyond the possibili- 
ty of failure and loss of salvation. We are here only 
saved on condition that we continue in the Church, and 
faithfully perform all the engagements we enter into 
when we become members of the Church. 

But, though our salvation in the Church is not, and 
cannot be, absolutely certain, still this kind of salvation 
is as valuable to us, and as real, as was the safety of 
Noah and his children valuable and actual to them, so 
long as they continued in the ark. Our salvation in the 
Church is actual, so long as we are faithful members of 
this heavenly society. Nor only so. The longer we 
remain faithful to our baptismal vows, the greater does 
the probability become that we shall finally be saved 
absolutely and forever; just as the probability of N oah’s 
escape from the deluge grew stronger, the longer he re- 
mained in the ark. Salvation in the Christian Church 
is, then, to its worthy members, a great, real, and pre- 
cious salvation, though, from the temptations which are 
both within and without us, it cannot be positively cer- 
tain; the prospect of its certainty, however, constantly 
brightening, the nearer the Christian life of repentance, 
faith, and devoted service approaches its termination. 
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What, then, are the conditions of our present salva- 
tion in the Church? or, to put this most practical and 
momentous question in another form, What are the con- 
ditions of baptism? When doth baptism save us? Does 
baptism save every person who is baptized? In one 
sense, it does; in another sense, it does not. Baptism 
saves every baptized individual, so far as his outward 
condition 1s concerned; since, by his baptism he is ad- 
mitted to the visible church, and is in the visible ark 
of safety. But though thus outwardly saved, he may, 
in his soul, not be in a state of salvation; for these are 
St. Peter’s own words to Simon Magus, even after he 
had been baptized, and received the imposition of the 
Apostle’s hands: “Thou hast neither part nor lot in 
this matter; for thy heart is not right in the sight of 
God; thou art in the gall of bitterness, and in the bond 
of iniquity.” 

Accordingly, baptism, in order to place our souls in 
a state of salvation, must be attended by a condition of 
“heart which is right in the sight of God.” St. Peter, 
in our text, is also most decided on this point, “Baptism 
doth now save us, not the putting away of the filth of 
the flesh.” The mere outward rite doth not save us. 
When we are baptized, we may not be in a state of sal- 
vation, in the highest and best sense. 

When, then, doth baptism bring us into a spiritual 
state of salvation? When do our souls receive and se- 
cure, in baptism, the rich and numerous blessings it is 
the channel appointed by Christ to communicate? This 
the Apostle is very careful to inform us: Baptism doth 
now save us, not the putting away of the filth of the 
flesh ; but the answer of a good conscience toward God.” 
While the outward act of baptism doth not, a good con- 
science toward God, by its answer, doth save us when 
we are baptized; doth then place us spiritually in a 
state of salvation. 

“What, then, is “@ good conscience?” What is “the 
answer of a good conscience ?” 
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A GOOD* CONSCIENCE, 


1. A good conscience is, in the first place, a conscience 
which is énstructed in the great truths of the gospel. 

You have often heard these words of our blessed Say- 
iour, “ He that believeth and is baptized, shall be saved ;” 
our Lord thus making faith a pre-requisite for baptism. 
But there can be no faith in Christ, unless there is pre- 
vious knowledge of him; for pertinently does St. Paul 
inquire, “ How can they believe in him of whom they 
have not heard?” 

When we look into the New Testament, in order to 
ascertain how much Christian knowledge a person must 
possess before he is baptized, we discover that the 
amount required in the first days of the Church must 
-have equalled the summary of facts contained in the 
Apostles’ Creed. 

St. Paul says, “He that cometh to God, must believe 
that he is;” must believe that there is a God; which is 
the fact accredited in the first sentence in this Creed, 
“T believe in God the Father Almighty, Maker of 
heaven and earth.” 

When, by Philip the deacon, the eunuch of Ethiopia 
was baptized, he said, “I believe that Jesus Christ is 
the Son of God;” and as Philip had previously, from 
the fifty-third chapter of Isaiah,‘a chapter graphically 
prophetic of our Lord’s sufferings and death, “preached 
unto him Jesus,” the ewnuch must have known as much 
respecting him as is expressed in this second part of the 
same Oreed, “I believe in Jesus Christ, God’s only Son, 
our Lord; who was conceived by the Holy Ghost, born 
of the Virgin Mary, suffered under Pontius Pilate, was 
crucified, dead and buried; he descended into hell; the 
third day he rose from the dead; he ascended into 
heaven, and sitteth on the right hand of God the Father 
Almighty; from thence he shall come to judge the 
quick and the dead.” : 

When the three thousand converts were baptized on 
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the day of Pentecost, they had themselves witn essed the 
miracles attending the effusion of the Holy Spirit, and, 
accordingly, each of them could say, “I believe in the 
Holy Ghost.” Each one was, by his baptism, added to 
the Church, and admitted to the “fellowship of the 
Apostles,” and therefore could add, “TI also believe in 
the Holy Catholic Church, the communion of saints ;” 
while, moreover, as St. Peter had promised them “ re- 
mission of sins,” in case they were baptized, and had 
assured them that Jesus was risen from the dead and 
ascended to heaven, every one of this baptized multi- 
tude could likewise affirm, “TI believe in the forgiveness 
of sins, the resurrection of the body, and the life ever- 
lasting.” 

An appeal is sometimes made to the instances of bap- 
tism in the New Testament, to show that this sacrament - 
should be always administered immediately after con- - 
version. But the appeal should be rather to the amount 
of Christian knowledge these primitive converts pos- 
sessed, than to the apparent time intervening between 
their first knowledge of the gospel and their admission 
to the Church. We perceive that their acquaintance 
with the facts and doctrines of Christianity was by no 
means inconsiderable, and what we thus see teaches us, 
that candidates for baptism at the present day should 
know at. least as much, before they are baptized; the 
length of their candidateship and probation to depend 
upon the time necessary to acquire this knowledge. 

In our Prayer Book there is, at the beginning of the 
service for the baptism of adults, this rubric, or direc- 
tion: “ When any such persons as are of riper years, 
are to be baptized, timely notice shall be given to the 
minister; that so due care may be taken for their ex- 
amination, whether they be sufficcently structed in the 
principles of the Christian religion.” 

In what, according to the judgment of our Church, 
this “sufficient instruction” consists, we learn (since the 
qualifications for adult baptism and confirmation are 
the same) from this language in the Preface to the Con- 
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firmation Service: “None shall be confirmed, but such 
as can say the Creed, the Lord’s Prayer, and the Ten 
Commandments, and can also answer to such other 
questions, as in the Short Catechism are contained.” 

These other questions contained in the Catechism re- 
late to the nature of the two sacraments of Baptism and 
the Lord’s Supper, their privileges and requisites ; sub- 
jects which should certainly be well understood by 
every person before he offers himself for the grace of 
baptism. 

We need not, then, hesitate to say, that every person 
who knows as much of Christianity as is contained in 
our brief though most comprehensive Catechism, is 
well instructed in the great truths of the gospel, and 
therefore has a good conscience, so far as its goodness 
depends upon the possession of evangelical light. 

2. But conscience, in order to be good, must not only 
be sufficiently enlightened by gospel truth; it must also 
be a believing and a pacified conscience. 

“Tf our heart condemn us,” saith St. John, “ much 
more doth God, who is greater than our heart and 
knoweth all things. But if our heart condemn us not, 
then have we confidence towards God.” How can we 
have a heart that will not condemn us? How can we 
have an approving conscience 4 Only by applying to 
our own souls, through trusting faith, our Lord’s justity- 
ing and cleansing blood. St. Paul, in his Epistle to the 
Hebrews, describes the pacifying process: “If the 
blood of bulls and of goats, and the ashes of a heifer 
sprinkling the unclean, sanctifieth to the purification of 
the flesh, how much more shall the blood of Christ, 
who through the eternal Spirit offered himself without 
spot to God, purge your conscience from dead works 
to serve the living God? Having boldness to enter 
into the holiest by the blood of Jesus, by a new and 
living way, which he hath consecrated for us, through 
the vail, that is to say, his flesh; and having a high 
priest over the house of God, let us draw near with a 
true heart, in full assurance of faith, having our hearts 
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sprinkled from an evil conscience, and our bodies washed 
with pure water.” Heb. ix. 138, 14; x. 20-22. When, 
overwhelmed with a sense of guilt, we flee to Christ for 
pardon and deliverance, with the believing and confi- 
dent conviction, that his atoning blood fully satisfies all 
the demands the law of God we are so continually — 
breaking has upon us, our conscience is then pacified 
and silenced, thus no longer accusing us; while we, in 
consequence, have “ peace with God, through our Lord 
Jesus Christ.” 

3. But a good conscience while it is, in the ways I 
have mentioned, enlightened and pacified, is also obe- 
dient. Its fixed purpose and its constant effort is, to 
keep the entire law of God; thus striving to be without 
offence both towards him and towards men. <A. con- 
science which is truly obedient does not select from the 
commands of Christ such as are comparatively easy and 
agreeable to flesh and blood, and leave all the rest untried 
and unperformed, but moves resolutely around the whole 
circuit, whether the path of obedience be smooth and 
attractive, or rough, irksome, and even dangerous. 

4. In addition to its knowledge, its faith, its purifica- 
tion, and its obedience, a good conscience is likewise 
sincere. It is controlled by no low, sinister, worldly, 
and selfish motives; and, consequently, is never discov- 
ered, when closely examined, to be hypocritical and 
false ; serving Christ for pretense, and to promote its 
own personal ends, but serving him through gratitude 
and love, and in order to promote his honor and glory. 


THE ANSWER OF A GOOD CONSCIENCE. 
Since such is a good conscience in baptism, what is 
“the answer of a good conscience ?” 
BAPTISMAL INTERROGATORIES AND REPLIES. 


There cannot be an answer without a previous ques- 
tion, and therefore “the answer of a good conscience” 
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proves beyond all doubt that, in the days of the Apos- 
tles, candidates for baptism were, before the adminis- 
tration of the sacrament, specially interrogated as to the 
state of mind in which they offered themselves. 

Very plain intimations of this practice we find in the 
New ‘Testament account of the baptism of the Ethio- 
pian eunuch, as it is recorded in the eighth chapter of 
the Book of the Acts of the Apostles: “As they went 
on their way, they came to a certain water: and the 
eunuch said, See, here is water; what doth hinder me 
to be baptized? And Philip said, If thou believest with 
all thy heart, thou mayest ;” a reply which was equiva- 
lent to this question: Dost thou believe in Jesus with 
all thy heart? ‘“ And the eunuch answered and said, I 
believe that Jesus Christ is the Son of God ;” there thus 
being on the part of the eunuch “the answer of a good 
conscience towards God.” 

As on the stream of history we descend, from the 
times of the Apostles, and enter the first centuries of the 
Christian era, records of the questions and answers in 
baptism abound ; several of the early writers giving us 
the very words of the baptismal interrogatories and 
replies. 

On a former occasion I described to you a primitive 
Baptistery, now to be seen in the Catacombs of Rome, 
and also showed you a picture on the rock above, ex- 
hibiting the manner in which our Lord himself was 
baptized, and, consequently, exhibiting the manner in 
which all his followers, during the early centuries of his 
Church, were themselves baptized. I shall now be 
able to let you hear the identical expressions which, at 
the time of their baptism, fell not only from their own 
lips, but likewise from the lips of the officiating min- 
isters. 

The minister said to the candidate, “ Dost thou re- 
nounce the devil?” The candidate answered, “I re- 
nounce Satan, and his works, and his pomps, and his 
service, and his angels, and his inventions.” 

The minister again said, “ Dost thou believe in God , 
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the Father Almighty?’ The candidate replied, “I be- 
lieve.” ‘ Dost thou believe in our Lord Jesus Christ 
and his Cross?” “I believe.” ‘ Dost thou believe in 
the Holy Ghost?’ “T believe.” 

Connected with this renunciation of the devil, and 
this profession of faith in God the Father, Son and Holy 
Ghost, there was also, in those old times, this promise 
of obedience from the mouth of every candidate: “I 
Ewe myselt up to thee, O Christ, to be governed by thy 

Ws. 

These are the solemn words we should have heard: 
had we been present at a baptism in the Baptistery 
hewn out of the rocks under ancient Rome, and these 
are baptismal vows which would have fallen upon our 
ears had we entered any Baptistery above ground in 
any place throughout the Christian world in those 
early days. 

In enabling you thus to hear the very questions and 
answers which, at that time, formed a part of the admin- 
istration of baptism, I have showed you the origin of 
the interrogatories and replies in our own baptismal 
service ; as you will see, by now listening to them. 

“ Dost thou renounce the devil and all hig works, the 
vain pomp and glory of the world, with all covetous de- 
sires of the same, and the sinful desires of the flesh ; so 
that thou wilt not follow nor be led by them? 

“Trenounce them all; and, by God’s help, will en- 
deavor not to follow, nor be led by them. 

“Dost thou believe all the Articles of the Christian 
faith, as contained in the Apostles’ Creed ? 

“Tido. 

“ Wilt thou be baptized in this faith ? 

“That is my desire. 

“Wilt thou then obediently keep God’s holy will and 

commandments; and walk in the same all the days of 
thy lite? 

“T will, by God’s help.” 

From this important light thrown, by the practice of 
the primitive Church, upon the language of St. Peter in 
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our text, we can begin to perceive what is “the answer 
of a good conscience.” The answer is threefold. It is 
an answer of renunciation. It is an answer of faith. 
It is an answer of obedience. 


THE CONDITIONS OF BAPTISM. 


A careful examination of these three answers will 
provide us with Scriptural replies to our principal in- 
quiry, What are the conditions of Baptism ? 


REPENTANCE. 


We have just heard the answer of renunciation in our 
baptismal service, contained in these words, “I renounce 
the devil, and all his works, the vain pomp and glory 
of the world, with all covetous desires of the same, and 
the sinful desires of the flesh; so that I will not follow, 
nor be led by them.” 

But this answer of renunciation is but another name 
for the repentance which St. Peter demands of all per- 
sons who come to baptism, when he says, “/?epent and 
be baptized, every one of you, in the name of Jesus 
Christ.” 

Accordingly, repentance is the first condition of bap- 
tism the New Testament imposes. In order to be bap- 
tized acceptably, profitably, and savingly, every candi- 
date for baptism must possess and exercise this grace. 

What, then, according to the Scriptures, is true re- 
pentance ? ) 

In the language of the Bible, true repentance is both 
a feeling and an act. 

As a feeling, repentance is heartfelt sorrow on ac- 
count of the numerous sins we have already committed, 
and a change of mind and affections in reference to 
them. 

As an example of repentance, when it is a sorrow- 
ful and changed feeling of the soul, King David, in the 
fifty-first Psalm, will ever be memorable and most in- 
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structive; the pungent grief of the royal penitent being 
so distressing that he himself compares it to. the pain 
arising from broken bones, than which there can per- 
haps be no bodily suffering which is greater; while the 
change his mind and heart were experiencing in refer- 
ence to his sins, is manifested in this prayer for renewal 
and holiness: “* Create in me a clean heart, O God, and 
renew a right spirit within me.” 

As an act both of the heart and life, repentance is the 
renunciation and abandonment of the sins which occa- 
sion our godly sorrow and change of mind; an internal 
and outward act, upon which our Saviour sternly in- 
sists, when he thus commands eaeh one of us: “Cut 
off the right hand; Pluck out the right eye; Let a 
man deny himself, and take up his cross ;” as also does 
St. Paul, when he says: “ Mortify your members which 
are upon earth; Put off the old man; Let no corrupt 
communication proceed out of your mouth; and, Put 
away all bitterness and wrath, and anger, and clamor, 
and evil speaking, with all malice ;” and a twofold act, 
which was strikingly illustrated by the conduct of St. 
Paul's converts at Ephesus, who, heartily renouncing 
the lymg and sinful arts they formerly practised, 
brought their books of sorcery, which*had cost them 
not less than fifty thousand pieces of silver, and burned 
the costly and wicked volumes before all men. 

This is the description the sacred oracles give of true 
repentance, both as a feeling and as an act; and be- 
cause they do, our Prayer Book, following the lead of 
the Bible, has such language as this respecting both 
the repentant feeling and the repentant act :— 

“ What is required of persons to be baptized ?” is one 
of the questions in the Catechism, to which this is the 
answer: ‘“ Repentance, whereby they forsake sin;” while 
in the Communion Service we have these enlarged ex- 
planations of the kinds of repentance of which I am 
speaking. 

“Examine your lives and conversations by the rule 
of God’s commandments ; and whereinsoever ye shall 
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perceive yourselves to have offended, either by will, 
word, or deed, there to bewail your own sinfulness, and 
to confess yourselves to-Almighty God, with full pur- 
pose of amendment of life. 

“ And if ye shall perceive your offences to be such as 
are not only against God, but also against your neigh- 
bors, then ye shall reconcile yourselves unto them; be- 
ing ready to make restitution and satisfaction, accord- 
ing to the uttermost of your powers, for all injuries and 
wrongs done by you to any other. 

“Therefore, if any of you be a blasphemer of God, 
an hinderer or slanderer of his word, an adulterer, or 
be in malice or envy, or in any other grievous crime, 
repent ye of your sins.” 

From all that I have in this way said and shown con- 
cerning the nature of repentance, we can with sufficient 
clearness discern what is the first condition the Scrip- 
tures require of persons who would be baptized ; the 
requirement here being not only a deep and hearty 
regret on account of all past sins, but likewise an actual 
and entire inward and outward renunciation and aban- 
donment of them. 


FAITH. 


We have already heard the baptismal candidate, 
guided by our Lord, when he says: “ He that believeth 
and is baptized, shall be saved ;” guided by the exam- 
ple of the Ethiopian eunuch, who said: “I believe that 
Jesus Christ is the Son of God;” and guided by the ex- 
ample of the primitive Christians, each of whom at his 
baptism declared: “I believe in God the Father, I be- 
lieve in Jesus Christ, I believe in the Holy Ghost ;” we 
have already heard the baptismal candidate, thus guid- 
ed and authorized, say : “I believe all the Articles of the 
Christian faith as contained in the Apostles’ Creed.” 
Hardly necessary is it, then, to farther prove from the 
word of God that faith in Christ is an indispensable 
condition for baptism. But it does seem necessary to 
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add a few observations upon the nature of this required 
faith. 

Is mere belief in him all that is requisite? Is the 
simple intellectual assent to the several facts announced 
in the Apostles’ Creed a sufficient qualification for bap- 
tism? Most undeniably does the New Testament de- 
cide otherwise; Philip, the deacon, thus teaching the 
eunuch: “If thou believest with all thy heart, that Jesus 
Christ is the Son of God, thou mayest be baptized ;” 
and St. Paul, in his Epistle to the Romans, (x. 9, 10,) 
declaring to each one of us, “If thou shalt confess with 
thy mouth the Lord Jesus, and shalt believe in thy heart 
that God hath raised him from the dead, thou shalt be 
saved; for, with the heart man believeth unto righteous- 
ness, and with the mouth confession is made unto salva- 
tion ;” where the expression “ the heart,” and especially 
the expression “ad the heart,” cannot but signify the 
moral affections of our nature, as trust, confidence, and 
reliance. To believe, then, in Christ “with the heart, 
and with all the heart,” is to trust him, is to confide in 
him, is to rely upon him, for all the blessings he came 
into the world toconfer upon us. Such trust, confidence 
and reliance towards him implies, as an essential found- 
ation of genuine faith in him, a deep and painful feel- 
ing in us of spiritual wretchedness and want. A 
heart-felt faith in Christ presupposes in us a distressing 
consciousness both of our guilt and sinfulness in his 
sight, a tormenting consciousness of ill-desert and pol- 
lution, which constrains us to look to him and to pray to 
him for the inestimable gifts of pardon, renewal, holiness 
and salvation. Faith in Christ, which is underlaid by a 
sense of guilt and inward corruption, and which brings us 
to his cross, for him to apply to our sinful hearts his justi- 
fying and cleansing blood, is something far different from 
mere intellectual belief in him; something far beyond 
this cold assent of the understanding to the reality of the 
events in his history. The devils believe intellectually, 
for they are unable to deny that he is the incarnate Son 
of God, though they cannot partake of the blessings of his 
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incarnation, death, sacrifice, and present life. But 
when we believe in him with all our hearts, we feel our 
wretched want of the blessings he promises; we desire, 
and expect to receive, them all from his compassiona- 
ting hand; and we ery, “ Lord, save us, or we perish.” 

This is the true Scriptural idea of faith in Christ, and 
for this reason, this is the faith required by the Scrip- 
tures of every person who would be baptized; and 
- therefore this is the faith he should fervently and con- 
stantly pray to have now, and to possess forever. 

A few moments since, I repeated one of the requisites 
for baptism the Catechism enjoins ; “repentance where- 
by” persons to be baptized “forsake sin.” I will now 
give you the other requisite for baptism the Catechism 
imposes, even (to use its own language) “faith, whereby 
they steadfastly believe the promises of God made to 
them in that sacrament. 

A better definition of the faith candidates for baptism 
should possess it would be difficult to furnish; as the 
definition accords perfectly with the Scriptural idea of 
faith in Christ I have just presented. Let us notice this 
definition again. ‘Steadfast belief of the promises of 
God made in baptism.” 

What are these promises? In order to answer this 
important question as it deserves to be answered, I shall 
be obliged to direct your attention to several of the 
Scriptures where baptism is associated with spiritual 
blessings. 

For example: When St. Peter says: “Repent and 
be baptized every one of you, in the name of Jesus 
Christ, for the remission of sins, and ye shall receive the 
gift of the Holy Ghost ;” where the promises of God, 
made to persons coming to baptism, are the assurances 
that their sins shall be remitted, and that they them- 
selves shall be the recipients of the ordinary gifts of the 
Holy Spirit. 

St. Peter, in our text, and St. Paul, in his First Epis- 
tle to the Corinthians, (xii. 13,) and in his Epistle to 
Titus, (iii. 5,) connects still other divine promises with 
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the sacrament of baptism; when, for instance, these 
Apostles say: “ Baptism doth save us, By one spirit are 
we all baptized into one body,” i. e., as appears from 
the preceding verse, (1 Cor. xii. 12,) are baptized into 
“Christ;” and, “God our Saviour saves us by the wash- 
ing of regeneration,” by the baptism of the new birth, 
“and the renewing of the Holy Ghost ;” there being in 
these several Scriptures the divine assurances to the 
baptized of union with Christ, the gift of the new birth, 
and the entrance into a state of salvation. 

These, then, remission of sins, the gift of the Holy 
Ghost, union with Christ, the new birth and a state of 
salvation, are the promises God makes us in the sacra- 
ment of baptism. 

But God makes no promises which he does not fulfil, 
provided we comply with the conditions he annexes; 
nor does he promise any thing without requiring us 
firmly to believe it; and accordingly, our Catechism is 
justified by him in requiring of persons to be baptized, 
“steadfast faith in his promises made to them in the 
sacrament of baptism ;” and therefore, with a confiding 
trust in his fidelity and mercy, should they desire and 
expect that these exceeding great and precious prom- 
ises will, at their baptism, be verified and confirmed in 
their repenting and believing souls. 

The faith which appropriates to itself all the promises 
God makes in the sacrament of baptism, is really nei- 
ther a different nor a larger faith than that we profess 
in the Apostles’ Creed, when we each say: “TI believe 
in Jesus Christ, God’s only Son, our Lord ;’ since our 
belief in him as God’s only Son, in him as the man Je- 
sus, in him as the Christ the Messiah of God, in him 
as our Master and Lord, includes belief in all the of. 
fices he performs for us, as well as all the words and 
promises he either uttered with his own mouth, or in- 
spired his Apostles to, utter with their mouths; and 
accordingly, when our Catechism requires us “stead- 
fastly to believe,” not merely when we are baptized, 
but ever afterwards, “the promises God makes us in 
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baptism,” the Catechism requires no more than our 
Saviour requires when he says: “He that belceveth 
and is baptized, shall be saved ;” since by belief in 
him, he here means, not merely belief in his personal 
existence, but a hearty belief, trust, and confidence in 
all his works, declarations, and promises. 

We thus see what in'baptism is the answer of faith. 
We must next inquire— 


OBEDIENCE. 


What is the answer of obedience ? 

Having before heard it, we hardly need to be re- 
minded, that this is the answer of obedience in our own 
baptismal service: “I will, by God’s help, obediently 
keep his holy will and commandments, and walk in the 
same all the days of my life.” 

Is this answer of obedience authorized and enjoined 
by the word of God? Most certainly; for with this 
commission to his ministers, “Go, disciple all nations, 
baptizing them in the name of the Father, and of the 
Son, and of the Holy Ghost,” our Lord connects this 
injunction, “teaching them to observe whatsoever L have 
commanded you.” The same sovereign Master who re- 
quires us to be baptized at the same time requires us 
to obey him in all things. For this reason, this act of 
self-consecration to his service, “I give myself up to 
thee, O Christ, to be governed by thy laws,” the act 
performed by every person coming to baptism in the 
primitive Church; and also the answer of obedience in 
our own baptismal formulary are in exact conformity 
to our Saviour’s will. Indeed, without obedience, our 
repentance, however deep and earnest, and our faith, 
however hearty and confiding, will avail nothing in the 
difficult work of our salvation. You well know his own 
positive and alarming words on this point, “ye are my 
friends, if ye do whatsoever I command you. Not 
every one that saith unto me, Lord, Lord, shall enter 


136 LOUTRON; 


into the kingdom ef heaven; but he that doeth the 
will of my Father which is in heaven.” 

In the same way do the Apostles testify to the ab- 
solute necessity of obedience in every disciple of Christ. 
“ As the body without the spirit is dead, so faith without 
works is dead also. These things I will that thou affirm 
constantly, that they which have believed in God might 
be careful to maintain good works. Though he were a 
Son, yet learned he obedience by the things which he 
suffered, and being made perfect, he became the author 
of eternal salvation unto all them that obey him.” 

Obedience to Christ ever is, and ever must be, the 
only decisive test of our repentance and faith. Repent- 
ance and faith are to obedience what the moving power 
in a machine is to its motion. When this power is 
wanting, the machine does not stir at all. When this 
power is feeble and fitful, the motion partakes of the 
same character. When this power is strong and con- 
stant, the machine moves rapidly and without cessation. 
The same close and invariable connection exists between 
repentance and faith, and obedience ; and therefore, by 
narrowly watching the nature of our obedience, we can 
determine with perfect accuracy whether or not we 
really repent and believe; whether our religion is a 
mere superficial ferment among our animal sensibili- 
ties, or is a living and enduring principle implanted 
and fixed in our souls by the Spirit of God, and inspir- 
ing and controlling their profoundest emotions and ex- 
ercises. ; 

You now have before you, beloved brethren, the 
threefold answer of a good conscience in baptism: the 
answer of repentance, the answer of faith, and the an- 
swer of obedience; and, consequently, you also have 
distinctly in your sight the scriptural ‘conditions of 
saving baptism. 

Can those of you who have never been baptized, can 
you, with a good conscience, with such a conscience as 
the Scriptures pronounce good, comply with these con- 
ditions? How greatly would it rejoice my heart could 
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I hear each one of you say, at the proper time, I can, 
through the-grace of God in Christ Jesus. To induce 
your immediate compliance with these requisites has 
been the principal object at which I have aimed 
throughout the discourses I am now bringing to an end. 
May I hope, that as you have listened to me, you have 
firmly resolved, that you would hesitate, delay, and de- 
fer no more, but that you would now repent of your 
sins; that you would now, with your whole heart, be- 
lieve in him; that you would now say, “O Christ, I 
give myself up to thee to be governed by thy laws,” 
and that you would now confess him before men in the 
sacrament of Baptism, and in the rite of Confirmation. 
Do not disappoint the hopes of his minister; do not dis- 
appoint the hopes of his attendant angels who witness 
what we are now doing; do not disappoint the hopes 
of your Saviour, who is now commanding you to re- 
pent, to believe, and to be baptized into himself ; do not 
disappoint the hopes of the Holy Spirit, who is now in 
your heart trying to persuade you to obey your Lord, 
and to take upon you his light and easy yoke; do not 
disappoint the hopes of Christ’s people in this congre- 
gation, whose hands are weakened and whose hearts 
are discouraged, by your refusal to be united with his 
body. 

The words I am now addressing to those of you who 
have not been baptized into Christ I desire to address 
also to every one of you who has not been confirmed, 
or is not a communicant; for the qualifications for Con- 
firmation and the Communion do not differ from the 
requisites for baptism. I have entreated you not to 
longer disappoint others; but I now entreat you not to 
disappoint yourselves. I rarely meet with an individ- 
ual who does not intend, some time or other, to become, 
by his own public profession, a decided follower of the 
Lord. You all, I must believe, hope yet to be com- 
muning members of Christ’s Church on earth, and glo- 
rified members of his Church in heaven. These are 
your hopes, more or less habitually entertained, and 
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fondly cherished. You do not intend to die out of the 
Church. Yon do not design to shut against yourselves 
the door into the kingdom of heaven. But when do you 

ropose to realize these precious hopes of yours? When? 
Ky ow? Do not say No; not now; but next year, or at 
some more distant time in the remote future; for your 
hopes respecting baptism, confirmation, or the Lord’s 
Supper, when resting upon such a purpose, are nothing 
but self-delusion. A purpose to be executed at some 
indefinite, uncertain period, is really no purpose what- 
ever; and, therefore, so long as you entertain the vague 
intention of being a Christian, you know not when, you 
are cheating your own heart, as well as demolishing 
your own hopes. 

Say not, then, any longer, To-morrow, or next year, 
or five, or ten years hence, but rather say, Now ;" now 
is the time I will repent, will believe, will obey Christ, 
will be baptized into him, will ratify my baptismal vows 
in the rite of Confirmation, and regularly renew them 
at our Lord’s holy table. You will not’ then deceive 
yourself. You will not disappoint your hopes, but will 
fully realize them all. 

May I suppose that you are thus saying and thus re- 
solving? I must hope that you are, and with this hope 
I urge you to pray God for Christ’s sake to prepare you 
for openly confessing him. Pray him to give you true 
repentance. Pray him to give you faith in him. Say 
to him, “Lord, I believe, help thou mine unbelief : 
Lord, increase my faith.” Pray him to give you an 
obedient soul; to put his laws into your heart, and to 
write them upon your spirit; that coming to the font, 
to the Bishop, and to the feast of Christ’s body and 
blood, “with lowliness and devotion, with clean thoughts 
and pure hearts, with bodies undefiled, and minds sancti- 
fied,” with steadiness of faith and ardor of affection, you 
may by him be pardoned, accepted, renewed, blessed 
and saved. 

I close this series of discourses, as I end every address 
from this place, with asaddened and yet hopeful mind: 
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saddened, lest my words may be to some of you the 
savor of death unto death ; hopeful, that they may prove 
to all of you the savor of life unto life. Who, oh who 
is sufficient for the ministerial work I am performing ? 
It is, indeed, a most fearful thing to preach the gospel ; 
but not a less fearful thing to hear the gospel preached ; 
“for it had been better for you not to have known the 
way of righteousness, than, after you have known it, to 
turn from the holy commandment delivered unto you.” 
May the Lord of the harvest, of his boundless mercy 
grant that, now and always, I may so preach, and you 
so receive and obey, that I may both save myself, and 
be the instrument of saving all who hearme. Amen. 


THE END. 
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